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DEDICATED 
TO 
PRINCE MUFUKHKHAM JAH 


Among the many worthy traditions of the Asafia Dynasty and 
the great Ottoman Empire, patronage of sciences, arts and literature, 
always had the pride of place. Prince Mufukhkham Jah, being a 
worthy scion of both the great Houses, has naturally kept up this 
tradition. Instances are too numerous to mention. The author has 
had the good fortune of being a recipient of his princely patronage 
and the dedication of this humble work is just an expression of his 
heartfelt gratitude to this young and benevolent personality. May 
God grant him long and continuous patronage of real good works. 


PREFACE 


In the following pages an attempt has been made to analyse and 
determine the nature of Love as understood in a sublime sense. So far as 
I know, there is no book or treatise of this kind extant either in English, 
Persian or Urdu. The works of eminent Sufis on Love reflect their own 
lofty experiences and sentiments and intuitive feelings. 


Here, an attempt has been made to explain the quiddity of love. If 
ardent love (‘Ishq) is the name given to excessive affection, what stages has 
it to traverse to reach the pinnacle? Details could be gleaned from lovers 
only, but, in the language of emotions, I have presented, here, their findings 
Tather comprehensively, having discovered them by taste and personal 
experience and I have striven to present them in simple language. 


It is now well known how love is prompted in human heart and what 
the causes or stimuli of love are. Beauty, benevolence, perfection of every 
kind and mutual affinities are all the stimuli of love. They alone fan its 
flame. Loveis innate, inborn in human nature. It is a boon conferred by 
the Eternal Dispenser, and is a divine gift. No heart is void of it. 
External stimuli fan the flame of love and when it flares up man does all 
that lies in his power; his inward potential perfections come into play, are 
actualised ? they reach their climax, and man realises the highest end of 
his life—his ultimo Thule. 

God alone, in the real sense, deserves our love. He alone is in 
possession of Beauty, Benevolence and every kind of perfection to the 
highest degree. His Being alone is the most perfect and His attributes 
only are exempt from every defect or blemish. Every other thing besides 
Him is only a created, a contingent being, and as such limited and 
determined, deprived of absoluteness and void of infinite perfection. 
Whatever perfection is found in a created being can only be a limited one, 
it does not belong to its essence, per se, it is only a borrowed one, a 
transitory phase of his ephemeral existence! Auspicious is the soul that 
has assured itself of this truth and regards God alone as its Real Beloved, 
and abstracting himself from all but God spends the few days of his life 
in His love only and thus attains supreme beatitude. As Jami has said 


Perchance with wealth and sons endowed thou art, 
Yet with all these ere long thou wilt have to part, 
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Thrice happy he who gives his heart to love, 
And sets affection on the men of heart. 


But, this is also an admitted fact that the Absolute can manifest 
Itself in the phenomenal only. The Absolute, in its Essence, is ‘‘Unseen.’’ 
None can behold it to be enamoured of It. When Absolute Beauty and 
Absolute Perfection are not perceptible to outward eye, and their manifesta- 
tion could be beheld in phenomenal forms alone, it is, then necessary to 
See the forms with the outward eye. This observation, however, is for the 
sake of intuiting the Absolute Reality manifesting Itself through them, 
and is never for the sake of the forms themselves. This subtle point has 
been expressed clearly by an ardent lover, Auhad-ud-Din Kirmani thus: 


The meaning themselves are not clear, 
They are manifest in a dead form. 
When form is the rising place of Beauty, 
Necessarily, I behold the form ! 


Pure souls behold with their inward eye, Absolute Beauty alone in all 
lovely phenomenal forms. This beholding of forms takes them to Absolute 
Beauty alone and they seek and love It only. The same sense is conveyed 
by the aphorism : 

“The phenomenal is a bridge to the Real.’ 
To deny its truth is synonymous with ignorance—abysmal ignorance. An 
exhaustive treatment of this subject is given in the chapter on Sensory 
Love of the present work. 


A detailed account of the spiritual fruits which grow from the essential 
nature of love is given in the last chapter of this work. It will be seen 
from it that man can never attain perfection without such love. When, 
due to intoxication of love, sobriety takes leave of those who have attained 
perfection, they involuntarily cry out : 

“I am a ray of uncontaminated Light that has penetrated a clod of 
earth, 

But how can the blind catch its glimpse ? 

I am the source of all light, 


Neither am I the lamp, nor the wick, nor the oil beneath.” (‘Attar) 


This subtle point may be overlooked if it is not intelligible ; in some 
phases of one’s life it may become possible to comprehend it. but, 
Jalal-ud-din Riimi’s words should be carefully considered. They emphasise 
that love alone can take the earthly body to the spiritual skies and the 
loftiest stage of exaltation may thus be attained : 
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“Through love the earthly body soared to the skies, 
The mountain began to dance and became nimble, 
Love inspired Mount Sinai, O lover, 

Sinai was made drunken and Moses fell in a swoon. 


It is Love alone which bestows on a lover the rank of “Saint-hood” 
(Wiladyat) and from there takes him to the stage of vicegerency of God 
(Khilafat). In the terminology of the eminent Sufis, the “Stage of 
Saint-hood” is the name for becoming dead to one’s self entirely, being 
lost in God and passed into Him and being manifested with Divine Name 
and Divine Attributes, and the “Stage of Vicegerency”’ is the name for 
getting control over the “world of dominion” and the external world by 
the Divine Command. These abstruse points are discussed in the last 
chapter of this work. 


The study of the present work will afford pleasure to those who are 
spiritual. For those who are ill-natured and of gross materialistic tempera- 
ment, its study may prove harmful, they should abstain from reading it. 
The writer agrees whole-heartedly with the ardent lover who has said : 


None but the elegant are slaughtered in the abattoir of love, 
The ill-natured and the gross tempered are just let off. 

Do not escape being slain, if Thou art a true lover, 

He who is not slaughtered is just dead meat. 


My sincere thanks are due to the University Grants’ Commission of the 
Government of India for their generosity which has enabled me to write 
this treatise. It was first written in English and later on vested in the 
garb of Urdu. The whole work was completed within a period of two 
years. 


I have also to acknowledge gratefully the grant of an adequate amount 
by the Board of Trustees, H.E.H. The Nizam’s Charitable Trust for the 
publication of this brochure, but for which the results of my resarch may 
not have seen the light of the day. This is yet another proof of the fact 
that the income of the Trust is spent mostly for educational and cultural 
purpose. 

I am deeply indebted to the philanthropic Chairman of the Board of 
Trustees, Prince Mufukhkham Jah, who has always taken keen interest in 
my work. 


In conclusion I wish to acknowledge my deep gratitude to my brother, 
Dr. Mir Siadat Ali Khan, M.A., LL.B., Fazel (Osm.); B.C.L., (Oxon.) ; 
D.Phil., (Oxon) Bar.-at-Law ; (Lincoln’s Inn) (London) ; erstwhile Professor 
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of Law and Fellow of Osmania University, and to my friend, Mr. Mohd. 
Siddiq, M.A., erstwhile Deputy Director of Information, Government of 
Hyderabad, Andhra Pradesh, who read this work in manuscript and have 
made valuable suggestions. My thanks are also due to Dr. M.A. Mu‘id Khan, 
Director, Dai’ratu’l Ma‘&rif and the staff for the interest they have 
exhibited in printing this work. 


OsMANIA UNIVERSITY, Mir VALIUDDIN. 
HYDERABAD. 


FOREWORD 


Pror. Humayun Kabir 


Dr. Mir Valiuddin is one of the most well-known philosophers of India 
and has made a special study of Sufism and allied branches of Islamic 
thought. He has in all cases gone to the original sources and also drawn 
heavily upon the criticism and interpretation by modern scholars in 
various languages. The central theme of his study is the concept of love 
as it has evolved among Sufi thinkers. In some ways, his conception is 
analogous to that of Spinoza who regarded love as the highest attribute 
of God. 


The philosophical treatment of mysticism is always difficult. There is 
on the one hand the risk of being carried away in a flood of emotion in 
which intellectual concepts are submerged and lost. There is the contrary 
danger of breaking up the unity of experience in arid analysis through 
mere loyic chopping. It reflects great credit on Prof. Valiuddin that he 
has avoided both the dangers and given an account which is at the same 
time both sympathetic and critical. I cannot claim any special knowledge 
in this field and feel that I have learnt a great deal from his book. I hope 
that ail students of Sufi thought will benefit by his account and I 
congratulate him on a very fine piece of work. 


New Delhi, 2oth May, 1966. HuMAYUN KaABIR. 
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CHAPTER I 
LOVE IN ITS ESSENCE 


HE word ‘ishg (Arabic for ardent love) is derived from ‘ashiga. 
‘Asha is the creeper called /i6/ab in Arabic and ‘sshq-pechdan in Persian. 
When this creeper twines itself around a tree, it deprives it of its leaves 
and fruits, The tree turns yellow and a few days later dries up completely. 
Similarly, when love takes its root in the heart of a lover, every one other 
than the beloved is effaced in the effulgence of the beloved’s beauty ; the 
very being of the lover is annihilated and there remains nothing save the 
beloved. Some lexicographers believe that the word ‘ishg has no root; it 
is its own root. 


The word mahabba ( Arabic for affection ) is derived from hubb. Hubb 
means a seed which when sown in the soil lies embedded in the earth; rain 
may fall and the sun may shine on it; it braves the weather, summer and 
winter alike, without any change. It sprouts in its own good time; later 
it blossoms and bears fruits. Similarly, when love is embedded in the 
heart it also does not suffer any change by absence or presence, pain or 
pleasure, separation or union. All the same it goes on developing slowly 
but surely, and branches, leaves and buds shoot out from it. 

Love signifies excess and intensity in affection, as it has been said : 

Going beyond extreme in affection is love.’ 

Love signifies excessive or intense affection,” 

When affection becomes intense and grows strong and overpowering 
it is termed love.® 

It has been said that love signifies excessive affection. 

How nicely the beauty inherent has been exposed to view.4 

Shaikh Muhi al-Din Ibn ‘Arabi observes that in the Qur’dn love has 

been interpreted as ‘excessive affection’ ( ashadd-i hubb). When such 
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affection takes a strong hold on the heart of a man, he becomes blind to 
evcrything but his beloved, and every limb of his body is charged with 
love and love becomes a part and parcel of his being; in everything he 
beholds the face of his beloved only ; such a mental state has been termed 
‘ishg or love. 


Al-Ghazali has detined ‘affection’ ( mahabba } thus: 


Affection is an inclination towards a thing which affords pleasure ; 
if this inclination grows strong and gets confirmed it is termed ‘Love!’ 
Psychologists agree that, literally, affection is a longing for, or, an 
inclination towards a pleasant and desirable object and love is the 
name for this very intensity of affection. 


In the words of Mulla Mahmiid Kashani: ‘Affection is the heart's 
inclination to considering attentively beauty.” <A thing of beauty here 
means a pleasant and desirable object, and love is an intensified form of 
this inclination. Some are of opinion that according to gnostics affection 
cannot be defined or delimited; it is perceived by intuition only; it is 
impossible to describe it; definition or delimitation tends to conceal it, 
instead of revealing it. Consequently, the definition of affection is affection 
only. This idea conveys truth, since affection is a sublime sentiment, and 
a sentiment can be perceived by intuition only and can never be conceived 
or described. Khw&ja Yahya Ma‘adh, therefore, once observed: 


Affection ts an expertence, tt cannot be interpreted by words or 
phrases.’ 


In other words: 


Affection is a state of expericnce and can never be described or ex- 
pressed tn speech or words.* 

Alas! U love, it is smpossible to describe what thou art.3 

If love signifies ‘excessive affection,’ what stages has affection to pass 

to terminate in love? Those who have experienced love have by intuition 

enumerated ten stages. According to their keen and penetrating psycholo- 

gical analysis, the beginning of love is called muwafaga (431 4) or compa- 

tibility; then comes maz/ (+) or inclination, followed by m’dnasa 


(41) 4) or fellowship, next is hawda (ss) or passion, later on mauadda 
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(83> 4+) or friendship, then khulla (Als ) or exclusive friendship, then 
shaghaf (éa.2) or violent affection, then ‘aim (9) or enslavement, then 
walah (4) 5) or bewilderment or stupefication, and finally love. 

Now the above-mentioned technical terms have been explained as 
follows : 

By mutedfaga is meant that one should regard the enemies of the 
Beloved (God), viz., the world, Satan and imperious lust, as our ene- 
mies and His friends as our friends. 

In the phraseology of the sharia the same idea has been expressed as 
follows: 

Liking a thing for the sake of God and disliking it for the sake of 
God.} 

As has been remarked by the Prophet of Islam: 

On account of Thy dislike towards those who go against Thee, or 

are Thy enemies, we bear enmity to them.? 
Fired by this sentiment some lover has observed: 


I am inimical to him who ts Thy enemy and how can anybody be Thy 
enemy, 
Unless he is the devil, or, ts tnsane or ts a ghoul? 
Mail and mu’anasa mean to steer clear of everybody and busy oneself 
wholly in the quest of the Beloved (God Almighty). As has been remarked 
by Abi Bakr al-Siddigq: 


He who attaches himself to God sincerely, detaches himself from 
everything else.‘ 
God had sent revelation to the Prophet David: 


Long fer me, show attachment to me and detach yourself from 
everything else.* 
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Hawa demands that the lover should keep the heart engaged in 
austerity and in strife ( against sin) and make it soft. 


Mawadda is that state of affection in which the lover occupies his 
mind wholly with the thought of God in the spirit of intense humility and 
restless yearning. 

By khulla is meant making all the limbs of the body full of recollection 
of the Beloved and of aught else void. 


Mahabba means purification from all despicable qualities or vices, and 
adoption of all laudable qualities or virtues. 


Shaghaf connotes the rending of heart’s veil through ardency of desire 
and considering the revealing of the mystery of love for God infidelity, 
save under the mystery of ecstasy (wazd). ‘Love is a secret of the Divine 
Providence, the disclosure of which is akin to infidelity, or unbelief.” It 
is venial if one loses control over oneself due to the overflowing of emotions. 


By faim is implied to become a slave and captive of love and be 
attributed with detachment from worldly encumbrances (tajrid) and mental 
distractions (tafrid) : 

Without losing oneself one cannot behold Thee ! 
He who wishes to purchase Thee must first sell himself.) 

Walakh implies placing the mirror of the heart before the beauty of 
the Beloved and getting intoxicated by quaffing the wine of beauty. 

Finally, Love means keeping the tongue engaged in the commemoration 
(dhikr) of the Beloved (God), and the heart in the thought (tr) of the 
Beloved, and the soul in beholding (musha@hida) the beauty of the Beloved 
and considering himself non-existent. 

In the Zhva@’ al-‘ultim of Ghazali the reciprocal love of man has been 
distinguished in seven stages. Mu'anasat-1 fabt'a or compatibility of 
temperaments occupies the first place, inclination (masl) the second; then 
comes mawadda or friendship which has been spoken of in the holy 
Qur’an as well: 

It may be that God will grant love (and friendship) mawadda 
between you and those whom ye hold as enemies. (60: 7)? 


After mawadda ranks mahkabba or affection ; close at its heels comes 
(desl ), yearning, in which the longing to behold the actions and deeds 
of the Beloved is born in the heart. The more the lover longs for the 
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Beloved, the more he desires to be face to face with him. After yearning 
there is walah or wonderment and amazement and in the end ‘Love.’ 


The above classification shows that when affection reaches its climax, 
it is turned into love. In other words if affection is the term for inclina- 
tion of the heart, love is the name for excessive inclination, exclusive of 
all else. 


Shah ‘Abd al-Haqq of Delhi has arranged affection into eleven stages, 
out of which two are concerned with the Almighty God and the rest relate 
to the created beings. I shall now enumerate first those stages which 
appertain to the latter. These are: 


1. The first stage is mat/ or mild inclination. When this inclination 
grows stronger it is termed raghba (4.¢ 5) or strong inclination. When 


vaghba grows Overpowering, it is called falab (tb) or yearning; when 
falab grows strong it is styled walah or passionate yearning; when this 
gtows stronger it is styled sababa (ab.) or overflowing affection; when 
this takes firm hold of one’s self it is styled hawd, or passion, and when hawe, 
in its turn, becomes a fixed Jeature of the heart, this stage is called shaghaf. 
It is a state in which the lover is dead to hisself. When shaghaf assumes a 
heightened form and the lover loses consciousness of his self and loses even the 
sense of this loss of consciousness, it is termed ghardm («l_£) or total annihila- 
tion. When gharam deepens, and the lover is not only lost to himself but 
also loses the sense of the very existence of the beloved also, this state is 
styled bubb-: mutlaq ( jue. >) or absolute affection or true love, a 
culmination a created being may reach. At this stage the lover becomes 
the beloved and the lover and the beloved merge into one another in form 
and character, because the soul of the lover takes the form of the beloved 
and this form dominates the lover’s heart. In this question of separation 
between them does not arise. As someone has said: 


The clearness of the wine and the transparency of the goblet, 
Have merged one into another! 

It is now, as tt were, all goblet and no wine, 

Or the other way, all wine and no goblet. 


These nine stages are real for the created beings, and it cannot be 
said that they are meant for God too. However, we can say that the very 
existence of the created beings is due to God alone. Anyway, in reality, 
love is the attribute of God alone, There is another stage of love which 
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manifests itself in both God and His created beings; it is called wudd 
( affection ) and al-Wudad (the Affectionate ) is one of the attributes of God. 
God regards any servant, out of His servants, as His friend whom He likes 
and in turn His servant looks up to him as his Friend. The Qur’an says: 


Soon will God produce a people whom He will love, as they will 
love Him. (5:57)! 
Thus, two stages are common and these arc the higher stages of love. 
Among the created beings no Stage is higher than that of love, becanse : 


(It is) the Fire of God kindled (to a blaze), which doth mount 
(right) to the Hearts. (104, 6-7) 


Shah Waliallah of Delhi (d. 117q A.H.) in his work Ham‘ét has 
explained the essence of love as follows: 


The true believer, who is firm in his faith that God Almighty is 
attributed with all the qualities of perfection, regards his own perfec- 
tion dependent on remembering Him only. He is always busy in 
reciting His name and beholds His boons and favours conferred on 
His servants. On account of the continuance of this state, his heart 
becomes restless; he develops anxiety-state, grows zealous and 
labours under a disquiet. This state goes on developing day by day 
until he feels himself at a loss to utter the Holy name of God Almighty 
and it seems to him that he will breathe his last if he utters His 
name. As a Poet has explained this emotion: 


I feel a creeping sense come over me when I utter the name of my 
beloved, 


I feel a delicate movement running through my skin and bones.” 

In brief, when such a state takes a firm hold on the mind and sinks deep 
into the recesses of the heart and imparts its character to the rational self 
it is designated as the ‘State of love’ (32 4.1}. According to perfect 
ecsttics, this state has an inner and an outer side. Its outer side isan 
abiding condition of the soul like the other qualities of the mind, and 
its inner side is personal love which is possessed by the soul. Further, 
it is born before the soul comes into existence. 
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This may be further explained as follows. 

All of us are aware that earth and water have a leaning towards 
declivity and fire and air have a tendency to ascend upward. Similarly, 
everything which cannot be perceived, or conceived aims at a perfection 
which it strives to attain, and unless it attains it, it does not rest ; and 
when it attains it, it feels a sort of affection and fondness for it. 
Similarly, plurality of things has a tendency to revert to its original 
singularity and phenomenon has a special correlation with the Reality 
or nNoumenon, which is inherent in its real nature. Here, neither the 
acquisition of some special state or boon is desired, nor this fact rests 
on remembering the boons and biessings showered upon it. This is 
termed ‘Love of the Essence’ (4)!5 4). When the abiding condi- 
tion of the soul ( mentioned above ) comes into close contact with the 
Love of the Essence, it, then, becomes a compound reality, the body 
of which turns into a spiritual condition and its soul is changed into 
Love of the Essence: the person in whom it is found cannot disting- 
uish between the two. 

Our own finding in this matter reconciles two contradictory state- 
ments of the s@/is. Some sufis hold that disquietude is a kind of punish- 
ment and how could punishment be inflicted on the lover who is blessed 
with the union of the beloved? Some are of opinion that love and 
disquietude can never be separated from one who treads on the path 
of love, neither in this world nor in the world hereafter. It is evident 
that the first group mean by disquietude spiritual agony, that is, the 
condition which abides in the soul, and the second group by their 
statements mean love of the Essence. But since in most gnostics both 
these conditions are found mixed together, the meaning of both the 
statements cannot be made clear by interpreting and making them 
definite in words. 

Here two points are worth remembering. One is that, if Love of 
the Essence in a gnostic grows weak, it would be detrimental to him, 
even if he is blessed with the vision of the prescnce of the Beloved in 
all objects. 

Again, it is not possible to become a freelance and feel detached 
from this world and the world hereafter, even if one is gifted with 
great perseverance and wisdom, unless one attains this spiritual state. 
The ecstatics (i.¢., those who abide in God) have command over all 
other than God, and they steer clear of them. Thereafter, whoever 
beholds such a person expresses meekness before him.! 


Qatrat ( tranalation into Urdu of Ham‘at) translated by ‘Abdullah Sbah, printed 
in Hilali Steam Press, Sadhora (Ambala), 1902, pp 58-59. A slight change has 
been made in translation, keeping in view the original text. 
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Someone asked Makhdiim Sharaf al-Din Ahmad Yahy& Muniri of 
Bihar (5. 661 A.H., d. 702 A.H.) what love was. He replied: ‘‘Excessive 
affection is love.”” Somebody asked him what the colour of love was. He 
replied, “The whole world takes colour from love; the colour of love is 
invisible.” Then he recited the following couplets: 

I am love, and I am not visible in both the worlds, 

I am the Phoentx that never can be traced. 

By my amorous glances I have hurled my shafts at both the worlds ! 
Do not, therefore, say that I do not possess any bow or arrow, 

Like the Sun I am manifest in the face of every atom. 

The very intensity of my mantfestation has made me invisible ! 

I speak through every tongue and hear through every ear. 

Tt ts wonder that my tongue and ears are not visthle. 

I am all in all in the whole universe, 

Therefore, there ts no one in the world, who dare resemble me. 

Later he remarked, “‘Some people hold that love is fire; the answer I 
have ready is: If love is fire how could the face of a lover be immersed in 
tears? Some say that love is water; in reply I say to them: Had love 
been water, how is it possible for it to scorch thousands of hearts? Some 
observe that love is a deadly poison. It will be asked: If that is the case, 
why does it exhilarate the hearts of the Lover? If we say that Love is a gift, 
a blessing, then the question arises: If it is so why is there so much noise 
and tumult in the hearts of the lovers? If it is said that love is a tribulation, 
a reply is that, if so, it is highly surprising that it could be bartered for life, 
and if you say love is a bliss, why then does it cause disturbances in the 
life of the lovers? However, everybody has interpreted and hinted at it in 
various ways, but neither it can be adequately expressed in words, nor can 
it be hinted at. Still, the Shaikhs unanimously agree that love does deliver 
a message from the Beloved. It conveys to the heart: “Be always restless 


and uneasy”; and to life: “‘Sever all connexions with joy”; to head it 
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says : ‘‘Leave alone comfort” ; to the face: “‘Lose thy complexion”; to the 
body it says: ‘“‘Bid farewell to thy strength’; to the eyes it says: “Shed 
tears” ; and to lover’s outward bearing: ‘‘Hide your condition, gag your 
mouth, keep aloof from friends, get rid of both the worlds.’’ 


Khwaja Mas‘tid Chishti has described the interesting ways of the art of 
love as follows: “O friend! {When love penetrates the recesses of heart it 
kills it; when it enters the eyes it makes a river of them; when it reaches 
the garments it tears them to tatters; when it attacks life, it destroys it 
and when it turns towards possessions it brings them to ruin.* 


One killed by love does not require a bath and a shroud 
Since the martyr of Thy love cannot bear the burden of the shroud*’’. 


In another letter Muniri writes: ‘‘God Almighty has created the attributes 
of affection and love in man only and not in other creatures.” 


The heavens could not bear the burden of trust. 


It fell to the lot of madcap I am.‘ 


The angels perform their appointed tasks properly and punctually, the 
reason being they are not conversant with the talk of love. The reason for 
facing ups and downs in life is that man is well acquainted with love: 


Allah loves them and they love Allah. (Qur'an 5:57)5 
Whosoever has been endowed with even an iota of love should be told to 


dispel all thoughts of safety from his mind, tread on the path of reproach 
and abnegate himself. 





1. Yahya Muniri, Ma'dan-i Ma'ni. MS. in possession of the present writer, pp 203-204. 
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Mas‘ud Chishti, Nikat al-‘Ashigin printed in Abu’) ‘Ula‘i Press, Hyderabad 
(India) 1310 A.H., pp. 54-66. 
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Love does not permit a thing to endure and naught does it leave 
alone.! 


The man who cannot lop off his head by his own hand, cannot step in this 
lane, because making love is akin to risking one’s life. He alone is a super- 
man who on hearing the talk of love and beholding a sword appear from 
the unseen world, sends out his heart and his life to receive it. 


Imam Ghaz4li observes: ‘It is incumbent on a man to dive deep into 
the sea of love; if the wave of love lands him on the shore of favour, 
he has attained the highest achievement.?”’ 


On the other hand, if the shark of rage swallows him, then: 


His reward becomes due and sure with God.® 
Gnosis is, as it were, fire and love is fire of fires.‘ 


The world-renowned philosopher and physician, Avicenna, has written 
a treatise on love.’ There he has claimed that love is found in abstract 
substances, celestial bodies, sublunar elements, mineral substances, vegeta- 
tion and animals. The mathematicians also hold that numbers possess the 
quality of love, 7.e., numbers have the property of loving one another and 
this problem has not been considered by Euclid. Avicenna has discussed 
it. Pythagoras—a believer in numerology—and his followers observe that 
this property has extraordinary effects which have been put to test many 
a time. 

A statement of Shaikh Abu’l Qasim Junaid of Baghdad about the 
essence of love is quoted below : 


Love is a Divine affection and a revelation which God Almighty has 
made obligatory on all animate beings, so that they may derive great 
pleasure from love which they were unable to derive from any other 
source. This affection exists in the ego and lovers have allotted to it 
different stages. Thus, there is not an individual who is not in love 
with an object by which he secures values for his own class of people 
and guides his own path. For this every reason those people hold an 
exalted position in the world who have forsaken the world which lies 
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5. Risala fi Mahiat al-[shkq, translated into Turkish by Ahmad Atish, Istanbul, 1954. 
The Arabic text is alao given. 
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before them and turned towards the other world the description of 
which they had only heard.? 


I would refer to the late Shaikh ‘Abd al-'Aziz’s invaluable work 
Risa@la-t ‘Ishgia® to explain more in detail the meaning of affection and 
love. The Shaikh writes that an eminent s#éfi—referring probably to 
Kbwij& Nasir al-Din, well known as Chtragh-s Delhi—has described with 
deep insight ten stages and fifty phases of affection and that he had adopted 
all of them. ‘These will present to us all the intricacies and the depth of 
the human mind. In expressing these delicate and deep emotions he draws 
upon the imagery of master mystic-poets who have gone before him. I 
recapitulate them below with, I hope, some useful additions. 


I 


The first stage of affection may be termed uifa or attachment. [lt is 
another name for the inclination of the heart towards the object of love. 
The five phases of w/fa are distinguished as follows : 


s. A person hears of the beauty of a lovely person, and a desire rises 
in him to have some sort of contact with this person. This psychological 
accident has been described by a poet in the following couplet: 


Accidentally, I heard the talk of his beauty, 


Promptly did a wave of love seize me and bereft me of reason and 
senses.* 


This is #lfa, the first phase of affection. 
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Quoted from Ta’rikh al-Suluk by Hakim Najm al- Nee Khan, pp. 283-284, 1318 
A.H. 


2. The complete extract from Risala-i ‘Ishgia has been quoted in Saha’jf-Suluk, the 
authorship of which is ascribed to Shaikh Nasir al-Din. I have taken it from 
the same book (pp. 43-46) with some changes. The book was published by 
Muslim Press, Jhajjar, District Rohtak, ad. 
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st. The second phase of sdfa is kstmmdn-s mastlan, or keeping this as a 
close secret and bearing the agony of it. A poet expresses this experience 
thus : 

I need no physician to attend on me, nor anyone to sympathize 
with me, 

The remedy for this pain ts the pain itself which dssregards every 
remedy} 

iii, In the third phase a sort of yearning (|< ) sets in the heart of 
the lover which urges him to come in direct contact with his beloved. In 
this state the lover neither cares for his life nor is afraid of death. If 
union with the beloved is difficult or impossible, the lover prefers to die 
pining for him. So Farhad died in his passion to secure his beloved Shirin. 


If Farhad could not win his sweetheart, Shirin, even as he desired, 
He sacrificed hts own sweet isfe in his yearning for her !* 

iv, The fourth state is styled :khbar wa istikhbar, ¢.c., the desire to be 
fully aware of each other’s condition. An aspect of this state is reflected 
by Hafiz when he exclaims: 

True, that I am separated from thee— 
I pray that none may feel this agony !— 
Stsll I hope that soon I will be with thee.* 
v. The fifth phase is styled tadharru’ wa tamaliug, humbleness and 


cajolement. The lover sheds tears and says within himself, to use the 
language of Amir Khusrau : 


I am on the verge of death, hasten to me that I may live! 
Will st be of avatl shouldst thou turn up when I am no more > 
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or, in the manner of Hafiz: 
O thou jewel of a beloved! I plead before thee my woe of loneliness ! 


Without Thee I feel the nearness of death, the hour demands that 
thow come to me.! 


Il 


The second stage of affection is sad@ga or truth. In this stage the 
heart remains unaffected by the beloved’s fidelity, or infidelity, disregards 
and denials and by bestowal of favours. It could be discovered by five 
marks : 


i. The person who has reached it regards carnal desires as foes, is 
antagonistic to his heart’s passion, forsakes sensual pleasures and keeps his 
heart devoid of the love of the world. In such a state the harshness 
shown by the beloved is welcomed as a pleasant gift. 


I dratn the cup of hemlock offered by the Beloved, as sf it were honey, 
And desire to stp more of st eagerly? 

Whatever pain or suffering ts infiltcted on mv gricf-stricken heart, 

Is to me but a pleasure and real comfort !* 


4. The second phase is ghaiva or jealousy. On reaching this phase the 
lover becomes jealous and on account of jealousy does not appreciate 
anyone even to utter the name of his Beloved or steal a glance at him: 


The Beloved has stepped into the garden and I am dying of jealousy! 
O bloomy breeze! Take a handful of dust and throw st into the eves 
of the flowers.‘ 
Again, as Sa‘di says, 
T cannot tell the story of Thy love to anybody, 
My jealousy does not allow that others should hear 1.5 


1. gle ef J! I> Wb et 4toh 2) 
al ok S cutis wT Oe gy 2 Jo 
2. PS 2675 A Gye b apt hee om 99 GF SIs 


3. ede ly curly Gat OT yr doy ey FGF G92, 

pe dee He KF Ele OT 255 oy ob 
(alee Vest) Ki pte ole! oT cn Lk US 
Wha ge Sa NG EMT SAT Pl yl of OTh sy Gre tate 


> 


bts 


14 LOVE OF GOD 


When the lover progresses further in this phase, he feels jealous of his own 
self. Shibli, therefore, had prayed to God thus: 
O Allah, Thou art Almighty and Great, resurrect me blind on the 
day of judgment, so that éven my eyes may mot behold Thee 
Amir Qasim has expressed this idea in the following couplet : 
I feel jealous of my mind when your idea passes into my mind, 
How can I tolerate others beholding your beauty 73 
A poet has expressed the psychological reasons for this experience of 
jealousy in the following couplet : 
Due to jealousy I have cleared my heart of everybody except thee, 
For none except thee should enter this sanctuary!* 
#18. The third phase is tshtidgq or ardour in which the desire to meet the 


Beloved blazes into a conflagration and the poor lover involuntarily 
complains : 

My yearning and patience are well-nigh beyond my control. 

If Thou delayest coming any further, I may collapse.‘ 

O Thou! Life ts of no value to me without Thee! 

What life ts it without Thee? 

To live without beholding Thy pleasing countenance 

Ts to treat a state of death as life.® 

sv. The fourth phase is dhtkr-s Mahbab or remembrance of the Beloved. 
As it is a well-known saying : 
He who loves a thing speaks of tt often.® 
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Once a lover fell ill, his friends inquired of him whether they should 
call a physician. He replied: “My physician is the recitation of the name 
of my Beloved.” 


O Beloved ! Thy name ts a cure for all my aslments, 


By Thy name do I attain all my ends!' 


v. The fifth phase is tahavysr ( 2) or astonishment. In spite of his 
exalted rank, Prophet Mubammad addressed God as the ‘Guide of the 
astonished’’ and finally prayed: ‘“‘O God! Increase my astonishment at 
Thee!’’? 


When the Beloved is sublime and it is impossible to have access to 
him, what remains there except awe and bewilderment? 


Thou art the king of the realm of beauty, I am but @ helpless beggar ! 


My life, which ts not my own, has no asset except tts sense of wonder! 


Ill 


The third stage of affection is termed matwadda which is marked by 
excitation of the heart and passionate desire for the Beloved 


(5 Al tila! y» Ula] Obes). Its phases are also five. 


#. The first phase is niyaha wa-idtirdy or bewailing and agitation. At 
this stage the lover moans, groans and expresses great agony : 
In my desire for thee, O Idol of Beauty ! 
Every hatr of my body cries in sorrow /* 
4s. The second phase is gsrya wa bi&k@ or shedding tears in profusion. 


It is said about the Prophet of Islam that “he was always sorrow-stricken 
and shed tears.’’® 
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In his prayer he would humbly say: ‘‘O Allah! bless us with a weeping 
eye.”"! 
As a lover has said: 
I wept so copiously tn thy separation, 
That the entire surface of the carth turned wet !* 
In thy absence my tears gradually swelled into a river, 
Have a look at st! Come and scat thyself in the boat of my eye and 


go a-satling tn the rsver !S 


48s. The third phase is hasya or regret. On reaching this phase the 
lover casts a Sorrowful glance on the life wasted and feels sad in the 
memory of the time spent without the beloved ! 


The life that passes without thee 1s worse than death. 
The day that passes without thee ts like doomsday for me!* 
tv. The fourth phase is fikr-i mahbab or letting the thought of the 
beloved seize the lover. This is the stage of intense contemplation, and 
such a contemplation brings the Beloved close to the mind of the lover. 


That is why an hour of contemplation has been regarded as of greater 
value than sixty years of ritualistic prayers.® 


Some gnostic has expressed this idea in the following couplet : 


I have not the least destre to think of anything except thee for a 
moment! 


For who is there tn the twin worlds to compare with Thee* 
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v. The fifth phase is ssurdqtba-+ mahbuéb or keeping the mind absorbed 
in the thought of the beloved. This is a sublime stage. It 1s said that 
once ‘Ali was saying his prayers, and suddenly people witnessed that his 
face turned pale and he fell down unconscious on the prayer-mat. When 
he recovered he said: ‘During the prayers I meditated on God and I 
felt ashamed of my shortcomings.””! 


IV 


The fourth stave is stvled Aawd or passionate desire. In this stage the 
lover is always inclined towards the beloved or longs for him. It also has 
five phases: 

4. The first phase is khud@' or humility or subjection. Hasan says: 


For meeting the Beloved face to face, nothing 1s better than presenting 
oneself with humility at the threshold of the Beloved.” 


AS a lover has said: 
What worth my life ts that I sacrifice st for thee? 
But what ts to be done, I have nothing else.* 


8s. The second phase is s/@’at-: mahb#b or to spend one’s life in obedient 
devotion to one’s Beloved and to dedicate to him all that one has: 


So long I am alive I shall love Thee! 


As long as I have my head, st ts there for Thee to plav with as Thou 
Iskest!4 


The entsre course of our life has been spent in the service of the 
Beloved. 


All that we have done ts just this much!5 
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44%. The third phase is sabr, i.e., tacit endurance. AS someone has 
remarked: ‘Endure and gulp in all pain without remonstrance.””? 


The only way before a lover is tacit endurance: ‘The Beloved does 
what pleases him.”? 
A tradition of the Apostle observes : 
When God loves anyone devoted to Him, He puts him to severe tests; 
when he endures them steadfastly, he is marked out for dsstinctton, 
with all hts tmperfecttons overlooked and with unsolicited spirttual 


favours conferred on him, for no spectal effort on his part to deserve 
them? 


Such is the love of God shown to one who loves Him ardently. Some 
gnostic has rightly remarked : 


For agonized hearts there is nothing save patience to cleanse them 
( of their restlessness ) ; 


When water stands stsll st resembles a mirror!‘ 


tv. The fourth phase is tadarrw’ or humility, that is, to express, 
humbleness, to supplicate. The Qur’4n commands: 


And do thou bring thy Lord to remembrance in the very soul with 
humility and reverence. (7: 205)§ 


When matters come to such a pass for the lover that neither meeting the 
Beloved lies in his power nor the breeze of the garden of proximity reaches 
him, and when neither he possesses the physical strength‘to speak, nor is his 
soul strong enough to soar high, what else can he do except to weep and feel 
helpless ! 


As my hands are weak and my strength has waned, 
I have taken to the path of humility and prayer!® 
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v. The fifth phase is that of rida’ or resignation. Some gnostic has 
said: 
The state of resignation is marked by complete surrender of oneself 
to the Beloved to handle tt as he likes. His state resembles that of a 
corpse to be freely handled by the man who washes and dresses up the 
dead body for ceremonial burial 


This is how a lover addresses his Beloved : 
O Beloved! The tall Cypress of the Garden 
Dwarfs before thy stature! 
Thy amorous glance has slain me, 
But I forgive it for ever! 
If I do not lay my head on thy threshold, 
What else can I do? Is there any other door for me?* 


V 
The fifth stage of love is styled shaghaf or violent affection. The word 
has been used in the Qur’4n in connexion with the love affair of the 
Egyptian princess with Joseph : 
Truly hath he inspired her with violent love. (12: 30).8 
It also has five phases. 


+. The first phase is the obedience to the commands of the Beloved 
and the carrying out of his orders, willingly and spontaneously. One of the 
commandments of the Holy Qur’an is: 


Therefore, stand firm (in the straight path) as thou art commanded. 
(rr:3zr2)4 
And what has been commanded? 


Devote thyself to Him wholeheartedly. (73:8)° 
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One engrossed tn thy thought 1s obliuiuus of the world, 

One wounded by the shaft of thy love does not need any salve. 
If I suffer even a thousand woes tn thy love, 

I do not feel thetr sting, provided thou art before me.) 


#t. The second phase is guarding the inward against all except the 
Beloved. Some gnostic lover has remarked : 


If one guards his heart from turning to other, God fils tt with light.? 
The reason for this appears to be that “God is single and appreciates 
singularity alone.’ 
As inspired in the great Saint of Baghdad, Shaikh ‘Abd al-Qadir Jilani, 
the Beloved (God) says: 


Live for Me and guard thy mind against the thought of any other.‘ 


We see none but our Friend, Him alone we desire, and go after no 
one else! 


We have passed by ourselves and cut asunder all other ttes.* 


11s. The third phase is to shun everything that is distasteful to the 
Beloved. I have dealt with this subject under ‘Compatibility’ (sspra). 


iv. The fourth phase is regard for the friends of the Beloved. The 
Prophet of Islam, therefore, has mentioned it in his prayer : 


I pray for Thy love and for the love of him who boves Thee.® 
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and has disclosed his method thus: 
For the sake of Thy love only we love those who are devoted to Thee. 
v. The fifth phase is of keeping one’s own counsel regarding love- 


matter, during the love affair between the lover and the Beloved. Conse- 
quently Shibli observes : 


Love requires that tt should be concealed from others.” 


Some gnostic had said: 


If only one could hold back the tears of iove from flowing—tears 
which betray love—one indeed will be ranked very high among the 
lovers.4 


Some lover has stated his own case as follows: 
However much I may conceal the pang of my love for thee! 
My fooltsh tears betray me. 
My pale face betokens my inability to bear separation from thee. 
It throws into open the secret hidden in me!* 


VI 


The sixth stage of affection is khwlla or exclusive attachment to the 
Beloved. This word is derived from takhlia and means emptying the heart 
of all save the Beloved. It has also five phases. 


$. The first phase of khulla is mu‘dnida or enmity. What happens is 
that when the lover moves in company, he feels ill at ease with strangers 
and is afraid of being laughed at. People become his enemies and are 
prone to ridicule him. To explain this the author of Risdla-1 ‘Ishgia has 
quoted the following verse of the Qur’an : 
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Never sent We a messenger, or, a Prophet, before thee but when he 
recited (the message), Satan proposed ( opposition ) in respect of that 
which he recited thereof. But Allah abolisheth that which Satan pro- 
poseth. Then Atlah establisheth His revelations. Allah ts Knower, 
Wise. (22:52)! 


This shows that Satan and his helpmates prepare their front against 
the lover, worry him and try to scandalize him. Of course there is calumny 
or malicious misrepresentation in love, as Salik Yizdi has said: 


The paleness of visage and heavy beating of the heart, 
Expose the poor lover to ridicule on all hands.* 


$s. The second phase is ssdg or truth and sincerity, as has been aptly 
remarked : 


Affection ss truth and sincerity and one who ts true and sincere ts the 
friend of Allah.* 


The Qur’an too has hinted at it in the following verse : 


And he who brings the Truth and he who confirms (and supports) 
—such are the men who do right. (39:33)* 


Sa‘di had said; 
Truthfulness (sincerity) ts an attribute that pleases God, 
I've never seen one gone astray who trod on the right path.® 


433. The third phase is tshishar or publicity of lover’s state. At this 
point, the lover steps out of his egotism; he does not care whether he is 
held in respect or disgrace. The Beloved gives publicity to lover's condi- 

tion and spreads it far and wide. Some lover prayed to God: ‘‘O God! 
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Keep me in concealment.”” [In reply he was told, ‘““O man! God never 
conceals anything.’” 


But at this point there are many difficulties to tide over. 


sv. The fourth phase is shskwa or complaint, t.¢., bewailing the distrac- 
tion caused and the anguish suffered. Jacob, the Prophet, therefore, 
said: “‘I only complain of my distraction and anguish to God.”” (11 :86)* 


The Holy Prophet of Islam exclaimed : 
Prasse be to Thee alone and before Thee alone I complain of my 
anguish.® 


How can the lover complain of his Beloved? However, he can express 
his humility, distraction and helplessness before his Beloved alone and not 
before anyone else. 

When the Prophet Job in distress complained to God: 

Truly dssivess hath seized me, but Thou art the most merciful of those 
that are merciful. (21:83)}8 
God said about him thus: 


Truly We found him full of patience and constancy. How excellent 
in Our service ever did he return (to Us). (38: 44)5 


The complaint of the lover amounts to this: “Is there anyone save thee 
before whom I may complain of my woe and anguish?” 
Again: 
Everyone tn this world has someone to look after hitm; 
I have none but thee and thee and thee alone.* 
There ts no other door to enter on the path that I have bo tread, 
Whtther should I go from this door? Which other door ts open to me? 
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From thee I complain to thee alone ! 
For, beside thee I find none to whom I may appeal. 
v. The fifth phase is kuz or anguish. It has been said: 

Verily God regards as friend the heart that ts agontsed for Him.* 
Says God: 

I am found in those hearts which are broken for my sake.® 
The prayer of the lover is nothing but this: 

Would that 1 forget all pleasures save the pleasure of thy love, 

And the pang of thy love shall replace mv life in me.* 


VII 


The seventh stage has been styled mahkabba or affection. This is a 
sublime phase and it has been mentioned in the Qur’an: 


Allah loves them and they love Allah. (5: 57)° 


It has also five phases. 


# The first phase is that of Ausn-+ akhl@q or good morals and good 
conduct, jn private and in public, in prosperity and adversity. 


At this phase the acts and deeds of the lover are praiseworthy and 
earn for him public esteem. His eyes behold none except the Friend, and 
his heart does not think of anyone save the Beloved. He is aloof, yet, in 
society, considering that men are fellow-creatures, he is polite to them. 
But inwardly he is aloof and is distant from his fellow-beings and remains 
attached to his Beloved only. His modus operandi now is that ‘‘he combines 
in himself both singularity and plurality.’’* 


Some gnostic has made the Beloved say: 
If thou art wth all, but, :otth me also, it would mean thow art with 
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If thow art not with anvbody, but, nol with me, tt would imply thou 
art with all 


1t. The second phase is that of maldmat iva izhar-i sukr wa-hatra or, 
courting blame in a state of intoxication and bewilderment. At this level, 
the lover is intoxicated and loses the consciousness of his own self by drink- 
king deep of the cup of affection. He is neither afraid of disgrace nor does 
he fear ignominy ; distraught he charges forth and like, one drunk, finds 
his way to the kharabdi or tavern of love: 
Thy love has made me a profligate, reckless of human conventsonalities, 
Else, I would have lived a life of peace!? 
Now innumerable favours are showered on the lover and he has to pass 
through many tribulations also. Sometimes the Prophet of Islam is told: 


If you had not been, | would not have manifested My ‘reb&bia’ 
( Devine Providence )* 
and sometimes he is informed : 


If st were Our will, We could take away that which We have sent thee, 
by inspiration ; then wouldst thou find none to plead thy affair tn that 
matter against Us. (17: 86)‘ 


Sometimes Moses, the Interlocutor of Gad, is told: 

I have chosen thee for Myself. (20: 41)° 
And sometimes he is warned: 

By no means canst thou see Me ( direct). (7:143)8 
God says with regard to Adam : 


I will create a vicegerent on earth. (2: 30)' 
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And sometimes it is said about him: 


Thus did Adam disobey His Lord and allow himself to be seduced. 

(20: 727)! 

In this way, God sometimes raises the rank of the lover, and sometimes He 

puts him to an ordeal. But if the lover is perfect, he never takes his eyes 

off the Beloved, and in all his ways desires nothing but what the Beloved 
desires, and exclaims: 


O Beloved! If thy purpose ts that I give up my oun purpose! 
My sole purpose would then be to serve thy purpose alone!* 


ist. The third phase is that of mushahida-i ghaib or seeing the unseen. 
On reaching this phase the lover becomes a man of ‘insight’ and the Beloved 
reveals to him some of his ways and attributes, infuses into his heart the 
effulgence of his love and draws his mind to the very source of knowledge. 
But this stage is beset with innumerable pitfalls; many heads roll here in 
the dust, and not a few lives are lost. Kut if the Beloved continues to 
favour the lover, and the latter closes his eyes to all but the Beloved (as 
has been said of the Pruphet of Islam) that 


(his) sight never sucrved, nor did it go wrong. (53:17)* 


he assumes with God the position of ga@ba gausain, as the Qur’an puts it, in 
other words, ‘‘comes closest to Him” (53:9). 


It is in such a situation that he is allowed the privilege of beholding 
His Countenance. The Qur’an expresses it thus: 


Hast thu not turned thy vision to thy Lord? (25:45) 


This is the highest favour that one may receive from the Beloved. 
When thow hist severed connextons with all, 1 am thine® 
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This has been hinted at in the following verse of the Qur’an also: 


When ye turn away from them and the things they worshsp other than 
God, betake yourself to the Cave. (18:46) 


Here kahf or cave means the cave of union ( kahf al-ieisal). This point 
comes at the end of the journey to God. 


tv. The fourth phase is that of drz#-s mu/dqui or the desire of meeting 
the Beloved. Even if the lover is bathed a hundred times in his own 
blood and even if he is hanged a hundred times on the gallows of tribulations, 
the longing for union with the Beloved and the desire of meeting hig,dface 
to face grows stronger in his heart. The thought of acceptantc and 
rejection does not cross his mind. If he receives a hundred flashes of 
als or ‘‘Ky no means thou canst see me ( direct )’’ on his back, even 
then he will go on reitcrating the cry: 

Show ( thysel/) tu me that I may louk upon thee. (7: 143)? 


As a lover has Said: 


Even sf 1 am hit by arrows or I am slain by a sword, 


None of these devices wll deter me from thy quest.* 


v. The fifth phase has been styled istinds or, desire for fellowship. 
The sign of attachment with the Beloved is detachment from all else.4 


The lover's cry is: 
Behold! UO Jewel of Beloved, 1 am aflame! 


Ask, at least once, what this pauper needs7 
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Vill 


The eighth stage is ‘Love,’ which is another name of excessive and 
intense affection. At this stage one loses one’s reason and senses, 


One day Fate related to me the tale of thy Beauty, 
Promptly did love seize me and I was bereft of reason and senses! 


Love is the conflagration which burns the hay-rick of existence to ashes 
and uproots the tree of life. Khwaja Shibli had said: 


Love is the Fire which, once kindled in the heart, consumes every- 
thing other than the Beloved.? 


. ' Love arrived and turned me out of doors, 
And dangled the sword of heedlessness over my head!* 
The gist of love amounts to nothing but this: 


I am burnt, burnt and burnt out!* 


Faith does not reach perfection without love. The Qur’an emphatical- 
ly says: 
Those of faith are overflowing in their love for God. (2: 165) 
But love is something spontaneous and not acquired : 
God granteth His power to whom He pleaseth. (2: 247)§ 
In the words of Hijwiri (d. 465 A.H.) 


Love is a divine gift, not a thing that can be acquired by human 
effort, without the grace of God...If the whole universe wished to 
attract love, it could not. If it made the utmost effort to repel it, it 
also could not.’ 
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Ghalib has expressed this fact thus: 
Love, OU ‘Ghalib,’ ts not controllable ; 
This is a fire which neither can be kindled nor extinguished at will.' 
Kbwaja Sayyid Muhammad Gisii-Daraz (¢. 824 A.H.) says: 
Love is a gift and a special boon of God.” 
The following is one of his couplets : 
Love-making ts not in our power, 
God crowns the head He ltkes.* 
All sa#fis unanimously agree that affection and love are the gifts of God. 
Love has five phases : 
3. The first phase is fagda@n-1 galb, or the losing of one’s heart. Itisa 
well-known saying : 
He who has not lost his heart is not a lover.‘ 
As a poet expresses this idea in his own words : 
Why do you make a search for my heart, for I du not know where tt is? 
Tell me yourself, what is a heart, I do not find its trace anywhere.® 


The reason for this is that whoscever has a heart heeds its presence alone 
and is oblivious of love : 


He said that he knew the essence of love? 
He lied, for he knows himself alone.* 


When Dha’l-Nin of Egypt was asked, “Who is the true lover?,”’ he 
replied : 
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When you see a man who wears a worried look, has lost his heart 
and has no control over reason, sheds tears very often and is desirous 
of death and extinction and with all that is modest and well-behaved 
and finds time for devotion, know that he is true lover! 


ii. The second phase is ¢a'ssf or grief. Here the lover who has lost 
his heart and is separated from his beloved is always in grief, The Qur’dn 
has described the plight of the Prophet Jacob in the following verses 


How great is my grief for Joseph! And his eyes became white with 
sorrow and he fell into silent melancholy. , 12: 8&4)? 
tt. Vhe third phase is iajd or ecstasy and ccstasy is Such a mystic 
state that neither words nor speech can describe it. For the ecstatic the 
whole universe becomes narrow like the circle of a ring. Even the vast 
world of the angels ( malaké& ) appears to him of no consequence; he does 
not find comfort and rest anywhere. 


iv. The fourth phase is 6i-sabri or impatience. During this phase the 
lover loses his vigour and strength and his life catches fire, as it were, in 
its yearning for the Beloved. The flame of desire keeps him excited, and 
he passes dav and night in shouting and clamouring for his Beloved! 


As long as I had strength, | was patient, 


But when my strength gave way I suffered humiliation. 


Defeating patience my heart fell agonized 
O Patience! Was this all the strength thou hudst> 
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Some lover has stated : 


Love and patience are the two antonyms which can never be 
reconciled." 


The heart of a patient lover is, as it werc, a stone ; 


The distance betwen love and patience ts a thousand mule.* 


v. The fifth phase is styled sidnat or safety. The lover’s behaviour 
becomes like that of a mad man; his eyes shed tears, his heart is seared, 
he runs distracted hither and thither in lanes and streets and wanders in 
deserts. He does not know of anything but his Beloved, utters no words 
except the names of his Beloved; in his madness he talks to stones and 
gtass and tells his message to the balmy breeze. Lovers keep alive by the 
scent of the Beloved only and are resurrected uttering His name. 

As a séifi poct has said: 

When the perfume of the Beloved passess over the mortal remains of 


lovers, 
It is no wonder that even decayed bone may come to lsfe.? 


[x 
The minth stage is styied faim or enslavement. At this stage the 
manacles of humiliation and submission are put around the neck of the 


lover and his feet are bound by the fettvis of slavery. It also has five 
phases : 


4. The first phase 1s termed éafarrud or detachment or isolation. 
Keaching this phase the iover is isolated from all except the Beloved, and 
thus he attains union with the Beloved 


L am lost to mvself, 1 do not know what name I bear. 


Am I a lover or a beloved or what, I know not?4 


1. lat Y ldo seal y | 
cl Lan Soy shes Gtk F LI 
cel Cele 6 eG Hej 


tw 


3. 55 Loi tle LFF a 
e7 2 alae 95 AGS SS ete 

4. pth eee Se tie oe 
et lie ple 5 ab pcnna 


32 LOVE OF GOD 


Here the lover is relieved of his ego: 

My story is a page, turn it and see, I am not there! 

I have become thee and there the matter ends.' 
Here, the lover and the Beloved become one and duality vanishes. 

All the three, love, lover and the beloved are really one. 

There may be a difference between me and thee, but in realsty there is 

He only.” 

Rimi has said: 

The lover is merged in love and Jove is merged in the Beloved.? 
The following couplets of Mansf&r Hallaj are well known: 

I am He Whom I love and He Whom I love is I, 

We are two spirits dwelling sn one body! 

If thou seest me thou seest Him. 

If thou seest Him thou seest us both!* 
In this phase of detachment only, Hallaj cried out involuntarily : 

Is it thou or I? No, both of us are one, 

I shun and avoid positing dualsty!® 


During this phase, the Beloved’s jealousy is stirred and tears the veil of 
duality! It is in this sense that the following verse of the Qur'an is under- 
stood by the séfis: 
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All that is on earth will perish, 

But, will abide (for ever) the Face of my Lord; (55:27)! 
As a sfifi poct has said: 

At this stage love and the lover effaced, 

The Beloved alone remuins and that is all, adieu!® 


it. The second phase is iséséa@y or occultation. Here, concealment is 
Solicited and is desired by both the sides; the jealousy of the Beloved 
exceeds that of the lover. The Prophet of Islam said: 


I am jealous and Allah is more jealous than me.* 
What takes place is thus described by a lover : 

My heart ts ylued to Thee, my eves are turned away, 

So that people may not know that I am after Thee” 


This is an unusual phase. The Prophet of Islam has informed us of the 
ultimate reality in the language of signs and symbols only. 


I shave a secret with the night and ‘tis a strange secret! 
The night knows tt and I know and the night.§ 
Alsf, lam, mim ; altf, lim, mim, sad® 
and other abbreviated letters are symbols of the same kind. As the Qur’an 
hinted : 
So did (God ) convey the inspiration to His servant—( conveyed ) 
what He meant to convey. (53:10)? 
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413. The third phase is that of badhl-s rah or staking of one’s life. At 
this phase one does not feel concern for one’s life. Here only, some lover 
has uttered the cry: 


Don’t surmise thal I shall be tired of my friend : 

So long as I am alive I shall be loving him. 

If thou hearest that the caravan perished 1n grief for thee, 
Know, then, that the first man who died was myself.) 


iv. @ v. The fourth and fifth phases are that of fear and hope. During 
these phases, the lover, due to the dread of the termination of his love with 
Beloved, treinbics and shudders and the hope of meeting the Beloved 
gladdens his heart. Keeping in view God Almighty’s attributes of 
Dominance, Dignity and Unconcern the lover fears that his love for God 
at some moment may get transferred to someone else besides Him, or, any 
act of his may displease Him. It is evident that when a person is deep in 
love with some object, he will be afraid of losing it. Now, if the Beloved 
is such that losing him is probable, the lover will certainly feel alarmed at 
the very idea crossing his mind. The gnostics hold that, he who worships 
God merely on the basis of love and forsakes fear, may due to pride and 
taking undue liberty with God, perish. And he who worships God due to 
fear aloe and does not feel love for Him drifts away and is severed trom 
Him. On the other hand, God makes that person His beloved and draws 
him near to Him, who worships Him and is devoted to Him due both to 
fear and love. It follows that fear is sine gua non for the lover and love is 
necessary for him who 1s afraid 


The following tradition conveys the same: 
Faith is midway between fear and hope.? 
Who ts there who does not fear His unconcern? 


Ts there one who dves not rely on his Provsdence>® 
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The tenth stage is styled walah or bewilderment. This stage is beset 
with tremendous dangers, consequently it has been said : 


In distance there is torment and tn proxsmily bewilderment.) 
This sense can be grasped in the following words uttered by a lover: 
If I behold thee I lose my life! 
If I don't sez Thee, how can I live? 
I face a sivange dilemma! 
Should I lose my life or should I abstain from seeing Thee?* 
Al-GhazAli in his treatise Rssdla-s Sawdnsh writes : 


The Beloved is always a beloved, his attributes are unconcern and 
freedom from want. The lover is always a lover, his attributes are 
want and poverty. Thus as a lover will always require a beloved, 
want will always be his attribute, and as a beloved is not in need of 
anything, unconcern will always be his attribute. 


The same sense has been expressed by a lover thus ; 
Thou always capturest my heart and canst not help st! 
Thou hast not gauged the grief thou hast caused, and canst not help it. 
I’ve passed a thousand nights in anguish without thee, 
Not for a night thou wert other than thou art, and canst not help it.* 
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The Beloved, regardless of the attributes of loveliness, is independent of 
the lover. But if the attribute of loveliness is taken into consideration, 
the Beloved, too, may be considered to be in want of love and the lover. The 
Beloved however, exists and for his existence does not require anything. 
The same cannot be said of the lover. Khw&ja Abd’l-Wafa of Khwarazm 
Says : 

If the famous tradition ‘I was a hidden treasure, I desired to 
becoine known and | created the world in order to be known’’! is 
kept in view, it could be said that divines and gnostics have an 
assignment in the world of Love of the Absolute and the Qur’anic 
verse ‘‘Thev love Him and He loves them”’ would show that lovers, 
too, are held in high regard in the Sanctorum of Love of the Absolute 
But, it is better to dispel false hopes, for the reason that He does 
not stand in need cf anybody ! 


The Beloved placed a mirror before Him, 
And has fallen in love wtth Himself ; 
He 1s independent of all, still everybody 
Has appeared as a claimant for His love! 
He Himself ts the lover, the Beloved and lore itself. 
Who art thou when He alone ts all these?" 
Now what remains there except astonishment and bewilderment ? 


There ts astonishmcnt after astontshment and bewilderment after 


bewslderment : 

In this labyrinth the intellect of thousands of sages ts puzzled.* 
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This stage, too, has five phases : 

s. The first phase is that of ibt:hdl or supplication. To it the lover 
takes recourse in all humbleness and meekness. The lover begs of the 
Beloved nothing but the Beloved himself. Accursed is lover who begs of 
his Beloved anything except the Keloved Himself. He would not be a 
lover at all, in the true sense of the word. The object most desired by the 
lover is the Beloved Himself; his cry is, ‘““Thou art the goal of my quest.” 
In a frenzy of helplessness he cries out : 


How can I be alsve for no other beauty appeals to me? 


Thts eye of mine ts used to seerng thee! 


4s. The second phase is that of ‘Drinking the wine of Love.’ In this 
phase the lovers have different tastes. Some quatf this wince in the goblet 
of pain, and some sip it out of the cup of longing and say: 


I drank cup after cup of the wine of love; 
Neither I felt satiated nor the wine was finitshed.* 


Some drink it out of the cup of grief. and some out of the cup of toil; 
some out of the cup of fear and a few out of the cup of hope. And every- 
one has to undergo toil and tribulation of every kind. 


#8, The third phase is s#kr or intoxication. It has been observed by 
some gnostic : 


He, whom the goblet of love inebriated, will be awakened by the 
sight of the Beloved.® 


Some say : 


Love is intoxication in astonishment and there is astonishment 
in intoxication and the lover is usually intoxicated.‘ 
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That is the reason why the seekers had begged : 
O cup bearer! Serve me the Wine which ts my fatth and belief! 
Let me lose my conscrousness for tntoxication ts my creed!* 
tv. The fourth phase is that of sdésr@b wa bikh@di or distraction and 
selflessness. Lhe story goes that once a lover was weeping in loneliness 
and was crying: ‘‘Fire! Fire!’ People rushed to him and finding there was 


no fire, asked ‘‘What is on fire?’’ Ihe lover sobbed bitterly and placing 
both his hands on his breast said: 


(Itis) the Fire of God kindied (to a blaze) which doth mount 
(right ) to the heart. (Qur'an 104: 6-7)? 


‘The malady from which a lover suffers 1s usually a prolonged one and 
recovery is possible only by beholding the Beloved. It is the property of 
Love that it always keeps the lover uneasy and restless and inflicts on him 
various diseases, aS has been said: 


The lover has the attrsbute of mercury, 
Which, unless reduced to ashes, does not bose sts restless nature.* 


None enjoys such luxury as 1 enjoy in Thy love: my companion is 
patn, 
My wine is blood, my rissole is heart, my hors-d’ocure is woe!* 


v. The fifth phase 1s éalaf or destruction. A gnostic was asked to 
enumerate the stages of love. He said: 


It begins with gilt, then, death by consent, then you can guess 
what follows.® 
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In the path of thy love the only entertainment is annthilation, 
To annihilate one’s self ts the salutation requsred here> 
Now, the lover arrives at the point of annihilation and is lost even to 


annihilation itself. In this annihilation he gains everlasting and eternal 
life. The Qur’&n hints at it in the following verse : 


Nor will they there taste death, except the first death; and He 
will preserve them from the penalty of the blazing fire. (44:56)? 


As a sii poet has said: 
Unless man ts lost totally to himself, 
Belsef sn devine unity cannot be substantiated. 
Discard thyself, so that He may become thon, 
Otherwise man cannot attain Truth by gsft of the gab.® 


Here we grasp the real meaning of love: 


Love is the negation of all the attributes of the lover and the 
positing of the Beloved Himself in their place.‘ 


That is to say, the lover does not now subsist by his attribute: he 
subsists by the very Essence of the Beloved alone. The story goes that 
someone saw Majniin making his own and Laila’s sketches simultaneously 
on the ground. Then he effaced Laila’s sketch. it was remarked: ‘‘What 
sort of love is it which makes the lover eftace the sketch of the Beloved?” 
Majniin said in reply, ‘If you do not find Laila in me, then make another 
sketch of her.”” ‘his incident has been related by a poet in the following 
couplet ; 
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When someone carves the lover's image 
The Beloved emerges out of it. 


The existence of the lover ix made manifested by the existence of the 
Beloved only. He has no separate or independent existence of his own : 


I am a somebody when tn the field of His commandment 
I have neither a heart, nor a life, nor a head, nor a body.* 


The being of the lover is dependent on the being of the Beloved only ; he 
h:is no being by himself but exists in the Beloved alone. 


When my existence is due to Thinc, 
Then, Thou alone existest. What extstence do I destre-5 


A close study of the various stages and phases of Love detailed in the 
preceding pages will show that the true lover, due to the prompting of the 
feeling of love, merges totally in the Beloved, effaces his life and body in 
love and with all the energy of the inward and the outward seeks the 
Beloved alone. As it has been said: 


He who seeks au object and strives for it finds it.‘ 


He succeeds in his quest and the promise of 
He who seeks Me finds Me* 


is fulfilled, Ibn-i ‘Abbas has said: ‘‘God says: 

I am present. Seek Me, thou wilt find Me. 

If thou seekest anything else besides Me, thou shalt never find Me.'’* 
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For this very reason all the eminent s@fis have regarded the ‘Path of Love’ 
ag the nearest approach to God. Without love one cannot attain proximi- 
ty to God. 


What has been said so far to determine the essence of affection or love 
is to some extent sufficient for understanding its full connotation. But, 
here, I consider it useful to present some of the sayings of the great stifis 
which, according to them, determine the meaning of the love or affection. 
It should be remembered that by love they imply love for God. For them 
God alone is the Real Leloved. All of them agree that : 


There is no Beloved except Allah!! 
Once people asked Shaikh Abd Bakr al-Shibli, ( 0b. 334 A.H.) what 
was love. He replied : 
It ts like a cup (of fire) «which blazes terribly. 
When it takes rool tn the senses and settles tn the heart, it annthilates.? 
He meant to say that love effaces all existence and lends it its own 
colour, provided that it is firmly established and is not quickly exting- 
uished like the lightning which flashes for a seeond and then vanishes. 


According to Shibli, atfection has been termed mahabbat because it effaces 
( mahs ) from the mind all, except the Beloved. 


Says he: 


To feel one with God for a moment is better than the acts of wore 
ship of all men from the beginning to the end of the world.* 


Aba Yazid al-Bistami (06. 875 A.D.) has defined ‘affection’ thus: 


Affection is to regard whatever is (offered) from you as little, 
though it may be much, and to regard whatever is ( received ) from 
the Beloved as much, however little, it may be.‘ 


As a poet has said: 
A drizzle from the Beloved is equal to heavy rain. 


L. al oye 
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Thus God's Word in the revelation He sent to the Prophet ‘Uzair saith: 


Verily the Sign of Love is that you regard vour devotion to Me, 
however great it may be, us little, for | lave many like you; and 
regard even a little grace of Mine as much, for there is none like Me 
for you.! 


The same sense has been conveyed by a gnostic in the following couplet : 


Even tf the favour Thou bestoweth is little, it is much indeed! 
Uf I offer even a thousand thanks, it would be little.* 


Bayazid says: 

Notwithstanding that the lovers of God are separated from Him 
by their love, they have the essential thing, for whether they sleep, 
or, wake, they seek and are sought, and are not occupied with their 
own seeking and loving, but are enraptured in contemplation of the 
Beloved. It is a crime in the lover to regard his love, and an out- 
rage in love to look at one’s own seeking while one is face to face 
with the Sought.* 


And again says he: 


His Jove entered and removed all besides Him and jeft no trace of 
anything else, so that it remained single as He is single.‘ 


Shaikh ‘Abd al-Oasim Junaid of Baghdad (0d. 939 A.D.) said: 


Love significs the entcring intu the qualities of the Keloved in 
exchange for the qualities of the lover.® 


Maha boa is verily a link of the links of concurd that binds the lover to the 
Beloved; it is the attraction of the attractions of the Beloved that draws 
to himself the lover; it effaccs something of is existence so that first it 
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siezes from him all his qualities ; and then snatches into the grasp of Goi’s 
favour his dhdf (or essence). In exchange, the attraction of love gives him 
a dha that is worthy of the description of its own qualities and after that 
his qualities (the entering of that dkdt) become changed. 


Junaid said ‘‘in exchange.” He did not say “in the lover.’’ For as 
long as the lover exists, he is not fit to be described with the qualities of the 
Beloved. 

This Aa! is the produce of makabba and its end. Though its cause 
appears not, its marks are many.! 

In other words, love signifies the passing away of the individual self; 
it is an uncontrollable rapture, a God-sent grace which must be sought by 
ardent prayer and aspiration: 

O Thou to whose bat well-curved my heart like a ball is laid, 
Nor even a hair-breadth swerved from thy bidding, nor, disobeyed, 
I have washed mine outward clean, the water I drew and poured, 


Mine tnward ts thy demesne—do thou kecp it stainless Lord.? 
‘The same sense implied by Junaid has been expressed in other words thus: 


It is affection when all the qualities of the lover are effaced and the 
Beloved’s dhat or Essence takes their place.? 


This is the stage of annihilation in love; mahabba effaces the very existence 
of the lover and unites him with the Beloved.  [t is said that when a 
candle catches fire, the fire effaces the essential quality of the candle: 

When the moth threw itself into the fire, st burnt tisel!. 

He said, ‘Il am fire,” but these words came out of the tongue of the 

flame.’’4 

When Majniin’s love reached its climax, someone said to him: ‘‘Behold, 
here comes Laila.’ Majniin was in a state of deep reverie. He was start- 
led and said, ‘I myself am Laila, she abides in me alone.” 


1. ‘Awarif al-Ma‘arif, translated by H.W. Clarke p 112. 
2. Quoted by Nicholson, op. cit. p, 113. 
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Latla and | were one, but appeared tico, 

That appearance is now dissolved in the light of reality. 

Al this stage love and the lover are effaced, 

And there remains nothing but the Beloved!* 
The same sense is conveyed by the following saying of Shaikh ‘Abd al-Oadir 
Jilani { 1077-1166 ): 

Mahabba is a veil between the lover and the Beloved. When the 

lover is lost to love, he attains union with the Beloved.’ 

A gnostic says: 

Hubb (love) is composed of two letters : C and w, the letter 4 


signifies rh or soul, and \ signifies badan or body. It means that 
whoever treads on the path of love, sacrifices both his life and body 
and passes into Beloved. 


The following saying of Husain Ibn Mangtr Hallaj also has the same 
meaning : 


The essence of mahabbda is that thou shouldst shake off thy qualities 
and subsist in the Beloved alone.‘ 


The following saying of Sari-al Saqati (06. 867 A.D.), also signifies the 
same : 


Love cannot develop rightly between two persons until one add- 
resses to the other as “O ! 1.8 


Abi ‘Abdullah al-Qarashi has described the essence of mafabba thus : 


The essence of mahabba is that thou shouldst surrender thy entire 
existence to the Beloved and leave nothing for thyself. 
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When thou treadest on the path of love, sirip off thy garments ; 
For st 1s necessary for a swimmer to go naked.) 
Abé ‘Alf al-Ridhbari says : 
Unless thou comest out of thyself, thou canst not enter the confines 
of mahabba.* 
How beautifully this idea is expressed by Ab@ Sa‘id: 
In my heart thou dwellest—else with blood I will drench it, 
In mine eyes thou glowest—else with tears I'll quench 1t, 
Only to be one wth theee my soul destreth— 
Else frem out my body, by hook or crook, I'li wrench 1t.2 


Khwaja Sahl ‘Abdalla al-Tustari has defined mahabba as follows: 
Mahabba means becoming obedient and forsaking one’s needs and 
wants.‘ 
There is yet another saying : 
Mahabba implies being submissive and giving up opposition.® 
Similarly Abi Muhammad Ruwaim has defined mahabba as 
Agreeing with the Beloved in all circumstances, whether he is 
present or absent.® 


As an ardent lover has said: 


If I am told to die I dte obeying the command willingly, 


And to him who calls me to death I sav you are Welcome.!? 
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Aba Bakr al-Kattani says: 
Mahabba is preferring the Beloved after forsaking all.! 


The source of all these definitions seems to be the following saying of ‘Ali. 


Makabbat implies the preferring of a thing which is held dear by 
the Beloved, though it may be odious to thee, and holding the thing 
considered odivus by the Beloved to be so though it may be dear to 
thee.? 

It clearly means that the lover obevs all the prohibitions and commands of 
the Beloved and does not oppose any of thum. The following two couplets 
are ascribed to Rabi‘a of Basra: 

Thou disobeyest God and yet cxpresscst love for Him, 

By my life! This ts very strange! 

Had thy love been true thou wouldst have obeved Him. 

For a lover, come what may, 1s alwavs ohedtent to the Beloveds 
Keeping this in view kKhwAja Yahya bin Ma‘adh has explained the essence 
of affection in the following words: 

The indispensable quality of mahabba is that neither it wanes due 
to the harshness of the Beloved, nor doves it wax on account of his 
favours and gifts.‘ 

When love reaches its climax, harshness appears as faithfulness and faith- 
fulness looks like harshness : 

If the beloved resorts to harshness, 

I bow my head before him: 

If he adopts the wav of faithfulness, 

T lay my life at his fect? 
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The story yoes that once Shibli was taken for a madman and imprisoned. 
Some of his friends went to see him in the prison. Shibli asked them, 
“Who are you?”’ They replied: ‘‘ We are your friends." Shibli began to 
pelt stones at them and they took to their heels. Shibii exclaimed: 


Had you been my friends you would not have run away when I put 
you to the test.? 


It has been said: 


For a true lover any misery caused by the Beloved is a boon, and 
it would be wrong to complain of a boon.? 


Sa‘di too expresses the same thing in the following couplet : 

Thou hast power over everything save that thou canst harm me, 

For even tf thou woundest me by a sword I wont take it as injury!* 
The same feeling has again been aptly expressed by Sa‘di in the following 
quatrain: 

Many fears crossed my mind and were dispelled ; 


But the one impression that is not effaced is thy remembrance! 
O friend, even tf thou treatest me as thv foe, times out of mind, 
My heart will be as kind to thee as st was heretofore!* 

Intoxicated by the above feeling of love, Wig4i of Shiraz had exclaimed : 
O friend, thou art at liberty to oppress me as thou pleasest, 
But, 1 shall never let go my hold on the hem of Thy robe!® 
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Shaikh Shahab al-Din Suharwardi ( 1145-1234 A.D.) in his famous work 
‘Awarsf al-Ma'arif says: 

Mahabba is of two kinds: mahabbat- ‘am (or the affection of the 

common folk) and makabbat-1 khds ( or the affection of the few elect ). 


The affection of the common folk is the heart’s inclination to con- 
sidering attentively the beauty of qualities. The affection of the 
elect few is the soul’s inclination to viewing the beauty of dkat 
( Divine Essence ): 


The first may be likened to a Moon that from viewing the beauteous 
qualities appears. The second is like the Sun that from the horizon 
of dhdt ascends. 


The first is a light that gives decoration to existence. 
The second is a fire that purifies existence. 


The first is a token that says: ‘“‘Imitate what is pure ; bid farewell 
to what is not pellucid.”’ y 


The second is a token that savs: ‘Live not and consume not.’”’ 


The first is the best wine, sealed, tempered by age. 
The second is the absolutely pure fountain, 


The first is a wine (by reason of its temperament, possessed of 
desire ), the porter of purity and impurity ; of fineness and grossness ; 
of lightness and heaviness. 


The second is a wine (by reason of its being purified from defects ) 
all purity in purity ; fineness in fineness, lightness in lightness. 


The fineness and lightness of this wine affects the heaviness and the 
grossness of the cup, changes the grossness to fineness ; its heaviness 
to lightness, like the soul that gives to the cye fineness and lightness. 


In the cup of their souls, the lovers of dhat drink this wine, and 
on hearts and nafs (self) pour the dregs. 


It gives the lightness of agitation to souls ( rah), of shaug (yearning) 
to hearts and of devotion to ua/s (carnal self ). 


The relish of this Wine effaces all parts of existence. It gives to 
the soul, the delight of beholding ; to hearts, the delight of remem- 
brance; to nafs, the delight of good deeds and works, to such a 
degree that in nafs the delight of devotion prevails over all natural 
delights. 
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From its exceeding pureness and fineness, the essence of the cup 
becomes in the colour of this wine, so effaced that discrimination 
remains not and the form of unity appears 


Love effaces all existence, on the condition that it be established 
in the hal (the mystic state) it gives its own colour, and like 
lightnings and flashings becomes not quickly extinguished. 


All these definitions lay before us the chief features of love and 
affection. Some of them appeared more obvious to an author and he 
defined love and arfection accordingly. But such definitions do not reveal 
the essence of love and affection. They are based on the effects left on 
mind after experiencing the feeling of love or affectiu:. Their essence, as 
I have stated above, is nothing but an inclination of the heart towards a 
beautiful, pleasant and agreeable object. 


Yo understand thoroughly the essence ot affection I have mentioned 
its different phascs and stages. Now, I shall come to an end by mentioning 
briefly the more obvious signs or symptoms of affection or love. 

Signs and Symptoms of Affection 

Affection has innumerable signs. Except by the eye of mahabba, one 
cannot behold them. For the sake of distinguishing the true from the 
false symptoms we sum up such of them as are found in the lovers of 
God. 

Ghazali says : 

Affection is like a goodly tree whuse rout is firmly fixed, whose 


branches reach the heavens, and whose fruits appear in the heart, 
tongue and limbs.? 


4. In the lover’s heart is no love, either for this or for the next world, 
as God revealed to Jesus Christ : 


O Jesus! When I peep into the heart of my ‘add and find no love 
there for this or for the next world, I fill that heart with my love.$ 


1 ‘Awarif al-Ma‘arif, abridged English translation by Lieut. Col. H. Wilberforce 
Clarke, Government of India, Central Printing Office, Calcutta, 1891, pp. 101-108. 
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And what was revealed to the Prophet David is: 


O David! I have prohibited love for others tou enter a heart that 
is full of My love.' 


Some lover has said: 
When I glanced at His face, I expelled both the worlds from my heart, 


* 


On being unsied with friend I severed connexion from entire untuerse .* 


Sa‘di also expressed this feeling beautifully in the following couplets : 

If the world and the hereafter are offered to me, 

And I am asked to accept them and forsake the Friend, 

I shall, then, not offer for sale my Joseph ; 

Keep thy bright silver coin with thee.* 
It is possible that love of Gad may be found together with compassion for 
the people in one heart and to some that compassion may appear as love. 
The sign by which we can find that it is compassion is that if the heart, in 
which both are gathered together, is given the freedom to chose one out of 
them, it will certainly choose the love of God and abandon the other. It 
is said that once [mam Husain asked his father, ‘‘Do you love me? ‘Ali 
replied: ‘Yes.’’ Husain then asked him whether he loved God also. ‘Al; 
replied in the affirmative. Husain said: 


Alas! Love for two cannot dwell in one heart.‘ 
Tears rolled down ‘Ali's eves! Husain promptly said ° 
What do you say in regard to this matter that if you are given the 
choice either to slay me or to forsake vour faith in God, which would 
vou prefer 25 
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“Alj said: 


I would preter slaying you to forsaking the taith.! 
Husain then said : 


O honoured father! I give you the vlad tidings that that is love 
and this compassion.? 


What he meant was that the relation that existed between God and ‘Ali 
was that of love, whercas the relation existing between ‘Ali and himself 
was that of compassion. ‘Ali kissed Husain’s forehead and said, ‘“‘What 
you have spoken has come out of the womb of Fatima and not out of 
‘Ali's spine.”’ 


‘Ali referred to the saying of the Prophet 
Fatima is a picce of my own flesh.® 


This point has also been explained thus: When love for some object 
becomes overpowering, it extends to all things that surround the Beloved. 
As the Arabs say : 


He who loves someone, also loves the dog that lives in the Beloved’s 
locality.‘ 


This principle has been illustrated by the gnostic of Rim by the story of 
Majniin. Someone saw Majniin tondling a dog. He said, ‘“O Majnin, 
don’t you know that the dog isa filthy animal, feeds on unclean things and 
licks his anus with his lips; why are you caressing him?” On hearing this 


Majniin said, Thou secst outward, a picture on the ivall, 
Probe further, stav a night with me and see through my eves, 
This magic has been wrought bv mv Lord 


The dog ts the icaichman of Laila’s lane? 
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Love for things dear to the Beloved cannot be regarded as ‘communion in 
love,’ for, when the lover, e.g., holds lis Beloved’s emissary or his message 
dear, he has no affection for them; he loves the Beloved alone and it is a 
proof of the culmination of his love. He whose heart is overpowered by 
the love for God is compassionate towards all the creatures of this vast 
universe, since they are the creatures of his Beloved. This subtle point has 
been expressed thus : 

I feel intoxicated by scent of the flower, as tt reminds me of Thy face, 

I've no concern with the flower, I hold it dear because tt smells of Thee.' 

$s. The second sign is that the lover should not incline to any beauty 

that may present itself to him, nor turn his glance from the beauty of the 
Beloved (God) : 

In the crowd, in which are thronged the beloveds of both the worlds, 

I gaze at and am the siave of thy face alone! 

Netther I talk of Eden, nor do I smell the flower of Paradtse. 


I do not go tn quest of the beauty of a houri ; 1 stay where thou art.? 


Hafiz of Shiraz has blodly exclaimed : 
I am not one who throws the treasure of his heart on every coguctte, 


The door of that treasure is fastencd with thy seal.§ 


142. The third sign is that the lover should hold dear the means of 
union with the Beloved and be submissive, for that love and devotion are 
the essence of love and devotion of the Beloved alone. The Qur’an has 
hinted at it in the following verse: 
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Say: “If you do love God, follow me: God willlove you.” (3:37)! 
And more explicitly : 


He who obeys the Apostle, obeys God. (4:80)? 
Mindful of the above verse Sab! al-Tustari has said : 


The sign of love of God and the Qur’an is the Apostle Muhammad. 
The sign of the love of the Prophet of Islam is the swnna, and the love 
of the stnna is the love of the Hereafter, anc! the sign of the love of 
the Hereafter is dislike of the world. Finally, the sign of the dislike 
of the world is to take from the world as much as is sufficient for 
one’s bare needs: 


(The comments on the first sign of affection in the preceding pages are 
relevant here also ). 


tv. The fourth sign is that the lover should abandon everything which 
comes in the way of his union with the Beloved. A remarkable example of 
this is the incident which occurred in the life of Ibrahim bin Adham. 
During a journey for hajj he entered into an understanding with one of his 
companions that if either of them happened to see an act not favoured by 
shari‘a he shall bring it to the notice of the other. When they reached 
Mecca, their eyes fell on a very handsome lad mounted onacamel. Ibrahim 
noticed him and cast a glance again at him. His friend promptly warned 
him and said, ‘Ibrahim! Have we not agreed between ourselves that we 
will not pass over another's error?’’ Ibrahim replied, ‘He is my son, and 
was separated from me while he wasa child. Now on beholding him I 
have recognized him.” His friend said, ‘‘Why do’nt you tell him you are 
his father?”’ Ibrahim said in reply: 


Nay, this is the object which I have relinquished for the sake of 
God, I shall not take it back.® 


He then recited the following couplets : 
For the sake of thy love I’ve forsaken the world! 
And to behold Thee I am sore with grief for my wife and children. 
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If every limb of my bodv ts dismembered, 


Even then my heart wou'd turn towards none but Thee! 


v. The fifth sign is that, filled and inflamed with love, he should be 
agog at the mention of the Beloved, and never be tired of it. Every time 
the Beloved is mentioned greater should be his joy and exultation. As the 
tradition goes : 


He, who loves an object, mentions it much? 
The mention of the Beloved he should nold dear to such a degree that if in 
the midst thereof he hears his own reproach he should gain delight. As a 
lover has said : 

In Thy love I find delight when I am reproached, 

As I hold the mention dear, let reprouch be heaped on me} 


In respect of reproach Sa‘di has aptly said: 


Reproach does not quell the favour of the lover, 


For tf children pelt stones at a iaver, it does not provide him with the 
sandalwood balm required.* 


vt. The sixth sign of love is that the lover should obey all the com- 
mands and prohibitions of the Beloved and never oppose them. Love 
means agreeing with the Beloved in all circumstances, as has been said by 
Sahl Tustari : 


Love is submission and constant devotion and eschewing opposition.® 
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Sa‘di has graphically painted the picture of a lover in the following lines: 
Al the moment I die, I will die longing for Thee! 
And I will breathe mv last in the hope that I wotdd become the dust 
of Thy lane! 
On the morning of Doomsday when I would ratse mv head from the 
grave, 
I wall rise talking of Thee and will be in thy quest alone!? 


How can a true lover disobey orders of the Beloved? 


The lover obeys whom he loves.? 
vit. The seventh sign of affection is that the lover should regard even 
the least fovour of the Beloved as much and consider his best devotion as 
less. 
The reward thou metest out, even tf trifling, is much, 
And even tf I thank you profusely it wil: be less!* 
vith. The eighth sign of affection is that in the ray of the light splen- 
dours of beholding the B-loved, the vision of the lover becomes dulled and 
dimmed wherefrom spring astonishment, passion and sweat. If he isin the 
mystic state of composure (famkin) and has the power of devouring 
(suffering ) Aa/ (the mystic experience ), and if astonishment exceeds ail 
the soul’s boundary and prevents not the heart from arranging words and 
deeds, his soul in beholding is the more astonished as his heart in appearing 
before another is the more sensible. As a result of this he cries out: 


In me increase astonishment at Thee.* 


If he has not the power of famkin and, in the power of this Adal, the thread 
of discrimination is snatched from his hand, he cries out: 
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In thee I am astontshed 
Lead me on! O Thou, the guide of the astonished! 


tx, The ninth sign is that the beholding of and union with the Beloved 
do not lessen the ardour ( shauq) of the lover. On the contrary, his ardour 
is renewed every moment and he cries out: 


Is there any more ? Encore!? 


Whatever stages of proximity he attains, still his eyes fall on a stage higher 
than those he hus already attained and his shauq, agitation and desire for 
union increase. As there is no limit to the BKeloved’s beauty, so also the 
lover’s desire is boundless' As Dhi'l-niin has said: 


I beheld a woman in a forest who, due to Love, was overjoyed. I 
asked her what the limit of love was. She replied that love was limitless. 
I enquired of her the reason thereof. She replied : [he Beloved has no limit.? 


Of many signs of love, these are few. Love’s limitation in words is not 
possible. The truth is that each one describes love according to his own 
experience!* 
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CHAPTER II 
THE STIMULI PROMPTING THE FEELING OF LOVE 


FTER comprehending the nature or quiddity of affection and love, we 
shall now trv to analyse the stimuli which prompt the feelings. In 
dealing with this subject, Imam Ab&i Hamid Muhammad Ghazalf has 
brought out a few basic psychological truths. We have drawn upon his 
epoch-making work, ‘Ihya-ul-‘uliim-ud-din, (Revivification of the Religious 
Sciences) in briefly presenting these truths.} 


The Imam has first emphasised the truth that to love a person or an 
object, knowledge or perception of it is necessary. There can be no love 
if knowledge is lacking. The thing which affords pleasure of any kind will 
be dear to the heart, and that which causes pain will be odious. Conseqent- 
ly, love signifies an inclination of the heart towards an object which is 
appreciated, and an object is said to be odious when it is hateful. Now, if 
the inclination of the heart grows strong, it would be styled ‘love,’ and if 
dislike for it is increased, it would be termed ‘hatred.’ After determining 
the connotation of love, the Imam has shed light on the stimuli which prompt 
the feeling of love. These stimuli are five in number and hence love is of 
five different kinds: 


1. Love of self, t.¢., love of the survival and perfection of self. 
Love of beauty. 
Love of those who have attained perfection. 


Love of the beautiful. 


bys 


Love arising from spiritual affinity. 


ca 


In other words, everyone naturally loves his own self and looks forward 
to its continued existence. Benevolence also prompts the feeling of love. 
Perfection rouses admiration and reverence leading ultimately to love; 
beauty and excellence fan the flame of love and among individuals, spiritual 
affinity is one of the stimuli of love. ‘his brief statement requires some 
elaboration. 


1. Vide ““Kitab-ul-Muhabbat wa Shauq”’ being the 6th Chapter of the fourth part of 
dhya, pp. 158-196: The Arabic book and its Urdy translation both are printed 
by Nawai Kishtr Press, Lucknow, India. 
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1. LOVE oF SELF 


It is an indisputable truth that everyone loves his self ; he admires his 
self, and desires that it should last long and be perfect; he dislikes death, 
annihilation and obstacles in the path to perfection. This desire is inherent 
in man and is embedded in his very nature. Consequently, man is desirous 
of his well-being ; next he wishes that his property, offspring, acquaintan- 
ces and friends may flourish, for he needs their continuous existence for 
his own sake. He knows that, thereby, his memory will be perpetuated ; 
and more respect and dignity will be gained. It is evident that his love 
for all these draws sustenance from the love of his self. 


This egotism of man is an irrefutable reality, and Ghazali presents it 
as a psychological truth. Proceeding further, he tells us that true know- 
ledge takes a man out of the love of his self, and carries him towards the 
love of his Creator to Whom hic owes the very existence of his self. 


2. BENILVOLENCE: (ITHSAN } 

A peep into the nuture of man proves that a cogent stimulus which 
prompts the feeling of love is benevolence. If a person is benevolent to 
somebody, bestows on him wealth and property, fulfils his needs, assists 
him, lends him a helping hand in his difficulties, keeps him safe from the 
mischief of his enemies, provides him with the mcans for the attainment of 
his ends, fulfils his wishes and makes him comfortable and happy, he will 
surely be held dear by his protege. He will love such a benefactor whole- 
heartedly and loving a benefactor is an innate urge of the nature of min. 
For this very reason, Sa‘dt had said : 


Make benevolence ihy profession, 


For with benevolence a man can he hunted as a game and savage 

captuyed.' 

In other words, a man is slave of benevolence ; even a Savage is bound 

by the bands of benevolence and finds it difficult to cast them off. There 
is a famous proverb in Arabic : 


“A man is always a slive of benevolence.’”? 


3. PERFECTION 
Love for perfection is also an inherent quality of Luman nature. The 
person gifted with the attributes of perfection, such as crudition, generosity, 
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piety evokes the feeling of love in the heart of everybody, though no 
particular person may have been a recipient. For example, if people come 
to know that a certain ruler is just, is the patron of the poor, benefactor of 
his subjects, liberal and generous, hospitable and modest and, though his 
admirers may not have come into contact with him, still, the feeling of 
love for him will be evoked in their hearts. Human disposition instinct- 
ively adores perfection and falls in love with one who has attained perfection. 
This clearly shows that to evoke love, it is not necessary that some special 
favour is shown t:\ the lover. The person who has attained perfection is 
loved for his own sake. 


4. DEAUTY AND EXCELLENCE 


The fourth stimulus of love is excellence or beauty. Love and beauty 
have entered into an internal contract of coexistence. Where there is 
beauty, love is surely to be found there, as a gnostic has said :- 


“It ts permissible for beauty to captivate a heart. 


Cursed ve the person who sees beauty but does not fali in love 
with it,” 


Love with beauty is a natural and instinctive impulse ; both of them 
are naturally pleasant and adorable. Im4m Ghazali makes this fact also 
perfectly clear, that one can love another without carnal gratification. As 
an example, love for green pastures and running brooks can be cited. The 
mere sight of them affords pleasure and gratification. Similarly, if man 
becomes aware of God he will fall head over ears in love with Him. Hence, 
the gnostic of Ram has said: 


“God's majestic beauty is the suurce of a hundred Josephs ; 
O thou, who art less than a ivoman, 
Sacrifice thy seif on the altar of God's Beauty.’’? 
According to the researches of Imam Gbhazali, beauty and excellence 


need not always please the naked eye, nor do affection and love always 
depend on the ‘“‘meeting of the eye.”* In other words, love is neither a 
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mask for sensuality, nor is it concerned with the externals. If it be so 
love would degrade itself to a perversion, or mere desecration, an infatua- 
tion. It would not be love at all, but only its masquerade ! 


The man who ranks next to quadrupeds and is gifted only with the 
faculty of seeing, and is deprived of his share of spiritual insight or Vision, 
will certainly say that, beauty means nothing but the symmetry of the 
limbs and the freshness and ruddiness of the cheeks: beauty is the beauty 
of the face and complexion, and nobody can be beautiful who has neither 
face nor complexion. Buta little reflection will reveal that this view of the 
votary of sensual love is incorrect. Just consider what all reasonable persons 
say: this calligraphy is lovely, this voice is melodious, this piece of cloth 
is attractive, this horse is beautiful, this garden is delightful, this couplet 
is charming. What we understand by the above adjectives is that the 
beauty of a thing means that whatever perfection is possible for it is 
found in it. When all the essential requirements of beauty are found in 
an object, it will be perfect from every point of view. If a few require- 
ments are found and few are lacking, beauty then will be limited to that 
extent; for example, when we say, ‘this horse is beautiful, or, lovely,’ 
what we mean is that the horse possesses all the goo:! points which should 
be found in a beautiful horse, that is, appearance, behaviour, measured 
pace, gracefulness, etc., are all found in him. Similarly, handwriting 
will be deemed lovely, when it is found that it satisfies all the demands of 
calligraphy, such as the proportion of Iectters and their symmetry; the 
shape and the elegant appearance. The requirements of an object are 
different from that of another. For this very reasou, the features which 
enable a horse to be called tine, will not entitle a person to be called 
handsome. Other things may be imagined on the same lines. This will 
show that beauty is the perfection which is required possible for a parti- 
cular object. Here a question a:ises. Granted that all things cannot be 
perceived by the eye alone, for example, sound and taste, but, they are 
perceived by one sense or othcr, and hence, they come under the category 
of things that are sensed. W'e conceive that there are things which cannot 
be sensed by any of the five senses, e.g., an idea. How can, then, we 
form a conception of things which are not perceived by the senses? How 
can a thing be endowed with beauty which is not perceived by the senses ? 


However, a little reflection will show that such things also have beauty 
that are not perceived by the senses. We say that a person is refined or 
cultured. We say this when we have the occasion to appreciate his good 
manners and deportment and these imply knowledge, reason, wisdom, 
chastity, heroism, veracity, benevolence, piety and modesty. All these 
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qualities are included in good manners and deportment and not one of 
them can be perceived by the five senses. On the contrary, their knowledge 
can be gained by insight, or, intuition; all of them are loved and the 
person who is attributed with them is also loved. Love of those qualities 
is inherent in the nature of man. You may say if you like, that ‘‘forms’’ 
are of two kinds, and both of them have beauty: The first is the external 
form, which can be perceived by the outward eye and the other is the 
internal form which is sensed by the inward eye. Both of them are natu- 
rally loved. That is the reason why we feel love for the pious and the 
devout, though we might not have seen them, and only heard of them. 
Love for them is felt on account of the internal form, viz., their righteous- 
ness and piety, and these qualities do not have anv external form which 
could be perceived by the usual senses. 


5. SPIRITUAL AFFINITY 

The fifth stimulus of love is the affinity which is found in tempera- 
ments. When a person’s temperament is compatible with another, he 
begins to love him. This affinity is sometimes external, as a child loves a 
child ; common people feel affection for common people; learned man is 
fond of learned men and everyone loves his own genus. Sometimes, this 
affinity is latent and is innate in the nature of man, but, nobody knows of 
it. The Prophet of Islam, has, probably, hinted at it in the following 
tradition: 

“There had been (in the beginning of the creation) hosts of souls ; 
the souls that were introduced to one another at that time began 
to feel affection for one another after descending into the 
phenomenal world and those that were not so introduced 
remained separated from one another (even after coming into 
the world ).”"! 


These five stimuli of love described above, are casily understood, and 
the feeling of love is evoked by them only. After explaining them Ghazali 
claims, on behalf of all saints and sages, that all those stimuli really 
prompt the love of the Holy Being, Who alone deserves real love. None, 
but He is worthy of love. The great Prophet and eminent saints, too, are 
loved not on accuunt of themselves, but, on account of their being loved 
by God, for the beloved of the beloved is always held dear; the Prophet 
and the Messenger of the Beloved is also loved ; the lover of the Beloved 
is also loved. Love for all of them is nothing but love of God. 
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Love 1s related with Thee alone. 


By whatsoever door it went, it was Thine own door. 


To explain this, I refer again to the above-mentioned five stimuli of 
love, and shall endeavour to prove that they all lead to God’s love only. 
Beauty, excellence, benevolence, perfection are really found in God alone 
and in none else. In others, they are only surmised and have no reality at 
all. Therefore, none save God Almighty alone, should be loved and this 
love is called ‘‘Real Love.” 


(1) Now reflect on the first stimulus of love given above. 


I have mentioned above, that man naturally and instinctively loves his 
self. He is desirous of its continued existence and perpetuity, and dislikes 
annihilation and hindrances in the way to attain perfection. Now, for the 
love of God, of all stimuli this alone is the greatest. Whosoever is gifted 
with the true knowledge of his self is aware that his existence, or, being 
does not subsist by his own self. On the contrary, his existence and per- 
fection are dependent on someone else ; on Him Who created him, bestowed 
on him life and leads him to perfection. He alone is his maker and creator 
and is self-subsistent ; It is He Who creates in him the qualities of per- 
fection, provides means for their fulfilment, otherwise man bv himself is an 
absolute non-existent, a mere nothing, as saith God clrarly in the Holy 
Qur'an: 


“I did indeed create thee before, when thou hadst been nothing.” 
(S. XIX, 9)? 


When an intelligent man comes to know that his own existence is due 
to the One Living and Self-Subsistent Being Who exists by Himself and 
confers being on all objects, he will certainly feel the love of such a 
Being in the inmost recesses of his heart; Who is the creator of his exis- 
tence, Who sustains him every moment, and is his Tord and Benefactor. 
How is it possible for a man, who, to avuid sunlight, takes shelter under 
the shade of a tree, to like shade and dislike the tree due to which the 
shade subsists? Similarly, he is aware that his existence, and that of his 
attributes, are due to God Almighty’s grace and favour. How, then, is it 
possible that he will not feel intense love for God in his heart? It is 
possible only if such a person is an ignoramus and has no knowledge of his 
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Lord and Cherisher, for, it is an indisputable pri:ciple that love with some 
object is the result of knowledge of the object and an ignoramus has no 
knowledge and, therefore, he cannot love at all, and is deprived of the 
love of God. We feel sorry foc his wretchedness. The gnostics’ advice 
had always been: 


Go, yield Thy heart to One Who in all the stages of thy extstence, 
Had been always with Thee and will be with Thee always! 


(2) The second cause of love is usually benevolence. If a man 
reflects a little, it will be clear to him that none can be the real benefactor 
except God Almighty. It is impossible for a man to be a benefactor; if 
we call somebody a benefactor, we do so metaphorically. In reality God 
alone is the [encfactor, for example, if some person bestows on you great 
wealth, he cannot be regarded as a real benefactor; he could only be 
considered a benefactor metaphorically. The real benefactor is God 
Almighty alone, for the accumulation of his wealth, and putting into 
the mind of the donor the idea of giving you some of it are, all the work 
of God only, Who created wealth, property, intention and ability. Had 
He not created wealth and property how could the donor have amassed 
wealth, and if He had not inclined the donor’s heart in your favour, how 
could he feel inclined to give you at all? God Almighty alone brought 
into ecxistence all these accessories, and put into the mind of the 
donor the idea that by the very act of giving you, he will be profited, both 
in this world and the hereafter. In these circumstances, he gives you, 
and cannot refrain from giving you. In such a case, that Being alone 
should be regarded as the benefactor, who inclined the heart of the donor, 
made him anxious and provided all the necessary circumstances which 
brought into existence the act of benevolence. 


If it occurs to you that, as the donor is in possession of wealth, so he is 
also the benefactor, you should bear in mind that he is only a means, an 
instrument vf God Almighty’s benevolence, i.e., God has bestowed wealth 
on him, so that he may carry it to you; he cannot help giving it to you. 
The donor can be compared to a conduit-pipe which has no alternative 
except to carry water. However, the donor does not deserve any real 
love or thanks for two obvious reasons: Firstly, God had surrounded him 
with the necessary circumstances for giving you; he had no power to go 
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against them. He could be compared to a treasurer who pays money by 
the monarch’s order; he is bound to obey the monarch’s command; he 
has no right to disobey it. If the monarch leaves it to his will and 
pleasure, he will never give. Similarly, if God Almighty leaves the 
benefactor free to do as he likes, he will never give even a pie to anyone, 
God alone creates in his heart the necessary condition due to which he 
gives; then, He puts into his mind this idea, too, that in giving only lies his 
worldly and religious gain. Secondly, whatever the donor gives you, he, 
according to his belief, secures in lieu of it some excellent thing. So asa 
seller cannot be called a benefactor, a donor should not be regarded as a 
benefactor. A seller hands over an article to the buyer only when he 
receives sufficient guid pro quo for it. Similarly, a donor, too, does receive, 
in lieu of his donation, some worldly gain, or some reward in the hereafter, 
in the form of approbation and praise. It is not necessary that the 
compensation may be some perceptible object; even the pleasures of giving 
are such a recompense that wealth has no value when compared to them. 
To give without the hope of receiving and return is called munificence; this 
can be accomplished by none but Almighty God. God alone is Munificent 
and Benefactor in the true sense of the word. His benefaction and reward 
are intended for the good of the created beings. God Himself does not 
gain anything by His Munificence, nor has He any personal interest in it. 
All the seen and unseen bounties we enjoy are bestowed on us by God 
alone, as saith He in the Holy Qur’an : 


“He has made his bounties flow to you in exceeding measure, 
(both) seen and unseen.” (S. XX XI, 20)! 
So innumerable are they that we cannot count them: 
Saith God: 


“If you count the favours of God, never will ye be able to number 
them.” (S. XIV, 34)? 


Again, ‘‘The lips of the shell cannot thank the “ Natsan” clouds 


Since the drops of rain arc couniless.’”* 
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When such is the case, the application of the word ‘munificence’ to 
other than God would be only metaphorical, or, an untrath. Munificence 
in other than God is impossible, as it is impossible for black and white to 
come together simultaneously. God Almighty alone is unique in Grace 
and Munificence; None else has any share in it. Consequently if man 
instinctively loves a benefactor, the gnostic should love none but God 
Almighty, for, it is impossible for anybody else to do a favour. The 
Munificent and the real Benefactor is God alone and none but He deserves 
to be loved, Hence, a lover has aptly said :- 

“When I attained Thy union, it is immaterial whether the world 
exssts or not. 


When I secured Thy ruby lips, 1t matters not whether the substance 
of life subsists or not. 
The lover of Thy face is not tm quest of this world or other ; 
My life's ambition is Thyself alone whether the world extsts or not. 
If the sky ceases to revolve, let st be so; 
Thow alone art the sum and substance of nature, whether the times 
survive or not. 
All that ss comprised in the world, has not the value of a grain of 
dust without Thee. 
Thow alone art the asset of all the worlds, profit and loss are 
smmatersal to me.’"? 


(3) The third stimulus of love is ‘Self perfection.’ Human disposition 
instinctively loves one who is endowed with the perfection of the self. If 
you reflect a little, it would be apparent that God Almighty alone is 
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worthy of love, considered from this point of view also. By His universal 
munificence alone, the whole world is the recipient of every bounty or 
grace, By His universal grace God created all the creatures, bestowed on 
them their necessaries of life, made them comfortable by conferring on 
them a variety of blessings, provided for them the requisites of elegance 
and beauty. Is there anyone who can compete with Him in liberality, 
beneficence and in satisfying the needs? It is a glaring proof of ignorance 
not to love such a perfect Being Who is so Benevolent, and Who is the 
creator of beauty, benevolence and the stimuli of benevolence. Not to 
love Him is equal to denying His supreme benevolence which is limitless. 
His liberality is unbounded ; the earth, the heavens, the moon, the sun, 
the stars, water, fire and wind are all profited by His munificence alone, 
as Sa‘di has said: 


“Is there one who can count the blessing of God? 
Or breathes there one who can thank Him for even one of his 
boons? 

The Subtle Inventor Who on the floor of the earth painted a thousand 
forms of variegated colours. 

The structure of the heavens and the rising of the stars 

Are meant to teach a lesson to the wise. 

He created the ocean, the earth, the trees and man, 

He made the Sun, the Moon, the Stars and days and nights. 

He drove the peg of mountains tnto the leathern floor of carth, 

And spread the floor of carth on the surface of water. 

He turned the particles of dead earth by the light of the stn, 
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“The clouds quenched the thirst of the dried roots of the trees, 
And atisred the naked bough in the robes of spring, 

The believer in Thy snsty is not only man, 

But also every nightingale that warbles on the branch of a tree.’"! 


This Supreme Being alone, possessing such infinite perfections, deserves 
love and love for Him only is the origin of unbounded pleasure, and we 


cry out: 
“The pleasure of love is infused into my veins and nerves, 


I say ‘love’ and by its pleasure surrender my life.”’? 


4. Beauty is the fourth powerful stimulus of love. I have stated above 
that there are two kinds of beauty: Inward and Outward. Outward 
beauty can be beheld with the eye and Inward beauty can be seen by the 
heart. Outward beauty can be seen even by children and animals, but 
none except gnostics can belold inward beauty. Whichever eye beholds 
beauty is enamoured of it, atid inward beauty is seen with the eyes of the 
heart, therefore, it is dear to the heart, and the heart is enamoured of it. 
Great prophets and eminent saints are loved not on account of their 
external appearances, but, owing to their inward beauty, which may be 
appropriately called ‘‘Perfection.” If we reflect, we will find that perfec- 
tion is the result of the combination of three qualities; knowledge, power 
and holiness. It is quite evident that these three qualities are centred in 
God to the highest degree imaginable, and not in any other. Consequently, 
God alone is worthy of love; His lover, or, adorer cries out involuntarily : 


“I have left the world and the creed of the common folk to them, 
In return of Thy Love, O my World, my Creed!’? 


When we refiect on ‘knowledge’ it becomes clear that nobody's 
knowledge can be regarded as on par with God's knowledge. If all the 
sciences of the ancients and moderners are put together they cannot be 
compared to even an iota of God’s knowledge. Nothing in the heavens, 
or, on earth is hidden from His knowledge, as the Qur'an says: 
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“Of knowledge, it is only a little that is communicated to you.” 
(S. XVII, 85)! 


If all the sages of heavens and earth foregather and try to discover the 
wisdom of the creation of a mosquito, or, an ant they will not be able to 
find out even a hundredth part of it: 


“The two worlds are, as it were, a drop in the ocean of His 
Knowledge.'"* 


Whatever knowledge the sages have acquired, has been imparted to 
them by God alone, as it is said in the Qur’an: 


“He has created man: He has taught him speech (and intelli- 
gence).”” (S. LV, 3)? 


If the beauty and excellence of knowledge are held dear, and they give 
perfection to one who possesses knowledge, none but God alone, then can 
be loved. That is why we are earnestly admonished. 


“Be all eves like narcissus, 


So that every eye mav see the friend.’”* 


Now consider the attribute of Power. This, too, is a perfection and 
every perfection is a stimulus of love. When we hear any perfection talked 
of, some sort of pleasure is afforded to our hearts and we feel love for the 
Man who has attained perfection. For instance, when we hear of the tales 
of Hadhrat ‘Ali’s heroism, we feel a sort of delight in our hearts and the 
feeling of love for him is evoked. Now reflect for a while on God Almighty’s 
power, majesty and sovereign authority, Who is the sole Master of the 
whole universe, including the heavens and earth, the skies and the stars, 
sky-scraping mountains, tempestuous oceans, all the mineral substances, 
and human beings. He alone is the Creator of all, He alone has power 
over all of them, He alone holds the rein of power; if He destroys all of 
them, there would not be an iota less in His kingdom, He wiil not feel even 
a little tired if He creates millions; none besides Him is in possession of 
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motion and power; He alone is the All-Compeller and the All-Subduing 
Giver. Greatness, supremacy, control and domination, all beseem Him 
only. 


Now, if anyone is loved on account of the perfection of power then, 
none save God Almighty alone deserves such love: 


“O lovers, sacrifice your lives! 

So that you may prove fatthful in your love for me!) 
“That fortunate one acquired great wealth, 

Who surrendered hss life at the feet of his darling.”* 


Now, think over the attribute of holiness. Freedom from defects and 
blemishes and exemption from wickedness and vices is an attribute which 
is regarded as one of the causes of love and requisites of beauty. We love 
the prophets, saints and the righteous, as they are gifted with this attribute. 
Though prophets and the righteous, too, are not free from many defects 
and blemishes, yet, they are in possession of this attribute to the highest 
degree possible. But, He alone possesses the highest perfection Who is, 
**The Sovereign, The Holy One, full of Majesty, Bounty and Honour.” To 
be a created being means to be limited, determined, and this itself is a 
great shortcoming, or, failing. This clearly reveals that the attribute which 
is called perfection is peculiar to the One God alone. If perfection to some 
extent is found in any one of His created beings, it is a boon of the Bestower 
of gifts. It is not possible that any of the creatcd beings may be gifted 
with the highest perfection, because the lowest degree of perfection is that 
a created being should not be dependent for his existence on anybody 
else, and this attribute of Self-Subsistence belongs to God Almighty alone. 


When it is conceded that one possessing beauty is loved, and perfection 
is a strong stimulus which prompts the feeling of love, it is evident that 
none except God can be worthy of love. He alone is the Beautiful, the 
Perfect, Who is unique in His Majesty ; He has no partner ; none can com- 
pare with Him; He is so Omnipotent that He commands whatever He 
wills ; none can evade His order and, none can disobey His command. He 
possesses such vast knowledge that not an atom on earth or heavens is 
hidden from Him; He is so Dominant that nothing is outside His jurisdic- 

tion, is Eternal to such a degree that His existence has no beginning; He 
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is so Everlasting that there is no limit to His everlastingness. Non-being 
cannot find its way into His presence; He is Self-Subsistent and exists for 
Himself and by Himself and, is the Sustainer of all other objects. He is 
proud of His Power and Perfection. The intellect of sages is lost in 
bewilderment and wonder! Gnostics cannot fathom His attribute of per- 
fection. The perfection of the knowledge of gnostics is that they are not 
aware of His perfection and the ultimate limit of the prophethood is that 
the prophets do not know His Essence. 
As Rumi exclaims: 


“What beauty, glory and excellence is this! 

What honour is this O, Who dominates over all! 

All the holy angels of the celestial hierarchy, 

Are kissing the earth around Thy lane. 

Both the worlds are manifestations of Thy One-ness! 

And are witnesses of Thy Unity! 

All the believers and the unbelsevers say with Thee 

‘Whom will be the Dominion that Day? That of God, the One.’ ’”! 
For this very reason, the Prophet of Islam admitted : 

“I cannot praise Thee as Thou hast praised Thyselif!? 
Haghrat Abi Bakr Siddiq says : 

‘Confession of inability to perceive is itself a sort of perception.’’* 
Truly speaking : 

“Nothing except servility, humility and helplessness 

Is worthy of conssderatston by God Almtghty.‘’* 
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Now it may be asked if the man who denies the love for God and says 
God can be loved only metaphorically and not really, whether he does not 
regard these attributes as attributes of beauty and perfection, or does not 
admit that God is attributed with these qualities, or does not consider these 
attributes as stimuli of love? True it is: 


If the bat-eyed ts unable to see tn the daylight 
{t is no fault of the Sun!’’”? 


Holy is the Supreme Being Who concealed His beauty from the eyes of 
the blind, so that they may not behold Him and hid His majesty from 
them that they may not be aware of it. This eternal bliss is meant for 
those fortunate people, who have been ordained to enjoy this felicity and 
before whom God has unveiled Himself, aud those wretches are deprived 
of it who grope in the dark like the blind and graze the pastures of worldly 
desires and sensuality like animals! 


“They know but the outer (things) in the life of this world; but of 
the end of things thcy are heediess.”” (S. XXX, 7)? 


The fortunate people on whom God has bestowed these blessings pity 
those wretches who are deprived of 11. Those who have not acquired this 
bliss laugh at those gnostics who for its sake have forsaken worldly wealth 
and possession ; they themselves are peniless and poor and regard them as 
destitute, are themselves mean and ignoble and consider them despicable ; 
they themselves, in anxiety, wander in quest of the world and regard them 
as worried. If the slightest truth of the lovers of God is revealed to them 
they will madly catch hold of the hem of their garments and, renouncing 
their homes follow them like Majnun. How truly a lover has said : 


“He who has recognised Thee does not care for his life, 
Nor doth he care for his home, family and children. 


Thou makest him enamoured of Thee and, on him bestoweth both the 
worlds. 
Of what use are they for him, who ts distracted in love for Thee.’"* 
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To explain this state the gnostic of Rim has cited a fable in his 
‘Mathnawi.’ A Magi had an idol-house made and got a pyre ready and 
had set fire to it. Whosoever did not bow down before the idul was hurled 
into the fire. He caught hold of a Muslim woman who had her child in 
her arms and commanded her to bow down before the idol. The woman 
who was pure and firm in her faith refused to obey his command. The 
miscreant snatched the child from her arms and flung him into the blazing 
fire. The mother’s heart burnt in love for her child; in deep anguish she 
was about to bow down before the idol when the Child cried out, ‘Verily 
I am not dead,” said the child: 

“Come in mother: 1 am happy here, 

Although in appearance I am midst the fire. 

The fire is a spell that blinds the eye for screening (the truth), 

This ts (in reality) Divine mercy which has raised tts head from the 
collar (has been manifested from the Unseen). 

Come in, Mother and see the evidence of God, 

That thou mayest behold the delight of God's elect. 

Come in, and see water that has the semblance of fire. 


(Come away) from a world which ts (really) fire and (only) has the 
semblance of water. 


Come in, I see the mystertes of Abraham, 

Who in the fire found cypress and jessamine.’) 
“I was seeing death at the time of birth from thee, 
Sore was my dread of falling from thee, 


(But) when I was born, I escaped from the narrow prison of the 
womd, 


Into a world of pleasant air and beautiful colour. 
Now I deem the (earthly) world to be like the womb. 
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Since in this fire I have seen such rest. 
In this fire I have seen a world 
Wherein every atom possesses the (life-giving) breath of Jesus. 


Lo! (tt is) a world apparently non-existent (but) essentially 
exsstent, 

While that (other) world is apparently existent (but) has no 
permanence. 


Come in, mother, (I beseech thee) by the right (of motherhood), 
See this fire, tt hath no fierceness, 
Come sn, mother for felicity ts come, 
Come in, mother, do not let fortune slip thy hand 
Thou hast seen the power of that (Jewish) cur; 
Come in that thou mayest sce the power of God's grace. 
‘Tis (only) ous of pity that I am drawing thy feet (hither) 
For, indeed, such is mv rapture that I have no care for thee." 
“Come in, and call the others also, 
For the King has spread a (festal) table within the fire 
O, true belsevers, come in all of you, 
Except this sweetness (‘adhbi ) all is torment ( ‘adhab ) 
Oh, come in, all of you lske moth ; 
Come into this fortune which hath a hundred spring times. 
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Came in the mother of that little child, 
In the fire, and acqusr the eternal bliss,’"! 


By this fable Rami impresses on us the truth that judging by the 
outward appearance of God's elects and lovers we should not think that 
they are in torment. We should not compare their state with ours; for 
them, 


‘Except this sweetness all is torment.’? 


i.e., all the things of the world, except the pure and sweet love of God, are 
a torment. The lovers of God are intoxicated with His holy wine and it 
has made their hearts joyous, but, the ignoramus is not aware of it. 


5. The fifth stimulus of love is mutual resemblance. This resemblance, 
as I have stated above, is sometimes due to an external cause and some- 
times due to non-external, o:, inward cause. The relationship existing 
between man and his Lord is inward and that is the reason why man loves 
God. It is not easy to describe this relationship in words; I am afraid 
that it may lead to misunderstanding. I shall now try to explain it here 
briefly. 


Bukhari and Muslim tell us that once the Prophet of Islam said: 


“God created Adam in His own form’’? 
In this tradition ‘‘form’’ cannot mean eternal form, which is the name 
for the arrangement of different parts of the body, viz., cheeks, eyes, nose, 
etc., otherwise, we will have to apply the pronoun (in « ) yw) to 


the form Adam only, because this form is the form of body, and God, Who 
is the creator of bodies, is exempt from physical resemblance. Thus, if by 


1. Ol > cael ole ld ol jie ' # el ; Vi KoyT jal 
a MT om! Sloe de pl pe af tL dun 2! Tal 
ship ee Syl ale gl aly ‘lsy aP e JAS) Sail 
His Bal | Meh pagal 

2. af OO) ou! wite 2 de —! 


3. “5 dy ye Je pal ge 


THE STIMULI PROMPTING THE FEELING OF LOVE 75 


‘form’ we mean external form and refer the pronoun to Adam, then : “God 
created Adam in His own form” would necessarily mean that He created 
Adam in Adam’s form only, which is peculiar to Adam alone, dnd is 
different from other created beings. The difficulty which lies’ heré is 
evident.) 

But ‘form’ means ‘Internal Form’ also. It is applicable to spiritual 
order and arrangement. This form refers to mental aspect, as is said, such 
is the form in which the facts are put, such is the form in which the prob- 
Jem is stated. Thus, it is evident that by ‘form’ is implied mental quality. 
Similarly, if by ‘form’ we mean to say internal form, there would be 
trouble in applying the pronoun to Adam and it would necessarily have to 
be applied to God alone. Another tradition also, which is more explicit 
and clear, supports the above interpretation : 


“God created man in the form of Al-Rahman”’ 
(God, the most gracious) ( Dar-Qatni )? 


Now, the right meaning of the tradition, ‘God created Adam in His 
own form” would be that He created Adam in His own form and by form 
is implied spiritual, rational form and not the material, the corporeal form. 
The attributes of rational form can be nothing except essence, qualities and 
works. 


Now, reflect on Dhat or Essence. In this connection, keeping in view 
the researches of Imam Ghazili, ponder over the quiddity of human spirit. 
The human spirit is not a corporeal object, which has entered in the body, 
just as water in a vessel, nor, can it be regarded as an accident, which 
subsists with some other object or substance, as blackness inheres in a 
black thing, or, knowledge inheres in the mind of the knower. It cannot 
be said to occupy space, for the body which occupies space is divisible, 
and spirit, on no account, can be regarded as divisible. Similarly, the 
spirit exists neither inside nor outside the body of man; neither, it is 
united to the body nor is separated from it; for, these things could be said 
about an object which is corporeal and occupies space. 


1. These are set forth in detail in ‘‘Al-Madhbnin behi ‘ala ghair ablihi’’ 
(ala! pe Je os) wall) i.e., ‘Things not to be brought to the knowledge of the 
undeserving” and ‘‘Kimia-i-Sa‘adat,” “The Alchemy of Blessedness.”’ 
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It cannot be conceded that the spirit has any directions, nor can we 
believe in incarnation or infusion of the spirit in somebody because these 
qualities, too, can be true about a corporeal thing only, or about accidents, 
and spirit is neither a body nor an accident. In the same way, the spirit 
has no quantity nor quality and is incomparable: These are the very 
qualities of God. In this way the dh&t or essence of Adam resembles the 
Essence or Dpat of God. 


The same has been hinted at in the Qur’dn: 


‘They ask thee concerning the spirit. Say, the spirit (cometh) by 
command of my Lord. Of knowledge it is only a little that is 
communicated to ye.’’! (S. XVII, 85) 


And more explicit is another verse : 
“When I have fashioned him (in due proportion) and breathed 
into him of My spirit.’’® (S. XV, 29) 
For this very reason the angels were commanded to bow down before 
Adam. The same has been referred to in the following verse of the Qur’an : 
“We did indeed make thee a vicegerent on earth.’ 


(S. XXXVIII, 26) 


Man became worthy of the vicegerency of God due to the same 
relationship which exists between his essence and Essence of God. 


Now, reflect on the qualities of the human spirit. These qualities are 
knowledge, will, power, hearing, seeing and speech; the same are the 
qualities of Goc also. In this case also the qualities of Adam resemble the 
qualities of God. 


Finally, reflect{on the acts or works of the human spirit. Imam 
Ghaz&li has discussed this subject in detail! in his ‘Kimia-i-Sa’adat’ and his 
other works. The following is a summary of the subject. 


The act of man has its beginning in desire and will; its effect is first 
fclt in the heart and then on the brain; it affects the nerves, the origin of 
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which is brain. Later, the tendons attached to every joint are affected by 
the nerves which make the fingers move, cause (e.g.) movement in the 
fingers and the form, which man wishes to draw on paper, appears. 


By reflecting on these details of human acts we can understand the 
quality of Divine Acts. As man has control over his body, which can be 
compared to a microcosm, similarly, the Great Creator has domination 
over Macrocosm (universe). The relationship which exists between 
human will and human heart, can be regarded to exist between command 
and Al-‘Arsh, the Throne; the relationship which exists between the human 
heart and brain may be regarded to exist between the Throne and Karsi, 
the Footstool, under the Divine Throne. The relationship existing between 
the human senses and human essence can be regarded as existing between 
the angels and the Divine Essence. As senses are obedient to man, so also 
angels are instinctively bound to obey God.! 


This brief exposition will show that the human acts, qualities and 
essence resemble Divine Acts, Essence and qualities and this spiritual resem- 
blance is the essential form which has been spoken of in the tradition “God 
created man in His own form.”” Adam is the manifestation of the essence 
(Dbat) and combines in himself all the attributes of God. Therefore, it is 
said in the Qur’an 

“Whom I have created with My hands.” (S.XXXVITI, 75)? 

These two hands are Divine beauty and Divine majesty, that is, 

man is a complete manifestation of the Essence of God and combines in 
himself all the Divine attributes. Consequently, it has been said: 


‘Adam was created in His Form and Essence.’’? 
In this connection if you glance at the following verse of the Qur'an; 
“Soon will We show them our Signs in the ( farthest ) 
regions ( of the earth ) and in their own souls, 
until it becomes manifest to them that this is truth. 
Is it not enough that thy Lord doth witness ali 
things.” (S. XLI, 53) 


1. For details vide ‘Kimia-i-Sa'adut,’ Persian Edition, Printed at Nawal Kishur, 
Lucknow (India), p 48, etc. 
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Reflect a little, you will come to know that ‘Anfus’ is correlated with ‘Afaq’ 
(with the letter 9), that is, the signs and attributes of God which are 
manifest in the foremost regions of the earth or the external world are 
also found in the spirit of Adam. The difference lies in the fact that they 
are found in the external world in its aspect of difference and in the 
human spirit in its aspect of unity. For this very reason man who has 
been spoken of as a microcosm is regarded as the epitome of macrocosm. 
According to this combination of all the attributes man has been spoken 
of by God as having His form and the form of the manifestation of His 
attributes has been named Adam (or man). 


Truly speaking, form is the name for the theatre of manifestation in 
which reality is hidden and latent but manifests itself through it only. The 
example of light (nir) can make this explicit; Light is the reality of the 
manifestation of colours, since without light manifestation of colours is 
impossible, Colours are the place of the manifestation of light, since without 
light manifestation of colour is impossible. Colours are the place of mani- 
festation of light ; in other words light alone manifests itself in the form of 
colours, but is hidden in the form of colours and in spite of manifestation is 
called the inward of colours. This statement makes it evident that light is 
the reality of the manifestation of colours and the forms of different colours 
are accidents; these accidents are regarded as the attributes of light, or, 
the attributes of the form of light. The manifestation of the form of 
colours conceals the reality of light. 


The example of light quoted above will make it clear to you how 
Adam can be regarded as the reflection of God’s form Who Himself has no 
form : 


“The asset of thts world ts nothing but One, 

Don’t sell it for the earth, or, for the whole world. 
Thou alone art the bud of this garden, 

The lid of this treasure-chest art thou alone! 

Lift up the curtain that thou mayest behold Thyself ; 
Thou wilt find friend in the arms of friend.’ 
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“He understandeth what the intoxicated heart satth. 
Who has quaffed this wine!’”! 


The gnostic knows that this form is the form of the Absolute Essence 
only. He beholds, therefore, in his essence the Essence of the Absolute, in 
his attributes the form of the Essence of God and in his acts the acts 
of the Creator and takes full advantage of the warning given in the verse: 


“As alsoin your selves: Will ye not, then, see.’’?"5 (S. LI. 21) 


so that the Tradition: ‘‘He who knows his self doth know his Lord” mav be 
fully applicable to him. 


Imam Ghaz4li observes that the same relationship has been pointed out 
in this Tadition : 


‘Moses! We fell ill and you did not inquire after our health.’¢ 
These words were addressed to Moses by God. Moses was amazed and said, 
“‘O Allah, do You also fall ill?’’ said God: ‘‘ One of Our elect servants fell ill, 
had you inquired after his health you would have found Us there.” Rimi 
has expressed this reply of God in the following couplets. 


“Sata, ‘yes, that elect servant of Mine 
Fell all, he is none but I, behold him carefully, 
His illness corresponds to My illness ; 


His helplessness is akin to My helplessness.'"® 


Rimi keeping in view the relationship between a favourite of God and God, 
says: 
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“Whosoever desires the companionship of God. 

Should be told to keep company with the friends of God. 

If thou art cut off from their company 

Thow wilt be damned, for, thou art a part not the whole. 

He, whom Satan separates from the pious, 

Finds him helpless and devours his head.’ 

To explain the relations existing between God and His favourites, the 
gnostic of Rim has related the story of Bayazid of Bistém in his Mathnawi. 
Once Bayazid set out on a journey with the intention of performing Haj. 
It was usual with him to seek the elects of God in every city he visited ; if 
he found them he would see them. During one of his journeys at a place 
in a city: 

“* Bayazid espied un old man with stature ( bent ) like the new Moon ; 

He saw in him the majesty and the (lofty) speech of (holy ) men; 

He sat down before him and asked about his condstton. 

He found him to be a dervish and also a famslyman. 

He (the old man) said, ‘‘Whether art thow bound, O, Béyazid? 

To what strange land wouldst thou take the baggage of travel?’** 
Bayazid said, ‘‘ I am going on the Haj pilgrimage to Mecca.” ‘‘ What hast 
thou as provision for the road?” Bayazid replied, ‘I have two hundred 
silver dirhams.” 
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“He said, Make a circust round me seven times, 


And reckon thts (to be) better than the circumambulation (of the 
Ka‘ba ) in the pilgrimage ; 


And lay those dirhams before me, O generous one. 


Know that thou hast made the greater pilgrimage and that the desire 
has been achieved. 


( That ) thou hast (also) performed the lesser pilgrimage and gained 
the life everlasting, 


(That) thow hast become pure (Saf) and sped up (the Hill of) 
Purity (Safa) 


By the truth of the Truth (God) Whom thy soul hath seen, 
(I swear) that He hath chosen me above Hits house. 
Albest the Ka‘ba ts the House of His religious service, 


My form, too, in which I was created, ts the House of His inmost 
consciousness, 


Never since God made the Ka‘ba hath he gone into 1t. 


And none but the Living (God) hath ever gone into this House 
(of mine).” 
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“When thou hast seen me, thou hast seen God. 

Thou hast circled round the Ka‘ba of Sincerity, 

To serve me ss to obey and glorify God. 

Beware thou thinkest not that God ts separate from me. 
Open thine eyes well and look on me, 

That thou mayest behold the Light of God tn man, 
Bayazid gave heed to those mystic sayings, 

And put them tn hts car as a golden ring. 


Through him (the old man) came into an increase (of spiritual 
consciousness) 
The adept at last attained unto the end.’ 


The above will show that there are some people who are God’s elects 
and are predestined in divine counsels, but, this special affinity is acquired 
by the works of supererogation. 

Saith God : 


“My Servant continually seeks to win my favour by works of super- 
erogation until I love him; and when I love him, I am to him an 
ear and an eye and a hand anda helper; through me he hears, and 
through me he sees, and through me he takes.’”! 


( Tradition of the Prophet, narrated by Bukhari) 


In some traditions it is added : 


“lam to him the heart through which he understands and the 
tongue through which he talks.’’ ( Shrah Mishkat )? 


This is the place where one should hold his counsel and keep a discreet silence ; 
this is the stage where many have slipped and not a few have gone astray. 
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The crude cannot fathom the mind of the experienced, 
Therefore hold thy counsel and adieu 
Whatever I am telling thee is according to thy understanding 


I pine for men of correct understanding.’’! 


To sum up: There are five stimuli of Love: Love of self, Benevo- 
lence, Perfection, beauty and inner and outer affinity. All these are found 
in toto in God alone. God alone deserves to be loved and according to 
gnostics only love of God is worthwhile. The gnostic of Rim had aptly 


said: 


“Love of the living is every moment fresher than a bud in the spirit 
and tn the sight. 


Cherish the love of that Living One Who is everlasting, 

Who etves vou to drink of the wine that increases life. 

Choose the love of Him from Whose love all prophets gained power 
and glory, 


Do not say, ‘'We have no admission to the King.’’* 


Again, says he: 


1. 


2.9 


“Love for the dead is not lasting ! 

Keep your love (fixed) on the Living One Who increases spiritual 
life. 

Love is (One) of the attributes of God Who wants nothing, 

Love for aught besides Htm is unreal. 

Because that (which ts bestdes Him) is (but) a@ gilded beauty ; 

Its outssde ts (shining) light, (but) ‘tis (like dark) smoke within. 
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When the light goes and the smoke becomes visible, 
At that moment the unreal love is frozen up (1.¢., extingutshed).”! 


After stating the causes and stimuli of love and after urging that one should 
have true love for God alone, I shall now consider the arguments from 
Sharia‘ which are advanced to stress the need of adorning oneself with the 


love of God and striving to achieve the same. 


the third chapter of this work. 
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CHAPTER JJI 
LOVE, THE HIGHEST REACH OF RELIGION 


USLIMS of all denominations agree that love of God is obligatory. 
But there are a few literalists who hold that “love of God” means 
merely perpetual devotion to His Service and even for this God’s grace is 
necessary: In love similarity of nature or disposition between the lover 
and the beloved is indispensable, so that there may be attraction between 
the two, as is well known: “LIKE ATTRACTS fHE LIKE.’? But, as 
no similarity of any kind exists between the creator and the created, there 
can be no love between them. 


In reply, it is generally argued that as there is a consensus of opinion 
among the Muslims that love of God is obligatory for one and all, how can 
a thing be regarded as obligatory which does not exist at all? How can 
we interpret love as mere obedience or devotion ; for, obedience or devotion 
is subservient to love and a fruit of it. Love should first be there, then 
only the lover can obey the beloved. It is for this reason Rabia' Adwia 
said: 

“Hadst thou been true in love, thow wouldst have surely obeyed him. 


“For the lover is always obedient to his beloved!’’? 


Again, in reply to those who deny love for God on the ground of 
dissimilarity of nature or disposition, it has been said that when God 
bestows the felicity of His Love on any one of his devotees, He clothes him, 
first, with some of His own attributes and, then, confers His Love on him. 
Thus similarity of attributes comes into existence. The Qur'anic verse 
“God loves them and thev love God” (S. V. 57)? proves that similarity 
in attributes does exist. 

However, the Qur’an posits this love and clearly «announces it. 
Reflect on the followimg verses: 


“God loves them and tlicy love Him.” (S. V, 57) 
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“But those of faith are overflowing in their love for God.”’ 
(S. I, 165)! 
Both the above verses show that love does exist and there are also degrees 
of love. 


“If vou do love God, follow me: God will love you.” 
(S. HT, 31)? 
This verse discloses to us that the devotee becomes the beloved of Gad 
and He begins to love him. 


“On those who believe and do deeds of righteousness, on them (God) 
the Most Gracious, will bestow Love.” (S. XIX, 97)? 


“Say: ‘If it be that your fathers, your sons, your brothers, your 
mates, or your kindred; the wealth that ye have gained; the commerce in 
which ye fear a decline ; or the dwellings in which ye delight—are dearer to 
you than God or His Apostle, or the striving in His cause,—Then wait 
until God brings about His decision: And God guides not the rebellious.’’ 

(S. IX, 24 )* 

This is, as it were, a threat. Here, the Muslims have been exhorted 
to love God and His Prophet. Now, these clear and unambiguous verses 
of the Qur’an show clearly that God loves His devotees and it is obligatory 
on them to love Him. 

Now we may reflect a little on the meaning of God's Name. In Islam 
God’s Proper Name is “ALLAH.’ ‘he lexicographers differ over the root, 
but, majority of them are of the opinion that it is derived from | “WALAH"* 
(o Ny). In Arabic, “WALAH” ( ody) and "WALAHA” (J 3) mean the 

anxiety, love and sympathy which a mother feels for her child. 
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Later on, the word signified ‘love’ onlv, and the same has brought into use 
the word ““WALAH’? (#5) meaning ‘‘enamoured,”’ in the Urdu language. 
Consequently, ALLAH means, the Leloved, the Dear One, the Centre of 
attraction, the Cynosure of all eyes, whose love is all-pervading, who draws 
to distraction not only the hearts of men but that of the entire Universe 
itself. Maulan& Shah Fazl-ur-Rahm&n of Muradab&d has translated the 
verses of the Qur’4n into Hindi; he has translated ‘““ALLAH”’ into Hindi as 
“MAN MOHAN,” i.e., the Beloved o1 the hearts. 

As soon as we open the Our’an, the attributes on which our eyes fall 
first are Rahman and Rahim. These two words are almost synonymous 
and mean the Most Gracious, the Most Merciful. It may also be noted 
that the verse : 


“In the name of Allah, the Most Gracious, the Most Merciful,’’? 


is found in the beginning of every sura and it is obligatory to recite it as 
such. It is repeated in every prayer several times. Next to the Proper 
Name Allah, another proper name is Rahman, meaning the Most Gracious. 
It is an intensive form referring to an aspect of God’s attribute of Mercy. 
The Arabic intensive is more suited to express God’s attributes than the 
superlative degree in English. The name ‘‘Ar-Rahman” occurs in the 
following verse : 


“Say: Call upon God or call upon Rahman: By whatever name 
ye call upon Him, (It is well): For to Him belong the Most 
Beautiful Names."". (8. XVII, 110)? 
In addition to its repetition in the verse: 
“In the name of Allah, the Most Gracious, the Most Merciful.’’4 
the Qur’4n has on fifty-three occasions called God by this name. 
There are scores of attributive names of God in the Qur'an; and in 
Traditions ninety-nine have been enumerated. All the attributes of God’s 
Majesty and Beauty are comprised in these names, but, if we go in detail, 


we shall come to know that the majority consists of those names which 
bespeak of God’s grace and beneficence, affection and love. In one of the 
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suras of the Qur’an, (Dhat-ul-Burdj), occurs one of God's attributes or 
names, ‘‘Al-Wadid” which means ‘Beloved,’ or ‘Darling,’ because He is 
entirely Love and Affection. Another name of God is “‘Al-Wali,’” literally 
it means Friend and Protector. Yet another name which occurs repeatedly 
in the Qur'an is “‘Ar-Raaf” or Full of Kindness. The word ‘‘Raiaf”’ is deriv- 
ed from ‘‘Rafat’’?’3’* or kindness and ‘‘rafat’’ means the love and concern 
which a father has for his children. In the Qur’An God’s another name is 
“Hannan,’® i.e., one who is full of gentle pity. The word is derived from 
“Hun.” The words ''Hun”’ and “‘HanIn”’ in Arabic mean the gentle pity 
and love which a mother feels for her children. 


It may be noted that Islam adopts only the metaphorical sense of the 
Names to indicate the relation that exists between the Creator and the 
created beings, between the Lord and the servants. It does not even 
suggest what are the actual relations. It makes use of the metaphors to 
depict the emotion of love or affection that exists between Him and His 
creatures. Thus, without suggesting or endorsing the ideas of materialism 


and corporealism Islam inculcates in the hearts of its followers the spiritual 
aspects of these emotions. 


In addition to those, the names of God mentioned in the Qur’&n and 
true Traditions may also be kept in view. The names are: ‘‘Ghaffar,’’* 
i.e., He that forgives again and again ; ‘‘Ghaftir,’’? Oft-forgiving ; ‘‘Salaém,’’* 
the Source of peace and perfection; ‘‘Momin,’’® the Preserver of Safety ; 
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“Al-‘Adl’’) Justice personified ; ‘‘Al-‘Afa’’? Forgiver of sins; ‘Al-Wahhab,’’ 
the Granter of bounties without measure; ‘‘Al-Halim,’’4 the Most For- 
bearing; ‘‘Al-Sabér,’’® the most patient; ‘“Al-Tawwab,’’® Oft-Returning ; 
“Al-Burr,’’? the Beneficent ; ‘‘Al-Magsit,’”*® one who judges equitably. On 
consideration it will be found that all these names reveal the different 
aspects of God’s love and mercy. 

Now, the Qur’an discloses to us that there are several persons who 
have been endowed with the wealth of God’s love: 


“God loveth those who do good.” (5S. II, 195 )° 
“God loves those who turn to Him constantly and He loves those 
who keep themselves pure and clean.” (S. II, 222)'° 
“God loves those who act aright.” (S. III, 76)" 
“Truly God loves those who fight in His cause.” (S, LXI, 4)}* 
‘God loves those who are firm and steadfast.”” (S. III, 146)" 
The urge of love which makes an elder to be good, forgiving, pardoning 
and benevolent to the younger is called “mercy.’’ Now, God is the Most 
Merciful, as every atom of the universe is being benefited by His Mercy; 
His very name is the Most Gracious, the Most Merciful. The entire existence 
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is but a manifestation of His Mercy; but for His Mercy ail would have 
been naught. For this very reason, to despair of His mercy is an offence 
and losing hope a sin. He is ever ready and inclined to bestow His mercy 
on even the greatest sinner. Addressing the sinful and the reprobates as 
“O My servants,” He sends them the following message of solace: 


Say: ‘‘O My servants, who transgress against their souls, Despair 
not of the Mercy of God; for God forgives all sins: For He is 
Oft-Forgiving, Most Merciful.” (S. XXXI, 53)! 


When the angels give Abraham the glad tidings they say : 
“Be not in despair.” (S. XV, 55)? 


God has prescribed for Himself the rule of mercy, as the Qur’an says: 


‘He hath prescribed for Himself Mercy.”’ (S. VI, 12)? 
According to the teaching of the Qur'an, God’s mercy pervades all things. 
His mercy is universal and all-embracing ; while His justice and punishment 
are reserved for those who swerve from His path and go out of His Peace. 
Says the Qur'an: 

‘My Mercy extendeth to all things.”’ (S. VIII, 156) 

One may reflect on the following subtle point of Shaykh Yabya Muniri and 
cheer up: he says God has addressed the sinners thus : 

“O My servants who transgress against their souls.’’® 


He said not: ‘‘O My servants who obey’’* or He said not: ‘‘O my Servants 
who repent,’’’ ur said not: “‘O my servants who act aright’’® but He said: 
“‘O my servants who transgress against their souls.’® 
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The mode of address alone bears testimony to the kindness, mercy and love 
which God bears towards His servants. Thrilled and intoxicated by this 
some one has chanted : 

“When the Friend (God) has promised to forgive my sins 

Should I be afraid of the sins I have committed?! 

After ascertaining from the Qur’an the mercy and love which God 
bears towards His servants, if we turn to the Traditions of the Prophet, we 
will find that here, too, love of God has been emphasised as a sine qua non 
of faith. In other words, the heart which is devoid of the love of God, is, 
usually, lacking in faith. The very foundation of faith rests on love. 

1. Once Abi-Razin-al-‘Aqili said to the Prophet of Islam: 

“O Prophet of God! what is faith?" 
“Faith is holding God and His Projet dearer than all others’ 
came the response.? 

2. Bukhari and Muslim have related the following Tradition from Anus: 

‘‘None among you can be a true believer unless he regards God 
and His Prophet as more dear to him than ail others.’’® 

In another Tradition the words ‘‘to him’? «. ¢)+ are also found. 
The meaning will then be: “unless he holds God and His Prophet dearer to 
him than his own self.” 

3. The Prophet has commanded the love of God. 

He said: 
“Love God on account of the boon He confers on you every 


morning, and love me owing to the love He has for me.’’ 


4. Aba-Na‘im narrated in his ‘Halya’ that once the Prophet saw 
Mus‘ub-bin-‘Umayr coming towards him, wrapped in a sheep-skin. He 
addressed tu his companions thus: 
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*‘Look at this man, God has made his heart effulgent, 1 had seen him 
living with his parents ; they fed him on the best food and drinks. Then, 
the love of God and His Prophet hailed him and now you see the plight 
in which he is.’”! 


5. A famous Tradition narrates that when the Angel of Death visited 
Abraham to take his soul, he said to him: 


“‘Have you ever seen a friend who takes the life of his friend?’” 
God sent the following revelation to the Angel of Death: 

“Have you ever seen a friend who hesitates to meet his friend?’’® 

Abraham then said to the angel, ‘‘Now take my soul.’’¢ 


All this will be appreciated by the person who loves God sincerely! On 
realizing that death is the occasion of meeting the Beloved, he would fer- 
vently welcome death. Ilhat is the reason why God has said: 


“You express your desire for death if you are truthful,’’® 
(S. LXII, 6) 
How ardently the gnostic of Rim expresses his desire for death in the 
following couplets : 
O Truthful, as God has said: “Express your desire for death” 


I am truthful, and I lay down my life at Hts command 
The souls are enchatned tn earth and water, 

They are happy when they are released therefrom. 

They begin to dance in the pursust of the Love of (od 
And become flawless like the full moon. 

Listen O folks! I am not one of those 

Who talk only and hesstate. 

To die at thts moment ts an easy death for me, 


“They ave alive” has been said in respect of me 
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O fraends, slay me after putting the blame on me, 
Surely after being slain I shall lsve an eternal lsfe. 
In Bukhari and Muslim it is narrated by Aba Hurayra: 


“When God loves a servant of His, He calleth Gabriel and saith to Him: 
“I love such and such a servant, thou, too, shouldst love him.” Gabriel 
begins to love him and then proclaims to the celestial beings that ‘God 
loveth such and such a servant, al] of you Should love him too. Thereafter 
the means of his popularity on the earth also are provided.’’? 


This will show how frankly and openly God loves his servants. In the 
light of this evidence the stand of the literalists that there is no such thing 
as love of God, cannot be accepted. According to the commentators the 
tradition under consideration is a commentary on the following verse: 


“Of those who believe and work deeds of righteousness, will (God) 
Most Gracious bestow love.’ (S. XLX, g7)? 


7. It is narrated by ‘Aisha’ that once the Prophet sent one of his 
companions as the leader of a party for preaching Islam. When he acted 
as Imam, he recited in every rak‘at the Surat-ul-Ikbl4g at the end of any 
other sura. When he was asked the reason, he replied : 


“The attributes of the Merciful God are mentioned in this Sura. 
So I love to recite it.’”4 
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When the Prophet of Islam came to know of it, he said, “Inform him 
that God also loves him.’ 

8. It is narrated that a bedouin came to the Prophet and said, 
‘When will the day of judgment come?” In reply the Prophet said: 
“What preparations hast thou made for that day?” Feeling ashamed, 
the bedouin said broken-heartedly: ‘‘O Prophet, I have not piled up 
prayers, fasts, charity and alms; the little 1 have in my possession is the 
love of God and His Prophet only. The Prophet said “A man will be with 
the persons he loves.”"* Anus says, ‘‘After the propagation of Islam I 
have not seen Mushms more pleased with anything than this (for they 
understood) that the reward is the condition precedent to good deeds.” 
(Bukhari and Muslim ). 

g. In the second Chapter I have cited the Tradition of the Prophet 
On supererogation or the performance of more than what duty requires. 
According to this tradition God observes: 

“My servant seeks to win My favour by works of supererogation, 
until { love him; and when I love him I am to him an ear, and 
an eye and a hand and ahelper. Through Me he hears, through 
Me he sees and through Me he takes.’ ( Bukhari and Muslim). 

It wall be seen from this tradition also that God loves His servants. 

10. The Prophet of Islam prayed to God thus : 

“O Allah, vouchsafe to me Thy love and love of him who loves 
Thee, and the love of that which may draw me closer to Thee 
and make Thy love for me dearer than cool water.’”* 

In Arabia cool water is usually a more precioys boon than any, but, 
the thirst of the Prophet was not quenched by the coolness of water 
merely ; it was the blissful water of the love of God only which could quench 
his thirst. In his prayers of humility and in loving converse with God he 


asks for the same: 
“O ALLAH, vouchsafe to me Thy love and the love of one who 


helps me in loving you.’”* 
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1x. The scene is thet of a battlefield; panic-strickes, the enemy fice 
helter-skelter ; whosoever finds a safe sheltex saves his life by seeking refuge 
there; brother is separated from brother and mother is separated from 
child and child from mother. In this panicky condition a woman 
approaches the Prophet of Islam and complains that she has lost her child. 
She is so distracted in love for her child that on whichsoever child her 
eyes fall, out of excessive love (for her own child) she holds it to her 
breasts and lets it suck her milk. The Prophet, whe is a Mercy for all 
creatures, happens to look at her; addressing his companions he says, 


“Is it possible for this woman to throw her chffd into the blazing 
fire with her own hands?” 


They replied, “No; Never." The Prophet said: 


“God loves His servants much more than this woman loves her 


child.” (Bukb&rf) 


12. Once the Prophet was returning from a battle ; a woman carrying 
a chitd in her arms approached him and said, “O Prophet of Islam! doth 
not God love His servants more than a mother loves her child?’ He said, 
“Yes, verily He loves His servants more than the mother loves her child.” 
She said, ‘‘Well, then, will the mother bear throwing her child into the fire 
with her own hands?” The Prophet was palpably moved, tears rolled in 
his eyes, he raised his head and said, “God punishes that servant alone 
who wilfully asserts thet there is more than one Deity.” (af) ( Nisai ). 

13. Once the Prophet was sitting among his companions, Ome of them 
brought @ bird with its young ones wrapped in a sheet and said, ‘*! picked 
up these young ones from a clump of shrubs and wrapped them in 2 piece 
of cloth. Wher the mother saw this it began to hover over my head; 
I removed the cloth a little. No sooner did it see them than it swooped 
down on its young ones held in my hand.’| The Prophet said, “Are you 
surprised at the love which the mother has for its young ones? I swear by 
the Supreme Being Who has sent me as an Apostle, the love which God 
has for His -childrén is far more than the love this bird bears towards its 
young ones,” (Mishkat: with reference to Aba Da’ud ). 


The Quranic verses and the traditions of the Prophet, mentioned in 
the preceding paragraphs, clearly prove that the Almighty God loves His 
servants and His servants love Him. It is also proved that there is 
difference between love and obedience ; obedience is only a fruit, a result of 
love and not love itself. It appears that those who deny the quiddity of 
love, have not tasted of the wine of love, and though a wise man is unware 
of this well-known fact and regards the charts of love asa fairy tale, yet: 
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“The heart knows what the substance of love ts ; 
The eye of reason has no power to behold 1t.’"! 


The moth alone knows the sweetness in the smoke of the burning 
taper and only a madman is aware of the pleasure found in the clank of 
the chains. 


“Thou art the darling of the world and hast been tenderly reared, 
Thou art unaware of our inward fervowr and constancy. 

O Moon, when thou hast not loved any beloved, 

How canst thou know the plight of helpless lovers ?'"* 

After ascertaining from the Qur'an and traditions that God truly 
loves His devotees and they also truly love Him, we may now reflect on 
what a few celebrated saints have said on the subject of love of God and 
see also the plight to which they were reduced in consequence thereof. 

1. Hadhrat Abi Bakr Siddiq says: 
“He who has tasted of the pure Jove of God will have no desire for 
the world and will avoid one and all.” 
(Ibya, Vol. 4, p. 159)? 
A true lover has spoken the truth when he said: 
Blissful slumber left the eyes which knew how to see, 
Comfort took leave of the heart which knew how to long !* 


He alone is the true lover who is absorbed in the thought of his beloved 
and severs his ties with others ; his heart should he devoid of wishes; his 
end, aim and object should be the beloved alone. For this very reason, he 
who is a lover of the Lord will have no concern with the world. The seeker 
of the Lord does not seek the world. 
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2. Abd Sulayman Darani savs: 


‘There are some people whom even Paradise and its bliss do not deter 
from commemorating God, It is evident, therefore, that- the world can 
hardly ban them from the same.” 


As my Ka‘ba and niche are the eyebrows of my beloved only, 


This clamorous heart ts concerned netther with the one nor with the 
other. 


3. ‘Abdul W4hid Bin Zayd observes : 


“J happened to pass by a man who was accustomed to sleep in 
snow. I said to him: ‘‘Do you not feel cold?’’ He said, ‘““How 
can he feel the cold. whom love of God has separated from one 
and all.”’ 


How apt was the reply ! 
The beggar of Thy lane does not care for all the eight paradises, 
The captive of Thy snare (of love) is independent of both the worlds.” 
4. Khwaja Sari Saqati (Ob. A.D. 867) said: 


On Doomsday the adherents of faiths will be called by the names of 
their great prophets: 


“O the adherents of Jesus Christ and the adherents of Moses! ® 
The lovers of the Divine Beauty will be called thus: 
O lovers of God come towards your Beloved !* 


On hearing this, they will be overjoved and their happiness will know 
no bounds. 
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What worth I have to claim Thy leve, 

Or what worth my smouldered life has to desire Thee ? 

I wish that I may be slain by Thy sword, 

For it ts a disgrace to have no entry tn the records of Thy lovers.* 


After quoting the above-mentioned saying Yakya Musiri has remarked: 
“‘The true believers may be deemed to have a claim to the love as also the 
knowledge of God. But the hearts of a very few of them, though 
swayed by affection for God have reached the stage of love. There are 
two methods for attaining it. The first is the severance of worldly ties and 
denuding the heart of the love of things other than God; the second is 
tortifyiag the knowledge of Ged amd coming felly under its spelt. This is 
possible only when the heart is freed whotly from workily entangiements.” 

When thy heart ts purged of all vices, 

Then it ts resplendent with the Light of the Essence of God. 
When thes light manifesis itself is the heart, 

A single yearning in thy heart acquires the force of a thousand.* 
5- Harim Bin Haydn says: 

‘‘When a true believer knows his Lord, he Loves Him, and when he 
loves Him, he turns towards Him only. When he enjoys the sweetness 
and delicacy of his attention, he does not cast a longing glance at the world 
and looks at the hereafter also with indifference. With his bedy he lives 
in the world, but, so far as his spirit is concerned he lives in the hereafter. 


We care neither for Hell nor are desirous of Heaven, 
Lift the Veil off Thy Face as we yearn to behold Thee.® 
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6. Yabya Bin Mu‘agh says: 

“When the pardon of God blots out all sins, then, how great will be His 
Satisfaction. when all acts are done to His Satisfaetion, what will affection 
not amount to ? When His affection intoxicates the reason what will His 
love not do? And when His love makes one forgetful of all others what 
will His benignity ( litf) not amount to?” 

7. The following dictum is ascribed to Yahya-Bin-Mu‘adb also 

“T regard the love weighing a grain of mustard better than seventy 
years of devotion without love.” The same sense has been expressed in 
the following couplet : 

To heave a sigh with humtlity before God 

Is better than a life-long saying of prayers without humility. 

Shibli says, ‘To feel one with God for a moment is better than all men’s 
acts of worship from the beginning to the end of the world.” 

‘‘Unless I have the face of my heart towards Thee, 

I deem prayer unworthy to be reckoned as prayer, 

If I turn my face to the Ka’ba, ’t is for love of Thee 

Otherwise I am quit both of prayer and Ka‘ba, ( Rimi) 

(Quoted by Dr. Nicholson in his Mystics of Islam, page 116). 

8. It is narrated that once Jesus Christ happened to pass by three 
persons whose bodies were emaciated and whose complexions were pale. 
He said to them: ‘Why are you in such a plight ?’”’ In reply they said, 
“Due to the fear of Hell.’ He said: 

“Verily, God Almighty will keep them safe who fear Him.’ 
When he proceeded further, his eyes fell on three more persons with more 
emaciated bodies and paler complexions. He said, “Why are you reduced 
to such a plight?” They said, “In the longing for Heaven.”” He said: 

“God will surely bestow on you the thing you pant for.’ 

When he went further, he beheld three more men who were frightfully 
feeble and lean and whose faces appeared as mirrors of light. He asked 
them the same question. ‘‘The love of God has reduced us to this condi- 

tion’’ was their reply. Jesus Christ exclaimed: ‘‘You alone are the 
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favonrites, you alone are the favourites, you alone are the favourites.”” He 
added, “‘You are those who are brought nigh to God, you are the elects, 
you are the favourites.’"? 


Their condition may be aptly described thus: 
“We care neither for Hell, nur, are desirous of Heaven, 
Lift the Vesl off Thy face, we yearn to behold st.’"* 

Jesus Christ regarded the lovers of God as His favourites, as they 
were enamoured of the Real Beloved only and loved Him alone. Is there 
anybody better than God, whom we could desire and derive pleasure by 
thinking of Him even for a moment? Jami has asked the same question 
in the following couplet : 

Say, is there any one better than He 
Who can give you bliss even for a moment? 
Neither joy nor power do I seek, 
What I desire of Thee is Thee alone.’ 
After ascetaining the rank of affection and love in the light of true 


traditions and the sayings of the great men of the past, the eminent Sfifis 
have said: ‘The goodly tree of faith can bear fruit only when it is watered 
by the agua vstae of love.” 


‘He who has no love has no faith’. 
( Khawja Band-i-Nawaz ) 


The saying is grounded on the traditions of Muslim and Bukhari. 
already mentioned above, viz. 


“None among you can be a true believer unless he loves God and 


His Apostle more than everything else.’’® 
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. That is the reason why Imam Ghazgali has observed that in the various 
stages of the journey to God, the highest stage is that of love only. Ail 
other stages are either the preliminaries of the state of love or its results 
and consequences. ‘‘The love of God is the ultimate end and the highest 
summit, because whatever may be the stage after the stage of love, whether 
it be longing or fellowship or satisfaction, all of them are its results and 
consequences, and all stages preceding love, e.g., patience, piety and 
repentance are all the preliminaries of love.”*! 

**All those who seek the path (to God ) and those who seek the truth, 
unanimously agree that the most important end and the greatest aim of 
the creation of man is the love of the lord of both the worlds.’’? 


Consequently, it is an indisputable principle of all the Sufis that : 


The way to God is blocked to him whose heart ss devoid of the 
tumultuous love of God.’’* 


To speak the truth, faith does not attain perfection without love, for faith 
demands submission and devotion which is possible only when the heart is 
turned on and attuned to God. Therefore, we have been informed : 


But those of faith are overflowing in their love for God (S. II, 165 )* 
For this very reason Mirza Mazhar had said :- 


‘How can a person who has not rubbed his face and eyes on the ground 

with humility born of love know the pleasure that a person derives from 

obeisance performed with earnestness, which according to the Tradition is 

obeisance on the feet of God Himself.’’* 
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Ihya, Vol. IV, p. 155. 
2. Hadbrat Nizim-ud-din Aulia, Mabbab-i-Iahi ( Seyur-al-Aulii, p. 455). 
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In view of these truths the following observations of the traditionalist, 
Shaykb ‘Abdul Haq of Delhi are correct : 


“Love is the life of heart and the food for the spirit of the believers 
in God. There is no stage higher than ‘satisfaction’ and no mystic state 
higher than ‘Love.’ The body of a devotee without love is just like a body 
without soul.’*! 

The Sufis agree on this point : 


“If the heart of a devotee is devoid of the love of God, nothing is 
gained by devotion; but ii the path to God is traversed by the steps of love, 
the attainment of God is certain.” The nearest way of the attainment 
of God is love. Hence, regarding love being the nearest way, Khwaja 
Bande-Nawaz says: “If the quest for God is created in the heart and keeps 
it occupied, and pervades inside and outside the heart, there remains in it 
neither anger nor sensuality, envy or avarice. It completely annihilates 
every desire. I have heard the Khwdja (i.e., Chiraghe Dehlavi) reciting 
the following couplet.’’ 


Love came and dsspelled every desire form my heart, 
And dangled the sword of heedlessness over my head!’’* 


Khwaja Bande-Nawaz holds that there are five stages of love and he 
has based all the phases of Islam, faith and ‘‘well-doing”’ (Ihsan) on love 
only. The five stages are: 


1 529 ho jl Sllie 2 ot olel Jal clay alae y Gigli b> cnt 
eter te ML iy y poy oni 7 Why jo oe jl I >| 


( Madarij-un-Nabuwwat, by ‘Abdul Haq Nawil Kishor Press, Kanpiir, 1312 A H. 
Vol. I, p. 244) 
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1. Shan‘at, i.e., paying heed to the attributes of the Beauty of the 
Beloved, so that a longing to behold Him may be created. 


2. Tarigat (the Path), i.e., to seek the Beloved and go in search of Him. 


3. Truth (Haqigat), i.e., to be always present before the Beauty of the 
Beloved. 

4. Gnosis ( Ma‘rifat ), i.e., to wipe off every form of self-regard. 

5. Unity (Wabdat), i.e., to annihilate one’s own mortal existence, both 
in the inward and the outward, to regard the beloved as the Absolute Being. 
When ail these five stages are reached the work is finished. 


The way to God from Shari‘at to Tariqat is traversed with the aid of 
love and love only can be regarded as the nearest way. That is the reason 
why Khwaja Band-e-Nawaz says: 

I would, no man should he unmanly, 

I would, no man should be devoid of the pang of love, 
I would, no time should be spent without pain 

I would, no patn should be suffered untimely. 


The gnostic of Rim has won special distinction in this subject. The 
cry of true love which he has raised in his Mathnawi has no parallel in the 
world of Sufism. 

I speak of love and die of the pleasure tt affords me.* 
In praise of love he says : 
Hail, O love, that bringeth in good gatn, 
Thou that art the physscian of all our ills; 
The remedy of our pride and vainglory 
Our Pluto and our Galen! 
Love inspired Mount Stnas, (so that ) 
Sinai (was made) drunken and Moses fell in a sioon.* 
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The great saints and mystics become lyrical when they contemplate 
the love of God; their very thoughts begin to sing: 


Love ts that flame which, when tt blazes up, 
Consumes everything else but the Beloved 


He (the lover ) drives home the sword of Not in order to kill all others 


than God: 
Thereupon consider what remains after Not; 


There remains except God; all the rest is gone 

Hail, Omighty love, destroyer of polytheism.) 

Being in love ts made manifest by the soreness of heart, 
There ts no stckness ithe heart- sickness; 

The love's atlment ts separate from all other ailments. 
Love ts the astrotabe of the mystertes of God.” 

Love of the living is every moment fresher 

Than a bud in the spirit, in the sight. 

Choose the love of that Living One who is everlasting, 
Who gives you to drink of the wine that increases life. 
Choose the love of Him from whose love all the 
Prophets gained power and glory 

Do not say, ‘‘we can have no admission to the King,” 


Dealings with the generous are not difficult.* 
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Drown thyself in a love (so deep ) that therein are drowned 
The first love and the last,' 


If I should continue to describe love, 


A hundred Resurrections would pass on it ( my description would 
still be sncomplete ) 


For there 1s a lsmit to the date of the Resurrection, 


But what time limit can there be where the Divine attributes are 
( concerned ).? 


Shaykh Fariduddin ‘Attar says : 
“Let the infidel delight in hts infidelity and the believer in his fasth, 
An atom of love's anguish would disengage ‘Attar's heart from both. 
Then grant me, O Thou, who art my pain's relief, 
The pain of Thy love which alone ts my life.’'3 


He exhorts his friends thus: 
O brother, devote thyself to love and to love only, 


Since, love’s pain alone ts the cure of all ailments.* 


About love only he says : 
The whole contents of this Book comprise love only, 
In this talk unton (with the Beloved ) is the only topic ; 
On this page thou wilt find longing alone ; 
In these records taste alone will be found. 
Take hold of the pen in your hand sincerely, 
And write on the leaves of the life and heart ; 
Keep on reciting day and night what thou hast written. 
That thou mayest be relieved of ull the woes ; 
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But thou shouldst need and must act upon tt, 
Otherwise, thy worrving too much will be of no avast. 
*Attar’s idea is supported by the following saying of some gnostic t 


“If the gnostics are even destined to abide in Heaven without meeting 
the Beloved and beholding His Beauty, what bad luck! And if they are 
doomed even to Hell and allowed to meet the Beloved and behold His 
Beauty, what good luck !? 


*Iraqi (d. 688 A.H) sings thus in praise of love:- 


The sobriety and intoxtcatiun of the man in the tavern ts regarded 
as worship, 


Who is blessed with constancy. 
There netther prayers ave accepted nor abstinence, nor piety, 


That which is accepted is firm and unchanging faithfulness only.® 
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Since I have witnessed the sntoxscation of the drunk in the tavern, 
I thought all other tasks except this are really sllusory. 
The mysteries of the tavern are known to the intoxicated alone,? 
The sober knows not the secret of tt. 
If thou dessrest to tread in the sanctum of love, 
Be seated at the door of the tavern,’ for the way to Ka‘ba is long,‘ 
God alone knows how deceptive the tresses of beloveds are, 
Which make even Mahmiid enamoured of the locks of Ayaz. 
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. In the terminology of the Sufis “‘intoxication’’ is the falling in love with the real 


Beloved with al} His attributes. 


2. In the terminology of Sufis “Intoxicated*’ means one who is immersed in love. 


3. Here by ‘tavern’ is meant place for reciting hymns (minajat ). 


4. By Ka‘ba is implied ‘the Unseen of the Unseen’ ( Ghayb-al-Ghayb ), the Incom- 
municable, ( Munqata‘-al-Wijdain ) ““Dhat’’ or Essence of God. 
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Never shouldst thou step on thss path playfully, 
For there are many ups and downs tn thy way. 
When vesterday entry was denied to me in the temple} 


I repasred to the tavern, as sts door was open 
A Voice hatled me from the tavern saving ‘O; ‘Iraqi’ 


‘Come right in, for the door 1s open.’? 


The following Ode of ‘Iraqi in honour of love is well known and 
popular: 


‘SNone knows what the equipment of the jov of love is, 


The plectrum of which has kept the nine heavens in rapid revolution. 


1. Temple (404 jo) in the terminology of the Sufis means the stage of transcen- 
dence, 


2. Sibely pe ahi cg sl vb 


cml ati ol) ul > S35 oly 


wso lp wolai al, . JP VA 4 5A 


3. cal Glew Sil ST Gre Sob GL 
cand (LF gy STF ail Hs 4 ,! ir 5 55 


4. Here by “equipment” the poet implies longing, ycarning and tumult. Equipment 
is a metaphor for the lyre and tambourine. 
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By one plectrum only love has mads the whole world dance. 

The Beloved Himself is the plectrum of this vesl of Mystery. 

The world is a voice from this veil, 

Who knows what ves! is this and what the secret 1m tt 1s; 

There is an arcanum in This veil if thou findest tt, 

Thou wilt know why the nowmenon is manifested in the phenomenon. 
Thou wilt then know why the heart of Mahmad* 

Is always entangled in the locks of Ayas* 

It is love alone which manifests stself every moment in every state} 
There is caprice® at ome place and constancy‘ as the other 
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1. Here ‘Mahmid,’ is metaphorical for ‘reality.’ 
2. Ay4z here signifies phenomenon. 
3. ( 5b) ‘Caprice’ has been defined in the ‘dictionary as need or want but in the 


terminology of the Sufis it means the attribute of the Beloved due to which He 
manifests Himself in the lover, inwardly and outwardly. 


4. Constancy (sb) has been defined in dictionary as a sapling, a cypress, a pine 
tree. In the terminology of Sufis it means the attribute of the lover. 
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Why did the beauty of the beloved which ts mostly caprice 
Feel the need of the Constancy of lovers? 


When the Beloved's beauty ts mantfested in the lover's face st becomes 
soreness of heart! 


When tt appears in the guise of the beloved st becomes ‘‘Saz’’® 
The flame which flares upon the face of the beloved, 
IT swear by the heart of the lover ts nothing but soreness of heart and woe. 
The way of love is excellent and the nearest, 
And the way other than this 1s long and tiresome. 
Mughrabi (d 809, A.H) has sung the caroi of real love thus: 
We beheld Thy Sun and relinquished all the atoms ; 
For the sake of the Essence we forsook all the attributes.* 
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1. In the terminology of the Sufis, soreness of heart or (5 ~) means burning and 
boiling of the heart in the love of God. 


2. The dictionary definition of ( jl) is a musical instrument, eg., a lyre, tambo- 
urine, but, in the terminology of the Sufis it means the inward experience of God 
and being lost in God. 
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We practised austerity in dark closets, 

Really we went past beyond the seven heavens, 

We saw that all this was a dream, a myth; 

Manly we kept aloof from these thoughts and fancies, 
Why speakest thou to us of thaumaturgy, 

For we have passed to a stage beyond thaumaturgy 

O Shaykh! If all the wonders thow workest are these alone 
Be jubilant, for we have given up all of them; 

All these are really the pitfalls that lie in the path to God. 
In the quest of God we have passed through all these dangers, 
In the quest of the light which ts the source of all lights, 
We have abandoned all luminaries, sun, moon and siars ! 


Maghrabl asserts that our only task in this world is love-making. 
We do nothing in the world except making love, 
Our work ts love and for this we have been created 
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And what do we do in this lbove-making? 


I am he, who beholdeth Thy ‘face without a veil between; 

I am he, who seeth the Sun regardless of days and nights; 
I am he, who on His vast and shoreless ocean, 

Gazeth at hoth thc worlds which appear like bubbles. 

Do not deliver me into the hands of some book-worm, 

I find that my own reality is a book. 

Has the heart of Maghrabi drunk wine, for I, 

Find him intoxicated like Thy dreamy eyes." 


The ‘Voice of the Unseen’ and the ‘interpreter of mysteries,’ Hafiz of 
Shiraz says: 
O ignoramus, try to become aware, 
Unless thou knowest the way how canst thou become the putde? 
Wash thy hands with the copper of try existence, as the travellers of 
the Path do, 
That thou mayst discover the alchemy of love and become gold.* 
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If the effulgence of God's love pervades thy life and heart, 

By God! thou shalt eclipse the celestial sun. 

If in the way of the One Full of Majesty, thou losest the head and feet, 
From top to toe thow shalt be bathed in His radsance. 

When the foundation of thy existence goes topsy turvy 

Do not les anything dwell in your heart lest thou mayst be upset. 

O Hafiz! sf thou, in thy heart,desirest for unston ( with God ) 

Thou shouldst become the dust of the door of Adepts ! 


He describes the state of his own love thus: 
I am the lover of the Friend, I am not concerned with fatth or infidelity, 
I am thirsty of love I have no concern with union or separation. 
I do mot get the token of life through the lips of (Real) Beloved 
So, O my life! what concern have I with life and other beloved, 
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I am the victim of love, I do not fear the police-commisstoner of the 
lames, 

I am a pauper, I have no concern with the courtsers of the King, 

For in both the worlds I need the Beloved alone, 


As I have no concern esther with Heaven and Hell or hourts and fatr 
youths ! 

My Qibla and niche are only the eyebrows of the Beloved. 

So what concern has this tumultuous heart of mine with esther of them? 

He, who in the path of love becomes void of his self, 

How can he know pain and woe and what need he has of remedy ? 

Why dost thou seek to pose as man? develop the character of man, 

The professional lover has no concern wtth gaudy apparel and 
embellishment, 

O Hafiz! sf thou art a lover and sntoxicated, repeat: 


I am the lover of the friend, I have no concern with Fasth or . 
Infidelity. 
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LOVE, THE HIGHEST REACH OF RELIGION II5§ 


Amir Kbésrau (d. 785, A.H) who had drunk deep of the wine of 


love says : 


I do not need the brahmantcal threads, as every vein of mine has 
turned tnto a string ; 

I am a believer in love, so I need no fatth. 

O stupid physician, get up from the head of my bed, 

The remedy for the ailment of love is nothing save the meeting wsth 


hts Beloved. 
Do not compare the cloud with mv weeping eyes, 


It has a@ slight resemblance but st does not rain blood. 
O heart! be joyous, for tomorrow tn the mart of love, 


The glad tsdings of my execution will be announced, though there its 
no promise of meeting. 

They say that Khasras is an tdol-worshi pper, 
Ye, verily he ts such, he has no concern with the world and tts 
people. 


The following is one of his famous quatrains : 


I am not inclined, even to the extent of a needle's eye towards him, 
Whose heart has not been consumed by the flame of love.* 
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If thou hast not been burns, come to me, for I 
Five the heart with love which ts not burnt. 
Ehiisrau belonged to the Chishthyya Order. The fervour and ardour 
of love seems to be more conspicuous in the saints of the Chishthyya Order. 


Their writings are replete with love, longing and yearning, as Khwaja 
Banda Nawaz Sayyed Muhammad Gesi Daraz says: 


“Our Shaykhs have been lovers; Shaykh Shahabiiddin and his 
followers were gnostics and favourties of God. But love ts quite 
another matter : 

To cast a glance with peace of mind at the face of a beauty, 


Is better than being under the royal canopy, the whole life, with a 
worried heart.’"! 


The saint Nizimuddin Auli bore the title of ‘‘Mabbibe-e-Tlahi” or 
the Beloved of God. In one of his letters (addressed to Maulana Fakbruddin 
Maruazi ) he writes ; 


Those who follow Tariqat (the path) and those who follow Truth 
( Haqiqat) unanimously agree that the main aim and thc chief object of 
the creation of man is the love of the Lord of the two worlds.’’? 


It is mentioned in “‘Seyarul-Aulia”’ that Mahbiib-e- Ilahi used to preach 
his disciples as follows:- 


“You should, at every moment, ask of the Almighty God for His love 
and should, time after time, recite the following prayer : 
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(See his rare book “ Jawimay-al-Hikam, p. 31 ). 


2. ‘“Seyarul-aulia Fi-Mubabbat Hadhrat Jul-u‘-Ula’’ Urdu translation. by Ghulam 
Abmed Barelwi, p. 455. 
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“O Allah, I beseech Thee to vouchsafe to me Thy love, the love of 
one who loves Thee, and the love of those acts which lead me on the Path 
to Thy love. O Allah, make Thy love for me dearer than my own self and 
family and dearer than cold water."*! 

Khwaja Nasiruddin Chiragh Dehlavi says : 

“When a man loved God he attained everything.”’* 


If thou livest, thouh shouldst dse in thy yearning for Him ; 

If thou art His devotee, become the dust which lies at His door. 

Even an tota of the pang of love for God, 

Is superior to both the worlds even tf thou possessest them.® 

Khwaja Band-i-Nawaz, the successor of Chirigh Dehlavi, was a born 

lover of God; he had drunk the love uf God along with his mother’s milk : 
Says he; 

I was a lover since my mother gave birth to me, 

She had fed me on the milk of the pang of love. 


He was a perpetually intoxicated lover and never liked to be sober : 
“I am tntoxtcated with the wine of love and shall not be sober, 
I am asleep with my Beloved, I shall not awake.® 
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He had been in love with love and had been always extolling it to the 
skies : 
O Muhammad, (Nom-de-plume of Banda Nawaz) go on pratsing love, 
Applaud st tn every chapter and every verse. 


At the end of the treatise, ‘‘Wajid-ul-‘Ashiqin,”” we find a Mathnawi 
composed by the Khwaja in which he praises love thus :? 


Love ts a priceless and invaluable gem, 

In His love thou shouldst sacrifice thy lsfe, 

Love is the First, love is the Last and love ts Everlasting, 
Sell thy self in lieu of love, 

Love is light, love is fire and love ts scaffold too. 

Love ts five and seven and love ss four ; 

Love ts air, love ts fire and love ts dust ; 

Truly speaking love is purified lsfe, 

Love ts the King, love ss the moon and love ts path, 

Love wears a hundred crowns on tts head, 

Love ts the Throne, love ts the Foot-stool, love is the knower of secrets. 
Love $s the Pen, too, love ts also the Preserved Tablet, 
Love is the sun, ts the heavens and ts also carth, 

It ts the angel, too, who ts on the watch, 
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Love is effulgent, st alone ts the constellation in the sign of the Zodiac, 
It is ascendant as well as descendsng ; 
Love ts the root, love is the bough and love ts the flower, 
Love ss the frust, love is the seed and love ts wsne. 
Love has manifested ttself in the form of beauty, 
In reality ail the objects had been love alone. 
Sayyed ‘Abdus-Sattaér who belongs to the Chishtiyyia Order and is 
the successor of Shah Pir Muhammad Saloni has always insisted that : 
“One should attain the pang (of love) at any cost whatsoever"’* 
‘“‘A pang of love is called a “‘pir’’ in Hindi. Thus aman without love 
may be called one without pir (guide)’’* 


Shah Turab ‘All Qalandar (d. 1275 A.H.) who seems to be intoxicated 
with the wine of Divine love praises love thus :? 


The whole world is run by love and hence, 

The works of love can never have an end. 

At first love finds expression in moderation, but 
Perfection without love cannot be attatned. 

The heart that 1s devoid of the clamour of love, 

Derives not effulgent from the Sun of Love. 

He, who with Love and affection ts conversant, 
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In the order of the lovers, the highest rank 

Is of Love, none higher, and that ts the end. 
Love steppeth not without a vesl, yet 

Doth enchant the world with tts sorcery, 

If the light of Love giveth out a spark, 

The hearts of all lovers are scared. 

The lsfe purified by the Lighs of Love, 

Alone knows the bliss of wnion uxth the Beloved. 
Of the elects or the common folk whosoever secketh union with Him, 
Cannot without Love accomplish his task. 


Whatever is, is mantfest due to Love alone. 


Owing to Love only non-being has become being. 

VT f the Sultan of Love hoists his banner in the outward 
The world of souls will be a desolate desert, 

Love ts the spirit, and the world the body, 

The body is worthless tf st 1s void of spsrtt. 


Since Love hath tts manifestation everywhere, 


’Tis no wonder that all incline towards tt. 
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The heart turneth towards that direction only 
Wherefrom cometh the scent of the Friend. 

Any seeker does not need anything save Love, 

Nothing tn both the worlds ts dearer to him. 

If thou art submerged in the sea of Love, 

Then, ost of the wonders of Love, thou shalt get a hint: 
All that this world of reality and appearance has, 


Has been mantfesied in virtue of Love alone! 


Amongst the stgns of Love tn the world 


Are the forsaking of vansty, egotssm, counting of profit and loss. 


Thou shouldst, with conviction, regard the forms of the lover and the 
Beloved 


As the mirror of excellence and beauty of Love. 
“Love is the connecting link of the world, 
Regard thou Love as the msrror of the lover and the Belovd. 


His beauty does not reach completion without Love; 


The generosity of the muntficent cannot be manifested unless there ts 
a beggar. 


The caprice of the beloveds appears only at the time when 
There ts constancy also on the part of the faithful lovers. 


39) og ge Ul Se ee gt 9! 
Sai oF | pe ALe 52 55 
a ay Ge SF 
dyey yd aul Gre jab Sl 
OL 59 oe a gee S I, 
uy ae Jlrs on as T 
Os gac Gly b gree aT 
el Foye lee oe ale 5 
5 ole olisk 54 51 


Sat g BUS eye oe J? 
cme gllery | jel ib ae 
2S oF abd 
3969 29 pegs! ule de a 
Ope yo et SLi 42 
cn by Gtle y Gyre > yo 
DLpe yal dlal, 407 pte 
eLc spol Gee cyl Que 
ke 29 Ob stan SI 


122 


LOVE OF GOD 


If constancy ts lacking in the distracted lover 
None can know the caprice of the beloved. 

An adamant stone, too, is softened by love, 
As frozen sce gets warm by one puff of breath. 
This love maketh a King, beggar 

And also maketh a beggar, King. 

Whosoever dersveth light from love, 


Hath no concern whatsoever with joy or grief. 
Whoever went on rnshing in this path 
Did not attain the union with the Beloved sans love. 


Love resuscstates even the dead! 


Love enslaves even a King. 


He states his own plight in the following couplets :* 


“I was hit by the shaft of love darted from the arrow of His glance, 


The sword of His evebrows sacrificed me on the altar of love. 
O preacher, thou knoweth not how I fare, 

O ignorant of love, take thyself away from me. 

Come what might, | have placed my head 

Before His serene Highness, the King of Love 
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Love at least has done this favour to me, 
That st has made me unconcerned with disgrace and ‘honour. 
Who ts my confidant? to whom shall I tell how I feel? 
By the munificence of love, I am the monarch of my times. 
O Turdb, how long wilt thou tell thy story! 
O isfe of love, seal thy lips and be silent.” 
Therefore, the traveller of the path should :? 
*‘Kindle the fire of the quest (of God) in the heart, 
Burn to ashes anything thou findest other than the object. 
Renounce the idea of thy honour tn the way of quest. 
Tread in the way to the Lord unconcerned with all. 
The thought of fatth or infidelity does not occur to him, 
Who manly sets out in the way of quest. 
Life does not suffer patiently the tribulation of love. 
Untsl the quest manifests itself in thy inward. 
I would to God that the heart devoid of quest, 
May always be involved in woes and sorrow, 
Do not seek the kernel by the head, void of the destre of the Beloved. 
For such a head is only a shell and nothing else.”’ 
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He, who ts not thy seeker, is dead! 

He, who ts not enamoured of Thee, ts heartless! 

Better st would be for the eye to be blind 

Which canst not behold the face of the Beloved! 

Would to God, the breast may never be free from the fire of Heil, 
Which has not the mark of Thy love on tt. 


Beiter for the ears to be deaf, 


Whtch have not listened to the words of the Beloved. 
Better it would be for the bratn to be hacked by the Beloved’s sword, 
Which ts devoid of the love of the Beloved, 

Call hsm not man who is not the seeker of the Beloved, 
For he hath form alone and hath no lIsfe. 

In the quest of His love forsake all talk, 

Only, seek Him, seek Him and seek Him. 

In the search of the way of the union wrth the Beloved, 
Sacrifice both this world and the hereafter. 

The seeker findeth the way of unton with Him only, 
When he ignoreth the world and the hereafter. 
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Shah Tur&b would often say: 


“In this world and the hereafter nothing save the Friend do I seek. 
He, who has no love, (for God) knows not “Ad&b’’ (or self culture). 
Mere piety is not required, and truly speaking, no torment is worse than 
dry abstinence.’””! 


“Uf like the pious, today you wear the manacles of pensttence around 
your neck, 
Tomorrow the treasurer of the tavern will not open the door for you /? 


In the end, the sentiments expressed by the great Jami (d. 898, A.H.) 
may @lso be perused. The path of God cannot be attained without love. 
Those who felt contented with fasting and prayers only remained unaware 
of high stages and stations. Jam! sings thus: 


Thousands of sages passed away, 

But they were unaware of love-making. 

Thou shouldst be captivated by love that thou beest free. 
Develop the pang of love tn thy heart that thou mayst be joyous. 
By commemorating love, the lover feels refreshed, 

By reciting the name of the Beloved, the lover wins renown. 
Had Majna&n not drunk of this cup of wine 

None in the two worlds might have known hts name. 

The wine of love infuses in thee fervour and intoxication, 
Otherwise nothing could be gatned save dejection and egotism.* 
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126 LOVE OF GOD 
Do not be averse to love even though tt may be of the phenomenal 
forms, 
For this very phenomenal love takes one to real love. 
The heart void of love is no heart at all, 
The body that lacks the aching heart is mere water and clay. 
Would that no heart should lack the pang of love, 
Let there be no heart in the world without love.) 
From the beginning of his mystic experience up to the stage of 
perfection he was overcome by the passion of love, as he himself says: 
‘The pleasure of love ts instilled into every nerve and vein of mine, 
I say love and due to its pleasure I yield my life [* 
He says, ‘After loving God no desire of object remains in the heart 
except the quest of God.”’ 
The urge of life ts to serve Thee alone, 
For the God-consctous a moment without Thee ts vertly a sin! 
Everyone asks of Thee whatever his heart destres, 
What Jami, however, asks of Thee is nothing but Thee alone !* 
Everyone in this world desires for some object or other 
The object of the unfortunate Jami ts nothing except Thee !* 


At the end of his mystic experience, when he attained the stage of 
perfection, he said: 
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He passes a good time who in this tavern, 

Drinks wine out of the pitcher and not out of cup. 
This man knows not if this existing world 

Is annsthilated even a hundred times.} 


This stage is what the Sufis call, “The total passing away’ or 
“Complete effacement.’ Now the ‘Abd (servant) does not exist, God is 
all in all. 


God stayed back, the rest passd away ! 


By God nothing extsts save God :* 
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CHAPTER IV 


LOVE AND THE SUFIS OF THE UNITY 
OF EXISTENCE ORDER 


ANY eminent Sufis rely on a holy tradition which is also cited by 
Ghazali and Shaikh Akbar, and men of spiritual discernment concede 
its authenticity. It is as follows: 


“I was a hidden treasure, and I desired to become known. SoI 
created the world in order to be known.’! 


Hafiz Sikhawi has related this tradition in ‘Maqdsid-i-Hasna” with a 
slightly different version and the great scholar and traditionist, Muhammad 
bin Ibrahim has observed as follews :- 


“This tradition is narrated by the Sufis, and if you will consider it 
with the following verse of the Qur'an you will readily see that it 
is authentic and true: 


‘‘Allah it is who hath created seven heavens, and of the earth, the 
like thereof ; the commandment cometh down among them slowly, 
that ye may know that Allah is able to do all things, and that 
Allah surroundeth all things in knowledge’. (S. LXV, 12)® 


Malla ‘Ali Qari states that the meaning of this tradition is in accordance 
with the following spssdixst of God Almighty : 


“I created the Jinn and the mankind only that they might wor- 
ship me.” (S. LI, 56)* 


“That they might worship me” is interpreted by Ibn ‘Abbas as ‘They might 
attain my knowledge.’ 


The Sufis have explained this tradition as follows : 


The essence of God is a hidden treasure. As far as the knowledge of 
His essence is concerned nobody except Himself is in the know. In order to 
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observe the beauty of His perfection outwardly He adorned the mirrors of 
the essence of things and revealed Himself in ‘them. The forms of things 
that subsisted in the Inward Plane ( Wahidiyyat) were revealed in the 
Outward Plane and in them He saw Himself in His own works. Detailed 
explanation of this summary statement is given below: 


A gnostic has explained the holy tradition in the following excellent 
couplets : 
“All that is hath emerged under the stress of love, 
It ss through love alone what ts non-existent becomes existent. 
The caprice of the Beloved is a veaction to the constancy of the lover, 
It has projected this world and disclosed all its secret ! 
‘It ts tn response to our constancy that the caprice of the Beloved ts 


at play.’ 
Herein lies the truth of I destred.”’ 


In one sense He és the Beloved, in another 
He ss the Lover Himself, if you know the truth.’’* 

Another lover® gnostic has divulged the secret in more explicit terms: 
The Almighty loved Himself, if ye should know, 
Made the Universe Hts own mirror to see Himself aright, 
Displayed His Beauty to Himself, 
Really He is the Lover, the Beloved and Love itself. 

Mir Sayyid Hayat has expressed the idea thus :§ 
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“He ts the Seeker and He ts the Sought ! 
He ts the Lover and Himself the Beloved.” 


The gnostic of Rim has divulged this secret in his own way: 
“The Beloved is all in all, the Lover only vesls Him, 
The Beloved is all that lives, the Lover a dead thing.’’? 


That is to say, God alone is existent; He is the Lover and He is the Beloved 
alone! Other than God is non-existent or mere suppositional, 

Shaykh Fukbr-ud-din ‘Irag! thinks that ‘‘Love’”’ means the Absolute 
One. Says he: 

“In love words are forbidden, 

Its secret lies with him who és cut off from speech 

Seek not in love Meum and Teum, 

It is a truth which I have oft repeated.’* 
And Khawja Shams-ud-din Abmed ‘Ali, the author of the ‘Terminology of 
the Mystics’ states that the modernists are of the same persuasion. 

A treatise by name “‘Risala-i-Tawhidiyya’’® ( Treatise on Unification ) 
has been attributed to Khawja Nizamuddin Mahbéb-i-llahij. At the end of 
this treatise he says: 

“God says: ‘I was a hidden treasure and I desired to become known. 
I created the world to be known.’ When the King of Love desired to lift 
the veil from the Beauty of His Face and to make His attributes manifest 
and to make love with His own Self........... The Light of His Self divided 
itself into two halves—One half of that Light became dense, and became 
Fire; when fire became more dense, it became Air; when the Air became 
thick it became Water ; when watcr became dense it became Earth. From 
the earth were created different forms. The other half of the Light made 
its appearance in several forms and desired to observe the glory of its 
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Beauty in them. It needed mirrors for such observation. Thus it made 
Man and the World its mirrors! Hence, appeared the attributes of the 
Lover and the Beloved. They were no more hidden ! 

How long shall I remain hidden ? 

I now manifest Myself from the depths within. 

Wsth all my atirsbutes I display Myself, 

In all ecstacy and longing.) 


And again: 
When Adam We sent outside, 
We made manifest Our Beauty tn the wilderness.* 


Now it is up to you to understand what I say about Love, the Lover and 
the Beloved. Who is the Lover? It is the Pure Essence. What is Love ? 
It is the subsistence of the essence of things. And the Beloved means the 
relative Being.” 


In order to explain this esoteric quotation from the Treatise attributed 
to the Khawja, it may be said that when, according to the belief of the 
sufis, nothing really exists except God, for nothing can be like Him or 
claim to be !His rival or His partner, it is evident that His Love will have 
as its object His own Self. This is the meaning of the words. ‘He makes 
love with Himself.”” We need not advert to this in any detail to what is 
Stated in this Treatise on the creation of the world. For, it is not supported 
by the Qur’&n or the Tradition. And there is no consensus on the 
appearance of a part of the Light in the several created forms. What has 
been revealed to the sufis is only this much that when the Essence of God 
( Dbat-i-l]&hf) desired to behold the Perfection of the Names ( Kamil-i- 
Asma-i) in the external, It adorned the mirrors of the essences of things 
and manifested Its Beauty in them. Hence, arose the incidence (4%) of 
love. As J&mi has put it: 


Non-existent fell in love with Existent, 
The non-existent from this Love became existent. 
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When non-existent was graced with the Light of Existence 
Tis aspiration moved to tts source. 

The attraction of love holds together 

The shadow and the sun !’") 


That is to say, when the essence of things received the illumination of 
Being, the world made its appearance, and the world which is like a shadow 
made its bonds of love strong with the Sun of Being. Thus, arose the 
incidence of love. 


Hadhrat Mahbib-e []&hi holds that really God is the Lover, for it is He 
Who beholds His Beauty in the mirrors of the essences of things and loves 
His own Beauty and Perfection. As this Beauty and Perfection manifest 
themselves in the determinations of the essences of things, it may be said 
that those essences are the ‘Beloved’ and as the manifestation of the 
essences is due to the desire or love of the Essence “I desired to become 
known” it may be said that the manifested essences are themselves Love. 


Haghrat ‘Ayn-ul-Qudghat Humdanf has expressed this idea explicitly. 
Says he: ‘God is in love with Himself.” 
“The Designer ss in love with Hts own design 
None else ss there, Ye cheer up [* 


An adept has said: 
“The Beloved is His own Lover / 
This sm love is the last word I'’* 


Another gnostic has expressed the idea thus: 

“The Peerless One is the lover of His One Beauty, 

He delights to witness His own Beauty.’'* 
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Another mystic has said: 
Love ts the Lover and Love ss the Beloved 


Love is fondly in love with stself.”"! 

Shaykh Nizami Gunjwi has expressed this idea with great force: 
“Nizami, tf thou seekest God, tread on the path of Love, 
Love, that ts God, il ts God and God.’’® 


Under the influence of the same impulse it has been said : 
‘Behold, love is everywhere, 
Love ts pervading the world ! 
Love ts the lover and love ts the beloved 
Indeed love is its own victim!'’? 
He is the 


This means the Lover and the Beloved are one and the same. 
Observer, He is the Observe.1! In the words of Hadhrat Qurb: 
“Here st appears as lover, there was beloved and now as love itself. 


It ts ome light that shines in varted forms.'’¢ 


In the words of Shah Turdb Qalandar : 
‘Love is the beginning, Love is the end, Love is Manifest, Love 
ts Hidden. 


Love it ts that sustains the world.’'§ 
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Jami has expressed this ‘Secret’ in the terminology of the Mystics thus: 


1. 


LOVE OF GOD 


‘Love ts the key of the treasure of bounty, 
Whatever thou seest exists due to love alone. 
Anything, whether tt be high or low, 


Is not vosd of love and ts subject to tts laws. 

God mantfested Himself to Himself, 

And in this mantfestation found Himself unique; 
Beheld His Essence with attributes of perfection, 
Crowned in the sanctuary of Glory and Majesty.” 


“Attributes inhering in the Essence, 


And acquiring from st their permanence. 


Whatever shows any trace of the other, 
Did not receive any share out of these aftributes, 


Such as Necessity, Being, Holiness, Eterntty, 


Independence of the world and Man. 
He who has knowledge and wisdom, 


Names it ‘Perfection of the Essence.’ 


But as an incidence of this another achsevement, 


Took shape tn the manifestation of forms of things :} 
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Men of sense and discernment, 


Call it the ‘Perfection of Names.’ 

And this is the mantfestation of God tn Modes, 

Which differ from cach other in thotr aptitudes and effects. 
So mansfestation and the knowledge of manifestations 
Which may be perceived and apprehended, 

Ts calhed ‘ Jsla’ and ‘Istijla’ by the wise. 

When God beheld the beauty of the Perfection of Names 
Did not appreciate its lying thus concealed. 

Desired to display this Perfection 

Aad revealed thas: Beauty ana Excellence.” 

“Wished this’ arcane secret maty be disclosed 


In the mirrors of the ‘Ayan.’ 


When it (love) found the stimulus of this desire 
The mischicfs of love and love-making arose. 
Non-being attached ttself with Being in the bond of love. 


Non-being came into existence through love 


As non-betng was graced with the light of Being 


Its aspiration moved lo sts source 


The ativaction of love holds together 


The Sun and the shadow.’'' 
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Now, first we will briefly elucidate Jami‘s exposition of Love that Love is 
the primary cause of the Creation of the world. Next, as the Sufis also 
believe in the theory of unity of existence, we will state this theory and 
show how the Sufis have, as a result of their intuition and experience, 
come to know that in spite of Love and its full expression in Love, Lover 
and Beloved, there is no duality or triplicity and, the theory of the unity 
of existence holds its ground and stands. 


Jami maintains that the world owes its existence to Love. For, God 
found His Being abounding with all the attributes of perfection, viz., Being, 
Necessity, Holiness, Eternity, Complete Freedom from need. These are 
the attributes of God alone and inhere in Him alone. The Sufis have 
called this state the ‘Perfection of the Essence.’ This was the state when 
God alone existed and none else was there. But then, God observed His 
Essence in the mirror of His Essence itself. He observed the Perfection 
of His Own Self and loved it much. For Love is nothing but the attraction 
of the Beautiful to His Beauty. This state is expressed by a gnostic thus: 


“The Beloved, the secret of whose Beauty none discovered 
Hotsted the banner of Beauty in the realm of Eternity. 
There was, then, neither the basin of the sky, nor, the shell of the Sun. 


He made love to none but Himself’ 


However, when God so observed and loved His Beauty, He did not like to 
leave it in the state of unity but desired to observe His Beauty and Perfec- 
tion in diversity, i.e., in the external plane, and therefore, created this world 
and thus expressed His attribute of Perfection of Names. That is to say, 
manifested Himself in the form of the essences of things. One may think 
that the external plane is not included in the Essence of God. Such is not 
the case. Expression in the external plane implies the individualisation 
of the Absolute Being. By actualisation of the potential, the world is not 
excluded from the Essence of God and neither is there a void created in it. 


The Illumination of the Essence, due to which the shadow of existence 
falls on the essences of things, is spoken of as the “‘Iilumination of the 
Names” or “The Most Holy Emanation” (Faidh Aqdas) or the ‘Divine 
Breath” (Nafs-Rahm4ni) in the terminology of the eminent Sufis. A 
summary of this statement may be expressed in the couplets of a Sufi thus: 
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“He has rendered the world into mirror wherein He shows Himself 
unto Himself, 


All that is seen or unseen ts but a reflection of His Beauty ! 
When that Beauty desired to come tn the form of glory, 
It put on the visage of thts world of time and space 


Whose ts any name? Whose ts any tdenisty? Is there anything 
here and there other than He ? 


He alone ts there under every name and under every identity." 


The meaning of ‘Illumination of Names’ has been clearly expressed by a 
gnostic in the following quatrain: 


“The Beloved who speaks of love wtth all and sundry, 
No body cass find access to Him with lust. 
The particles of existence are the reflections of His manifestation. 


Love plays with tis own image !""* 


The common man observes the reflection of the Absolute Beauty in 
the mirrors of things. He is totally unaware of the Arcane Secret behind it. 
He considers those partial, fleeting manifestations of the Absolute Beauty 
as independent; falls in love with them; feels elated when he sees them 
and gets dejected when he does not sce them and miss them and their love. 
But the gnostic knows that: 
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“Thaw art He Whose Reauty displays itself behind the veil. 
And has thus produced a thousand lovers and beloveds’"} 

“It ts thy Beauty through which Layla has betwitched Mujndn, 
And it is thy longing. that. has made Wamig poe for ‘Uzra.'’* 

The Sufis have the “reality of certainty” (Huq-al-Yaqin) that, in all the 
planes of Being God loves Himself. When a handsome person is interested 
in a misror, it is because he desires to behold his own beauty in it. So also 
God loves His own Self in all planes of manifestation. He is the Lover and 
He is Himself the Beloved! 

“He loves them and they love Him, What.an admission ! 

Behind the curtain beheld! He ts His.own:customer !’'* 
Khwaja Farid-ud-din ‘Attar boldly asserts: 

“Love plays with itself of sts own accord, 

The idea of water and soil 1s but a pretext !’’* 


Saints throngh their earnest efforts and strivings and austerities pierced 
through, the veils of modes and attributes and attained to the Unitive 
State “Unto mystica.”” Their refuge and asylum is the very Essence of 
God. This stage is thus beautifully expressed by a Sufi: 


“My heart ts beyond the confines of the Unwerse, 
It is higher than the expanse of ttfe ! 
It: has dispensed with the attributes, 


It ts a mirror of the effulgence of the Divine Essence !* 
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jam! had attained this stage. The state of Being where God observes 
the pevfections of His Own self is termed ‘Jil’ in the termrinology of the 
Safi. When the Esseace manifests Itself in determinate forms and 
ebserves Its beauty in them, it is termed ‘Istijl&.’ And when this Most 
Holy Easence, the Beloved, casts the shadow of His Being in the mirrors 
of the essences of things, the disturbing affair of love-making makes its 
appearamce. AH the particles of being become the mirrors of the 
observance of the Absolute Beatty. Keepmg in view this fact it may 
be said that God makes love with His Own Beauty. He alone is there, 
wader every nate ani under every identity. Ail that is seen and unseen 
is but a reflection of His Beauty! As already stated, in order to 
waderstand the above-mentioned mystic statements, it is necessary to 
have a clear knowledge of the theory of ‘Unity of Being’ ( Wahdat-ul- 
Wagiid). We give below a brief semmary of this theory, a detailed 
account of it may be found in our book, ‘‘Qur’anic Sufism.””? 


The Sufis believe that existence (Being) belongs to God alone and 
the concomitants of existence (attributes and actions), too, are peculiar to 
Him. God is further believed to be the Absolute Knower, as the Qur’dn 
says: “He: knows everything.”” In knowing Himself, God knows all things 
in Himself and distinguishes them for Himself as objects of His knowledge. 
That is to say, ‘Knowing’ implies, ‘Knowledge’ and the ‘object known.’ 
God knows His: own thoughts, these being the objects of His knowledge. 
Now, if God’s knowledge is perfect (which ex hypothesi, is ) His ideas or 
thoughts (objects of knowledge) are also perfect in every way. But God 
had knowledge, is a knower from eternity. Therefore, His ideas are also 
eternal. (hey are unereated. Knowledge is an attribute of God, and cannot, 
therefore, be separated from Him. It constitutes the very essence of God. 
As God is eternal or uncreated, His knowledge (or ideas) are also uncreated 
or eternal. The difference, of course, does not impair the essential unity 
of knowledge, knower and known, but, is none the less, inherent in the 
nature of the reality as'manifested to us. ‘’Triplicity,” as Ibn ‘Arabi says, 
“is the foundation of becoming.” 


Ibn ‘Arabi calls the ideas of God ‘‘al-a'yan-al-thabita.’” He maintains 
that Ged reveals Himself in a state of Self-consciousness, (not at any point 
of time), and sees im Himself for Himself an infinity of ideas, or, A‘yan 
and determinate “‘Forms’’of His Essence. And those ‘forms’ are what Ibn 
‘Arabi calls the A'ydn-al-thabita. They are merely the ‘ideas’ in the 


1. ‘The Qug’dnic Sufism’ published by the Academy of Islamic Studies, Hyderabad, 
1959; to be ‘had of Messrs. Motilal Baoarsidass, Publishe?s. P.B. 1586, Delhi. 
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mind of God. As ideas, they cannot have any existence apart from the 
mind of God, just as our ideas cannot exist apart from our mind. As 
ideas, or, ‘forms’ in the mind of God, the A‘y&n-al-th&bita, possess limitation 
or determination or individualisation. They subsist in the mind of the 
Knower (i.e., God) and do not have independent existence. They possess 
No positive attributes, e.g., life, knowledge, will, etc., though they have the 
capacity of acquiring those attributes, if given They are passive, having 
no existence or existential attributes; they possess no activity of their 
own. On the other hand, God, the knower, is free from every limitation 
or determination—has no ‘form.’ He exists in Himself, depending on 
nothing else, but, Himself and possesses positive attributes and is active. 
It is because of this difference between ideas or the known and God, the 
knower, that a relation of ‘‘otherness (= s) is posited between them, 
though in a latent state in the Essence of God, in the State of Wahdat 
cr the First Epiphany or Particularisation, they are one with God. 


When God intends the creation of things, His command is “Be"’ and it 
is, says the Qur’an : 

“Verily, when He intends a thing, His Command is, “Be” and it 
is!” (S. XXXVI, 82)? 
The question arises that if the thing was already there, and, it is in this 
sense only that, it could become the object of the Command ‘“‘Be,”’ is there 
any sense in creating a thing which already exists? Again, if the thing 
which is the object of command is a nonentity, how can it become the 

object of command at all ? 


The only way out of this difficulty, as suggested by Ibn ‘Arabi, ts to 
maintain that the object of God’s command is the idea, or, ‘Avn-thabit, 
which subsists in the mind of God from all eternity. This intelligible idea 
in the Mind of God is manifested externally by the creative fiat of God, 
which is expressed by the word ‘‘Kun,’’ ‘Be.’ Thus the A‘y4n-al-thabita 
must be taken as the essences of things (lel), which, when manifested, 
are called ‘‘external objects,” or, ‘‘Created things,”’ or, merely the many 
things of the world. 


But, this does not mean that, the A‘yan-al-thabita themselves become 
concrete manifestations, for they are mere subjectivities, and, as such, must 
always remain non-existent. They are ideas in the Mind of God and will 
alwavs subsist in His Mind. As Ibn ‘Arabi puts it, “They have never 
smelt the smell of existence.” They never come out of the knowledge of 

God leaving a blank there. 
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Every essence (or ‘Ayn-thabit) has an individual aptitude of its own, 
which is spoken of as ability or natural propensity. This is, as it were, 
the essential nature, or, characteristic by which it can be distinguished 
from other essences. On account of this characteristic, every essence is a 
determinate form. Due to this determination it has its special aptitudes, 
which are not exactly similar to any other essence; in this sense, every 
essence has a limitation of its own. In the terminology of the Qur’an this 
aptitude of essence has been spoken of as Shakilah.’ ‘‘Say, everyone acts 
according to his own Shakilah” (disposition or aptitude.) (S. XVII, 84)! 


Now the question is—and it is admittedly a poser—How are the 
essences of things, which are the ideas of God and area species of accidents, 
subsist in the knowledge of God, able to derive existence and attributes 
of existence ? What is the mystery contained in the Command “Be and 
it is!’ Is it possible to unravel the secret of creation | 


Now, there can be only three logical possibilities about the coming 
into existence of the cssences of things, or, ideas : 


(1) Ideas come into existence without any -ubstratum underlying 
them. This possibility is, in the light of reason, impossible, as ideas are 
accidents and the appearance and manifestation of accidents without subs- 
tance is inconceivable. They subsist in the mind of God before creation, 
and they cannot make their appearance without any substance even after 
creation. 


(2) Ideas are the accidents of some Substance, but this Substance is 
other than God. This conjecture, too, is false, as we have seen above, God 
alone is the Real Being or Substance: 


‘Beware! Everything except God is perishable.”’? 
(3) Ideas are the accidents of some Substance and this Substance is 
the Absolute Being alone. This is, as it were. their materia prima, in 


which they subsist and on which they depend. The same sense is 
expressed in the following verse. 


“He that created the heavens and the earth from Haqq. 
High He be, exalted above all that they associate (with Him).’'S 
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‘*Exalted”’ (ta-‘a-la) is the adjective applied to Haqq, and the lexical term 
for the Necessary Being is Haqq.”’ The verse: 


“Then exalted be Allah, the King, the Haqq.” (S. XV, 114)! 
is referring to the same fact. At another place, God for the sake of 
definitiveness states : 

‘We created them not save from Haqq.” (S. XLIV, 30)? 


At another place, He is also addressing those who have knowledge, thus: 


‘Allah created not (all) that save from Haqq. 
He detaileth the revelations for people who have knowledge.’ 
(S. X, 6)* 


On another occasion, He is imparting knowledge to the true believers thus: 


“God created the heavens and the earth from Haqq. 
Verily in that is a sign for those who believe.”’ (S. XXIX, 41)* 


5According to Shari‘at, and the lexical definition, Haqq alone is the word 
for Absolute Being. Considering derivation, the root of Haqq (God) and 
Haqigat (reality) is one and the same. All the ideas, or the essences of 
things, have appeared from Haqq and are manifested in Haqq. Therefore, 
the Essence (Dbt) of God and His very Existence 1s at work in the creation 
and origination of the world. This is the secret of ‘‘He is the Outward,” 
which is explained by the verse : 


“God is the manifest Truth’’ (S. XXIV, 25)¢ 


i.e., God alone is manifest, or, God alone is ‘“Haqq’’ who is manifest. The 
verse: 


“God is the light of the heavens and the earth.” (S. XXIV, 35)? 
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further supports this statement. The Essence (Djat) of God, which is 
nothing but Absolute Existence, by virtue of its manifestation, is called 
“Light” (Nar), which is “visible by itself and which makes other things 
visible.” This is ar: attribute of God (Haqq), who exists by Himself and 
makes other things visible. For the same reason, the term, ‘The Outward” 
(Al-Zahir) has been applied to God—the Absolute Being. As the essence 
of things, prior to creation, subsists in the knowledge of God as ideas, so 
all things exist externally in this One Being and become visible by His 
Attribute of Light. 


Now the arcane secret of creation may thus be disclosed : 


“God in His own Immatable State, Attribute and Being without 
undergoing any alteration in His Individuality, manifests Himself 
through His Attribute of Light in the forms of phenomenal uobjects, 
which in reality are but reflected entities, expressing, outwardly, 
the essences which subsist in the knowledge of God, and, hence, it 
is that the Divine Aspects ( Being, attributes, etc.) came to be 
associated with the world of creation or phenomena.” 


“He is the First and the Last and the Outward and the Inward 
and He is knower of all things.” 5(S. LVIT,3)? 


As a gnostic has said : 
“The same incomparable Being in His incomparabsiity, 


Has manifested Himself in the lskeness of everything.’ 
“Iraqi says: 
“Let me tell you the story plain of my Friend, 
Everything ts from Him, and tf you think aright, He ts Evervthtng! 


His charm shines from every particle in the Universe! 


Ony the layer of presumption came as a veil in between "’ 
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It may clearly be noted that creation of things 


(x) Does not imply that they have been created out of pure nothing, 
because out of nothing nothing comes! 
Ex. nshilo nshsl fit 

(2) Nor, does it mean that the absolute not-being manifests itself in 
the forms of things, as, according to the definition itself, absolute not-being 


is not a thing at all, which could become the Substance of any being, or, 
could be moulded into the form of a being. 


(3) Moreover, God cannot be divided into parts, as He transcends all 
limitations and individualisations. God reveals, or, manifests Himself in 
the form of phenomenal objects and this revelation, or manifestation takes 
place in accordance with those ideas, or essences of things which are latent 
in God (Haqq) and subsist in His knowledge.  [t is as a result of this 
revelation or manifestation, phenomenal objects make their appearance in 
the external, according to their aptitudes, or capacities. Every thougnt 
form, that is, the essence of thing, or of the created being, accordfng to its 
aptitude and original capability, is being benefited by Existence and 
existential attributes. The author of ‘““Gulshan-i-Raz’’ expresses it thus : 


“*Not-Betng 1s the mirror of the Absolute Being, 
The shining of the ‘Real Being’ is reflected in tt. 
When Not-Betng ts set opposite to Being, 

It catches sts reflectson tn a moment. 

Thus unity becomes vissble tn plurality 

just as when you count one st becomes many.”"! 
“For, as much as Not-Betng ts in ttself pure, 
Therein ts reflected ‘‘The hidden treasure.” 
Read the Tradition: “I was a hidden treasure.” 


That you may probe deeply into this arcane mystery!''* 
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When we have come to know the arcane secret that, God manifests Himself 
through His attribute of Light, in the forms of phenomenal objects, we 
may also know that in the plane of Wahdat there are four aspects of the 
Absolute Essence (Dhat), viz., Existence, Light, Knowledge and Observance. 
These are merely an aptitude of the Essence and have on existential 
plurality. God exists (Existence). He is conscious of His Being, actions 
and attributes (knowledge). He is self-revealing and self-manifest (Light) 
and, thus observant of His Own Being (observance). These hypostases are 
spoken of as Dhati (pertaining to the Essence) for the reason that they 
cannot be regarded as attributes. In other words, they are Essence them- 
selves and not super-imposition on the Essence. 


In the four hypostases all the attributes of the Divine and the mundane 
names are included ; ‘‘as the whole is included in the inwardness of the 
essence, as the detailed is in the totality and as the tree is comprised in 
the seed.’”” The Essence is independent of all other existences, as it is 
said: ‘‘So Allah is independent of (His) creatures.” The Essence beholds 
its own Being, is independent of the manifestation of attributes and can 
do without the world. 


“The robe of Love ts independent, free, 
From need to sosl with dust sts purtty. 
When Actor and Spectator are the same, 


What means this “We” and ‘‘thou’’? there ts no ‘‘we'’ ( Jami )* 


When God in His own immutable State, Attribute and Being, without 
altering His individuality, manifests Himself, through His attribute of 
Light, in the forms of phenomena! objects, His Light, when manifested in 
the form of His idea, or, the essence of a thing, is called ‘Soul,’ His 
knowledge thus manifested 1s called the ‘heart,’ His Being thus manifested 
is called ‘body’ and His ‘I’ thus manifested is called ‘Self.’ The centre of 
all this is called the ‘Absolute I.” 
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The following table will explain this clearly : 
ALLAH (THE ABSOLUTE I) 


Existence Knowledge Light Observance 
‘Abd (Known) 
(The Finite I,) 
or Seif 
7 at | 
Body Heart Soul Observance 


It should clearly be understood that Our Self, or Dbat or reality is an idea 
(‘ayn-i-thabit) which subsists in the knowledge of God, which Ly itself has 
no existence, ‘“‘has not smelt the smell of existence.”’ As the transformation 
of essences is impossible, not-being cannot become being. That which 
really exists is the necessary Being-God; there exists nothing else than 
God. The ‘I’ of God when manifested in the form of ‘abd is named the 
human self, and in the terminology of the Sufi, ‘The finite I.’ 


A gnostic has expressed this truth in the following couplets : 
What else can artse out of Hagq, save Hagq my son ? 
Who else save Haqq can say Haqq, my son ?! 


“In the intensity of manifestation, like one who ts separated from his 


Source, 
Who else can seek Hagq save Haqq, my son ?"'? 


Shaykh Aubaduddin Kirm§ani, who was a contemporary of Shaykh Akbar, 
has expressed the same truth in clear terms: 


My own reality is inexpressible in words and transcends all limits. 

I receive constant supply from the Fountain of Life. 

The link between “Ahad” (The One) and ‘‘Auhad” ts a mere letter 
Scrape this link and Lo! Auhad ts Ahad!* 
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Abé Hatim ‘Attar, the teacher of the famous Aba Sa‘id Kharraz, used to 
say: ‘“‘Who remains there to say Allah?” Shiblf told his countrymen; ‘You 
say Allah positing your own self, I say Allah effacing my petty self.” 


“Say Allah! Then leave them." (S. VI, gr)? 


Shaykh-al-Islam ‘Abdullah Ansari says: 
“He is with the Seeker, He takes the hand of the Sceker and leads 
him in His own search! He is all in all.’’* 


From this brief statement of the theory of the Unity of Being one should 
not think that the protagonists of this theory believe in Pure Identity of 
Haqq (God) and Khalq (created beings) to the extent of regarding Union 
(Ittihad), or Fusion (Hulil) as valid. They do believe that ‘God (Haqq) 
is manifest in the forms of phenomenal objects and they exist by virtue of 
the real existence of God (Haqq).”” But the relation between Him who 
manifests Himself and the things in which He is manifested is not one of 
fusion or Union, i.e., it does not necessarily follow that He Who is 
manifested in things should be fused into or united with the things 
manifested. Nor is it necessary that the manifester should be divided by 
the act of manifestation, or suffer a change. 

The Beloved ts ourselves, but, not by virtue of ‘Union’ 

The house of our being ts filled with Him but not by ‘fusion’ 

In our fatth wisdom ts nothing but gnosts, 

Except this we admit no fundamentals and no corollarses.'’* 
The relation found between the ‘Manifest’ and the ‘Manifested,’ between 
the Lord and the ‘abd, between God and the created beings, is quite 
different from all other relations. For, the ‘manifest,’ in all its aspects, 
is not the same as ‘manifested.’ Neither it is quite the ‘Other’ in all its 
aspects. Neither there is pure ‘identity’ nor pure ‘otherness,’ (for further 
elucidation of this point our book ‘The Qur’anic Sufism’ may be 
referred, Chapters III & IV). 
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What we have said above, may be succinctly expressed in the words 
of Abul Wafa Khurzimf thus: | 


“So long as I exssted, 1 was not separate from Thee 

This speaks of my ausptcsous Star, 

When I was non-exsstent, | was unmantfested in Thee. 
When I became existent I exist in the flood of Thy Light.’ 


A full comprehension of thc theory of the Unity of Being, briefly stated 
above, will be of help in understanding the writings of eminent Sufis, like 
Hafiz, ‘{fraqi, Aubad-ud-din Kirmanf, Jami, Sa‘di, Sinai, Nizamf, Rimi 
and others on Love. For one more example the following verses of Jami 
may well be perused. Their background is the same theory of Unity of 
Being, explained above. Jami holds that it is through Love that the world 
has been created and love is found at work everywhere in this world. 


“Love emerged out of the Realm of Holiness, 
Mansfested ttself in the world and Man. 

When It shed a vay on the domain of angels 

The angels found themselves distracted like the heaven, 
It showed us face from every mirror, 

People talked about st everywhere. 

All the seekers of Pursty and those who speak of tt 
Were enraptured and talked of sis Pursty. 

The cry of ‘‘Glory be to the King of the world.” 

Rose from the crowd of the diverse of this sea.* 
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Made the particles of the world a mirror, 

On each of them cast the reflection of sts Face. 

A gleam of thts light fell on the flower, 

The flower caused a turmoil in the nsghtingale's ltfe 
The candle enlightened tts face by thts fire, 

A hundred moths burnt themselves in every home. 

A beam of this light fell on the Sun, 

The lotus popped out sts head from the water, 

Layla adorned her face by Hts Face, . 

At every tress of hers Majnun felt attracted. 

The lips of Shirin emitted a lilting v6ice, 

Which captivated Parvez's heart and took the life of Farhad. 
Its beauty mantfests stself everywhere, 

Is hidden under the vesl of the beloveds of the world. 
It almost deprived Zulatkha of her Isfe, 

The Moon of Can’aan (Joseph) ratsed his head. 

In Hts love alone the heari finds tts very life, 

In His destre only the object of life ss attained.) 
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The heart that is in love with lovely ones, 

It may know it or not, ts really the lover of Him alone. 

Beware! lest thou commit an error and say : 

‘We are making love and beauty belongs to Him! 

Thou art the mirror and He the decorator of the mirror, 

Thou thyself art hidden and He alone ts mantfest ; 

Pratseworthy love like beauty, 

Has been bestowed by Him and mantsfested in Thee. 

If thou consideveth the matter rightly, He Himself the mtrror. 

It ts not only the treasure but also the place where treasure ts found.’ 
What Jami means is that God, the One Reality, is manifesting Himself in 
every particle of the Universe, and thereby His beauty is also manifested. 
He beholds His own Beauty and lovesit. In other words, God manifested 
Himself to Himself and there the relation of the Seer and the Seen and the 
names of love and beloved come into vogue. When the Outward was 
manifested to the Inward, ‘Love’made its appearance and when the Inward 
was manifested to the Outward, the form of the beloved appeared. 

A gnostic has expressed this idea thus: 

“No particle existed save through the one Essence 

When it made tts appearance the ‘Other’ came into being. 

O, Thou that appearest as Lover aud remainest Beloved in reality 

When thou witnessed the Beloved, thou turned a lover,'’* 


1. Saw gh patle 2. Sale Si ar Oh = pt Ob--)5 
BH ays Ste bs SF 6S 4 HU be tM 
| Leemsl 9) y tant fy L Pail y eT cg 
PIP eR NS wr Kec Kiet ce 
cme ot hee Sy eT 6 | rca 6S Kye 
(sh: ) 

2. 255 ad ale S pe ie 
otal jlelar | alb Ot oe 
cond ob G ptm a 5c gf ple | 
poll Kalle n> am |) > pile 


LOVE AND THE SUFIS OF THE UNITY OF EXISTENCE ORDER I5I 


Love, in its aspect of belovedness, is a mirror for the lover, so that he may 
behold his own beauty in it, and in its aspect of lover, is a mirror for the 
beloved to behold in it the perfection of His names and attributes. There 
is but one Being, but when once the same countenance is placed against 
two mirrors, each mirror reflects a countenance other than the countenance 
refiected in the other mirror. As a gnostic has said : 


“The countenance ts but one, but when you 


Place several mirrors against tt, it appears as many.”"! 


The same truth is expressed in another way : é 
“How can the ‘Other’ dare appear, as all that ss, 
Is sdentical with the other and the one ts mantfest.’’® 


When Existence (Being) belongs to God alone and to none else, beauty 
will also belong to Him alone and to none else—things reflect His Beauty 
as they reflect His Being ; as a mystic has said: 


“What cannot exsst by itself 
How can it have beauty by itself?” (‘Iraqgi)® 


Knowing this truth, Mir Sayyed Hussaini has said: 


“To call physical attraction love is sheer animalism. To call an ear of 
corn the tree of heaven is sheer diabolism. Love is a boundless sea, don’t 
you take it for animal's fodder.’’4 


“Love alone can dispel the magic spell in which you ave entangled. 


Unless you come out of the magsc spell you are subject to names and 
signs.”’® 
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In short, Beauty is an essential attribute of God, as the Tradition says: 


“God is Beautiful and loves the Beautiful.’. It is He Who 
beholds His own Beauty with the eyes of Mujnin and beholds His own 
countenance in the beauty of Layla and loves His own Self. ‘Iraqi says: 


“He ts enamoured of Himself, He has manifested Himself in Layla 


Where is Layla, where is Majniin? He himself ss there, He has 
attracted Himself alone.’’® 


Again: 
“You are the man of love, you are the one 
Who is an eternal on-looker of one’s own beauty.’’* 
But the lover of ‘forms’ ts unware of the real situation: 
“What does the lover of ‘form’ know of reality ? 


He is unaware of hts connection with the Beauty of the Eternal 
Beloved.’"* 


, 


It is said that when the verse ‘‘He loves them and they love Him” was 
recited before Abii Sa‘id, he said: 


“He does not love anybody, He loves Himself.’ 
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CHAPTER V 
SENSORY LOVE 
(‘Ishq-t-Majazi ) 


OVE is of two kinds: Real and Sensory. The latter is also referred to 
as love of the phenomenal forms. 


When aimed at God (the Divine Eessence, or, Dh&t), or, directed 
towards His Attributes and works, love is real and everlasting. But, when 
the focus of attraction is ‘form,’ or, such of its aspects as appeal to the 
senses, it is known as sensory, illusory, or transient. The latter is not love 
for its own sake, but related to evanescent factors. 


There are two kinds of Sensory love: Sensual and Spiritual. 


SENSUAL LovE 


Sensual love (sometimes called ‘animal love’) is a perversion, or 
desecration of love, it is infatuation; it is not love at all, but only its 
masquerade. Its source is lust for corporeal charms and a desire to have 
sensual pleasure. The victim of such love is enamoured of the outward 
appearance, that is the colour, complexion, face and symmetry of the limbs 
of his beloved. Thus, he is desirous of carnal pleasures. Many a man often 
falls a prey to this kind of love, and according to the psychologists, this is 
found even in an old woman. If love breeds an eager desire of coitus, it is, 
a sin and just sexual appetite, as Rimi says: 


’Tis not love which is found among people, 
"Tis a mischief caused by eating wheat.’ 
This love has also been termed ‘Love of forms.’ Such love, with the 
exception of the love existing between husband and wife, has been banned 


by Shari‘a, prohibited by the Tariqa (The Path to God) and is far from 
wisdom. It is interdicted by Shari‘a because it is prohibited by the Qur’an: 


“Say to the believing men that they should lower their gaze and 
guard their modesty. (S. XXIV, 30)? 
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‘Lhere is a famous tradition of the Prophet : 
‘A brazen stare by a man at a woman is an arrow out of the quiver 
of Diabolus.”! 

Again: ‘A brazen stare by a man at a woman is at the root of all sins’.? 
And the gnostics of the Tarfga say: 


‘He who engages his soul in the perpetual contemplation of God, 
and closes his eyes to sensual pleasures, and adorns his outward by 
following the Sunna, his ‘firdsat’ (power of discernment) will never 
err.’® 


According to the diagnosis of physicians, sensual love is : ‘A disease of 
the mind.’¢ 
The gnostic of Ram has condemned such love of forms thus: 
Those loves which are for the sake of a colour (ostward beauty) 
Are not love; in the end they are a disgrace.® 
In other words, the love which desires only beautiful forms and is 
enamoured of the colour and and complexion, wil] end in regret and 
disgrace, after the decline of the colour and charm of the beloved. 
At another place Rami says : 
SYea, renounce the love of forms, 
Love of faces and forms ts ( really ) not love. 
Beloved ts not the name for mere form, 
Whether the love be of this world, or, the hereafter. 
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Why dost thou forsake the form thou art enamoured of, 
After the soul takest leave of the form ? 
Why dost thou fall in love with a clod of earth ? 
Seek the real one that always subsists. 
Human beauty ts a gtlt-ginger bread phenomenon 
Or, else, why doth thy beloved becometh an old ass ? 
He was formerly an angel, now seemeth to be a demon. 
The beauty he hadst was merely ephemeral. 

Again : 
How long wilt thow make love to the tracery of the cup, 
Leave off the tracery of the cup and seek thou water, 
Continue the efforts in the hope of gaining the Living Onc, 
For thts Living One, turneth not into a stone after two days. 


Go and recste the verse, ‘we turn his natural temperament upside 
down whose life we prolong!? 


Seek the heart, do not make love wth the bones. 

Love of the mortal ss never abiding, 

Develop love for the Living One and Selfsubsistent. 
Choose the love of that Living One Who 1s Everlasting, 
Who gives to drink the wine that increases lsfe.5 
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A consideration of the above lessons of Raimi on love, will show that 
love of form is of three kinds: 


(1) The lover directly apprehends God Who is pre-eminently the Beloved 
without the intervention of any form. His purpose is to behold the 
Outward ( all!) (God) which manifests itself in the phenomenal forms 
and the lover is observant of the Outward only and not the phenomenal 
forms. 


This is not the love of forms, but, of God, and it is the apprehension 
of God in forms. The following couplets of a Jover of God aptly express 
the same thing : 


If we ave beholding Asiumn or Spring, 

Really we are witnessing the ways of the Beloved. 

In the fair and ugly forms of the worldly, 

We see the effulgence of God manifest in them. 

Our hearts are turned to God and eyes towards beloveds ; 
We are the spectators of this lovely spring like pageant. 
O Asghar, we observe that KA‘ BA and monastery 

Are the abode of the real Beloved! 


These are the men who attained perfection. They behold the beauty 
of God in beautiful forms, and are called ‘people to whom God reveals 
Himself in forms’® (Ash&b-i-Tajalli-i-Sari) 


(2) The lover beholds God in forms, and is limited to that particular 
form, and does not transcend it. Now this limitation, or determination is 
undoubtedly a defect, but apprehension of God in phenomenal forms is not 
a defect. This love of form is the love of God Himself Who is manifesting 
Himself in the form. Those who have attained perfection regard this stage 
as a lower one. However, Maghrabi’s clarion call is: 
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2. To understand this subtle point, attention is invited to the ‘Mystery of 
Creation’ discussed in the preceding chapter. 
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If I behold Him in the forms of the lovely ones, 
Do not think I am gazing at a lovely face, 
I do not see the back but only the face ; 
Thou seest the back but I see only the face. 
Again: 
We witnessed the pageant of all the lovely ones of the world, 
But, in them we beheld Thy face alone ; 
Do not inquire of Maghrabs, for we, 
Saw him distracted in love for Thy black tresses. 


(3) If the lover loves only the tinselled form and his sole object is 
beholding this form and not the reality manifested in it, such a love will 
not be termed love, but, it is form-worship only. After the colour and 
form decline, such Jove ends in regret an shame, as has been explained in 
the preceding paragraphs. It may be “noted that this form-worship is 
forbidden by Tariqa and prohibited by Shari‘a. Such love is interdicted 
and has been regarded as a mental disease. A gnostic has said about this 
love : 

Live thus that thy heart may be votd of love, 


For, in the beginning there is grief, followed by disease and tt ends in 
death. 


I have advised thee, after knowing what love ss, 
But he, who ts averse to my view, may choose what he likes.* 


In one of his treatises entitled, “ ‘Ishq-un-nisyan-Wal-Mardan,’’® 

Shaykh Muhammad Siodi Madani writes : 
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book‘ giles kaj’? which was printed at Sa‘id-ul-Matibe Press, Benaras, 1304 
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“One of the terrible mischiefs of the Devil is this love of fair youths and 
lovely women. No calamity is more terrible than this love. This is the 
mischief which has enslaved the hearts of many to beings other than God, 
their creator; which has disgraced the hearts of the lovers ; this is the evil 
which has waged a war between Unity (tawhid) and Love and has made every 
lover of form the disciple of the doomed satan. The hearts of the lovers 
of forms fall a prey to sexual appetites, they suffer terrible woes, their 
minds are filled with sordid thoughts; their hearts are barricaded and 
righteous behaviour is not possible; the heart turns away from the right 
path, is sold like a slave at a low price; it is bargained for a paltry pleasure; 
love with a tinselled form affords a little pleasure but results in much pain 
also. In such circumstances, if union with the beloved is attained, it ends 
in disaster, for, soon the beloved becomes an enemy and expresses disgust 
for his lover, as if he never had any regard for him.” 


Such a lover has to face all t&is music in this world. As regards the 
hereafter, where a friend becomes the enemy of his friend, grievous penalty 
and a painful doom awaits him. Just consider the regrets of the lover who 
sold his faith, life and heart cheaply for contemptible lust and transitory 
pleasure to a mortal, ephemeral being instead of surrendering it to the 
First and Foremost Friend, viz., God. The lust was such that its pleasure 
vanished but the misfortune remained.! Such a lover is beset with two kinds 
of regret: the first is that, the real Beloved and eternal bliss passed him by 
and the second is that he had to pay a grievous penalty. At this moment, 
the hoaxed lover will discover what he sold and what he purchased. The 
being that did not at all deserve to take the place of his slave, owing to his 
impious and impetuous love, becomes his master, for love makes the master 
the slave and the slave the master. No calamity can be greater for a king 
than to be deposed and have his throne given away to a slave; that he is 
made helpless and the slave treats him with vanity and pride. 


Nobody can be more wretched than the lover of form: he sheds tears on 
separation from his beloved ; in union with him is obsessed by the dread of 
separation; he loses his sleep, is deprived of rest and peace of mind, his life 
becomes a torment for him, and his body begins to waste away. He is 
reduced to this plight due to his love for a being other than God. Who is 
this being other than God? He is the one, who flees from you when you 
desire to see him, if he makes a promise, does not fulfil it, keeps you at a 
distance and meets your rival. This is not gratification but a tribulation. 
It is better to die than suffer such agony. The beloved is usually flint-hearted 
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and lacks in fidelity ; he has hundreds of customers, is dishonest and often, 
highly fickle-minded. The lover feels neither his life, nor property safe 
from his machination. He is deprived of union with the beloved, he sees 
no other alternative except to fret and fume; he finds it impossible to 
avert his impending doom. 


In brief, he who enthrones in his heart any being other than God, falls 
a prey to tribulation. The more cordial are his relations with the beloved, 
the more grief and sorrow he is destined to suffer. Even if he succeeds in 
winning the beloved, the grief or suffering he has undergone exceeds the 
pleasure. Of what avail is this trifling pleasure? That is the reason why 
the gnostics have said, ‘‘He deserves to be burnt in the fire of love who 
turns his face away from the love of the Everlasting and makes the love of 
the mortal his profession.”’ 


“Is it lawful for a servant to love any one except his Lord Who is his 
real Beloved?”’! As a Sufi poet has said : 


Anything which fascinates thy heart except God, 
Will stand as a barrier in thy way.* 


He who loves anybody other than God is destined to be worried, sad, tired 
and broken-hearted ; day and night he frets and fumes over the grief of 
separation, or, the desire of union, and the fear of the rival. Now: 


‘How can the poor mosquito, due to sts weakness, pull 
The load which the elephant is powerless to carry ?’S 


As against this the worth may also be estimated of the fortunate 
person who is the lover of God, if he moves a foot towards his real Beloved, 
“He advances towards him an arm-length ; if the lover proceeds an arm- 
length towards Him, He comes towards him one “Ba‘a, i.e., two arm-lengths; 
if the lover walks towards Him, He comes to him running.” ( Bukhari). 
This boon has been spoken of in a famous Tradition. To seek this love 
alone is the duty of every man; due to this love alone life is worth living; 
this love alone enables one to traverse the path leading to the proximity 
of God ; this love alone is the very basis of the mystic faith; the saints 

had been in quest of this very love: 
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I do not ask anything of Thee in the world save love ; 
Separation and union with Thee are alshe to me. 
I shall nesther live nor have anything except love 
Whether Thou granteth me union or separation /1 

Imam Ibn-ul-Qaiyum has discussed love for God in great detail in his 
work, ‘Al Jawdb-ul-Kafi Leman Sa’la un-dawasush-Shafi.? Here is a 
summary of this thought-provoking work in the following paragraphs : 

The Imam has condemned sensual love or love of form, on the ground 
that there is neither religious, nor, worldly advantage in it. On the 
contrary, it is a disadvantage or a bad loss both in this world and in the 
world hereafter. The following is an epitome of the mischief wrought by 
such a love: 

(x1) Owing to it a man leaves off loving his Lord and Creator and 
engages himself in commemorating and loving a created being and a slave, 
because these two loves cannot dwell in a single heart, nor does a man 
possess two hearts : 

O, Kamdl! choose esther the Friend, or, thy life, 
For two guests cannot dweli tn one house.* 


(2) On account of the love of his beloved, the heart of the lover falls 
a prey to all sorts of severe physical and mental suffering. It seems to be 
the Divine Law that he who loves anybody other than God should be 
tormented by his object of love. Though a lover may regard love as sweet, 
yet, in reality it is gall and wormwood to the heart ! 

(3) Nothing is more devastating to the good of both the worlds than 
love of forms, because all the benefit conferred by faith consists in having 
the peace of mind. Faith works aright when the heart is tuned to God. 
Nothing is more harassing for the heart than love of forms. Asa poet 
has said: 
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Wherever the king of love arrives, 


Righteousness loses the power of action." 


As regards worldly advantages, they are really subject to the religious 
ones. When faith is lost of what avail is the world ? 


(4) Fire does not leap so quickly towards the wood as tribulations 
rush towards the lovers of forms. The reason is evident. The more the 
heart comes into close contact with the love of forms, the remoter it 
Tecedes from the Real Beloved. Those hearts are the remotest that are the 
lovers of mere forms. When the heart is far away from the Creator of 
life, tribulations surround it on all sides ; it is submerged in the sea of grief! 
As a poet has rightly said : 

The soul ts entrapped in the net of love like a bird, 
Until it dies tt cannot find rest.” 


(5) When love has gripped the heart of a lover, he loses his mental 
equilibrium ; diabolic suggestions pester his mind ; he often becomes mad 
and loses his reason. The noblest attribute of a human being is reason. 
A man is distinguished from animals by reason. When reason is lost there 
is no difference between a man and an animal. Though he isa man in 
form he is no better than an animal—even animals are saner than him. 

Reason, lifelong, made sts home in the lane of wisdom. 
A billow surged out of the sea of love and demolished st. 

6. Love makes the lover lose his wits ; affects both his physical and 
mental faculties. When heart is tainted the eyes, ears and tongue are all 
tainted; every blemish of the beloved appears to be a beauty and every 
vice a virtue, The tradition of the Prophet indicates that ‘ the love for 
anything whatsoever will make you blind and deaf,’ i.e., the eye is blind to 
the vices of the beloved, the ear is turned deaf to anything said against 
him. As regards the physical changes, the body falls a prey to diseases, 
becomes weak and emaciated, and obsessed by passion, the lover may 

sometimes lose his life. 
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The story goes that once a youth, who was emaciated and reduced 
almost to a skeleton, was brought before Ibn-e-‘Abbas in the plain of 
‘Arfit. Ibn-e-‘Abbas asked: ‘Why was he in such a plight?” People 
replied ‘“‘He was in love.” Thereupon Ibn-e-‘Abbas prayed to God that 
He may save him and one and all from such a dreadful love. 


After explaining these disadvantages of sensual love,. Ibn-e-Qaiyum 
says: “Love in itself is neither commendable nor contemptible. The 
advantages of love are relative. Immense love of a devotee for his Lord 
and Creator, and for His personal perfections, Beauty and Absolute 
benevolence, is wholly profitable and laudable. The excessive affection, or 
love, which a created being may have for another created being, however 
little it may be, is harmful and prohibited, because, the highest exultation, 
bliss of the heart and the delight of the soul are dependent on two matters : 


1. Beauty and perfection of the beloved, due to which the lover has chosen 
him and preferred him to one and all. 


2. The perfection, love and the lover’s perference for union with the beloved 
rank over all other matters. Now, every wise man knows that the pleasure 
afforded by the attainment of the union with the beloved is in proportion 
to the strength of the love for the beloved, i.e., the stronger the love, the 
greater will be the pleasure of the lover. If the said pleasure is sought for 
self, it is despicable and if it is desired for a greater and more abiding 
pleasure and is also the cause of attaining the blissful life, it is worth while 
being the highest end of life. This pleasure is bliss of the life Hereafter 
and the blissful luxury of paradise. It has been confirmed by the Qur’an: 


“But the Herafter is better and more enduring.” 
(S. LXXXVII, 17)? 


The Supreme Creator has created us so that we may attain this pleasure 
in the Eternal Home. As regards the world, all its pleasures will come to 
an end; their gratification is never without pain, or, in the terminology of 
psychology, it is never ‘unmixed.’ It is like a dream, a mirage. As a sufi 
poet has said: 


Look at this sea, thou wilt find in 1 the rich and poor alike, 
The pearl, too, like a drop, has an eye full of water here.* 
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Again : 
‘‘Whomsoever I see in the world has some pain or other.’”? 

How long will, then, the world last? Here, majority of people die in 
childhood, or, while they are young. It is a fact that the young die more 
than the old. Those who reach old age have no pleasure left, as due to 
infirmities and diseases of the old age they are deprived of the power of 
enjoying themselves. Consequently, a poet has warned us thus: 

Do not fall in love with the clay and water of the world and be not 
proud: 

For life ts like a taper and the world Itke the place which is the 
passage of the wind.* 

Now one may reflect also on the perpetual bliss of the Life Hereafter. 
The pleasure here is “better and more enduring.” It is constant and 
eternal! It is a pleasure which no eye has seen, no ear has heard of, and 
nobody ever has imagined it.* To relinquish this perpetual pleasure in 
the eager desire to attain the evanescent and painful comfort is nothing but 
to barter eternal felicity for everlasting wretchedness. The Qur’dn has 
announced boldly : 


“This life of the present is nothing but (temporary) convenience : 
it is the Hereafter that is the Home that will last” (S. XL.39)* 


“Temporary convenience” serves some purpose. The world is a 
stepping-stone to the Hereafter; the abode is the Hereafter. This reveals 
that the joys of the world are a means of attaining the pleasures of the 
Hereafter. Consequently, the pleasures of the world which may assist 
us in attaining the joys of the Hereafter, and keep us away from the 
ephemeral and take us to the everlasting, are the means of attaining the 
Hereafter. The worldly pleasures which prevent us from attaining the 
pleasures of the Hereafter are decidedly contemptible. The same is 
applicable to the pleasure derived from animal love of forms which is 
prohibited and interdicted. 
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(For the pious the paradise provided is what no eye has seen, no ear has heard 
of, and no man ever conceived it in his mind. Holy Tradition: Bukhari). 
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This is the sum and substance of Imam Ibn Qaiyum’s observations on 
“love of forms.’” The love that is prompted merely by the form and 
complexion and which aims at deriving the pleasure of coition, apart from 
the love between the husband and the wife, is not love but sin; it is 
lasciviousness, prohibited, contemptible and not at all commendable. 
It is the occupation of the vainglorious who are captivated by the desires 
of carnal self and are the slaves of sensuality. They should be told: 


“The function of a hawk cannot be performed with the wing 

of a fly.”"? 
The sufis agree with the above stated views of the ‘ulemas on the first kind 
of Sensory, or earthly love, but, express the same thing in other words. 
They say that Sensory love, which is exclusive of real love, and in which 
there is a lack of apprehension of reality in phenomena covers the eye of 
the lover with a dense veil, because there is a trace of lasciviousness in it. 
The sufis call this kind of love ‘‘pure Nothing,” for, according to their 
gnosis, all contingent beings are mere nonentities and God alone is Existent. 
As Shaykh Akbar has said: ‘“‘The world has never smelt the smell of 
existence.’ So the love of the world, or, of anything of the world, is like 
a thick veil, is total forgetfulness of God and a waste of time.’ The sufis 
have prayed to God to save them from it: 

“‘We seek God's shelter from vain thoughts after God’s knowledge 

and from blindness after God’s vision.’’® 

According to Abii Bakr Katani ‘the Sufis lead their lives, outwardly in 
accordance with the sacred law of Sharia‘, but, inwardly they are entirely 
independent of everything except the beholding of God.”* Hence, it is 
that Shaiban Bin ‘Ali has said: ‘‘First guard thy heart from forgetfulness, 
thy self from carnal desires, and thy tongue from indecent talk. Thus, 
Shalt thou attain detachment. Then whether thou hast relations with the 
world or not, both are the same to thee. Thy relations with the world 
cannot make thee oblivious of feeling the presence of God within and 
sensing the presence of God without, and remember that forgetfulness of 
God is death not life.” 
So much on the first kind of Love, viz., Sensory or animal love. I 

pass on to the second kind of love, viz., ‘Spiritual Love.’ 
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SPIRITUAL LOVE 


Spiritual love means love which is stimulated by spiritual affinity 
between the lover and the beloved : it is often evoked by virtues of the 
beloved, i.e., on account of the beauty of composition, nobility of 
temperament, good manners and harmony in acts and deeds of the beloved. 
Contrary to this, animal love, as already stated, is stimulated by corporeal 
lust and the desire to get animal pleasure. In animal love, attachment is 
mainly due to the corporeal charms, colour, complexion and form of the 
beloved. Spiritual love is born out of elegance and grace of the self, whereas, 
animal love is due to the ‘soul depraved.’ Spiritual love evokes rapture, 
grief, lamentation, tender-heartedness and clarity of thought. It seems, 
as if the lover is in quest of some inward object, which is hidden from the 
five senses, due to which he severes his ties with the world and turns 
away from all, other than the beloved. In animal love, wickedness, 
impiety and the desire of wickedness are ever on the increase ; inclination 
turns from one lovely form to another and a constant struggle continues: 
Maulana ‘Abdul Razz4q Kashi says in Sharah-i- Man4zil- us-Sayrin : 


“Pious phenomenal love serves as a strong stimulus for creating real 
love, and refining the inmost self, for it converts all the woes into one woe, 
and puts an end to distraction of the mind; it gives rise to pleasure in the 
service of the Beloved; it lessens the grief and pain felt in obeying the 
commands of the Beloved. This love conflicts with the animal love, 
which is stimulated by the overpowering passion of lust. For, love is 
evoked in the form of suggestions, by thinking over the excellence 
and beauty of some forms. It is due to the lack of understanding, or 
stupidity of the self. It tries to attain the pleasure which accrues therefrom. 
The censure or praise which has been lavished on the love of forms in the 
poems of some sufis and thinkers relates to these very kinds of love, i.e., 
the first kind of love is laudable and the second is despicable and both are 
termed love of forms and earthly love.’”! 


Ob See Sb BAL goal ob ae Wig all Ciel jee es gil Cindell tall 
wg cody SM yg Gy bd G5 a pla y lanl 9 LP 6 sagt 
UE ye Sal Goll GHA op! Sia, dele og TAI, Cool ged 9 
pall sam file? Gbaeal j Kal Lhd ye 2B Url gn sy oH dye! ill 
Gal cole go cre gl ye aly aT Senet o gth Cpt! Bye y 
(oy cL jks et) RL p05 ell Gan, AT 4s 5 oy gal 


166 LOVE OF GOD 


The eminent Sufis have regarded spiritual love as the most gracious of 
all things and the greatest blessing of God, for as stated already, this love 
softens the heart, sharpens the intellect and makes the lover aware of noble 
things. The following is a well-known saying of the Sufis: 


“The phenomenal is a bridge to the real.’”? 


Real love is born out of the love of beautiful forms. The lover devotes 
his whole attention to the beloved: this attention evokes reflection, due 
to which he concentrates on the beauty and excellences of the beloved. 
This very thought leads him to the gnosis of the Being Who has adorned 
his ‘beloved with inward excellence and outward beauty. When this 
gnosis is attained by the lover. he comes to know that whatever perfection, 
or beauty exists in the universe is due to the Beauty and Excellence of its 
Creator ; it is personalto Him and for the universe it exists through Him 
alone. At this point the gnostic becomes a unitarian and comes to know 
that God is All-Embracing (al-wase), that is, He is not limited to any 
one form, or manifestation. On the other hand, He is endowed with 
absolute beauty and while remaining in such a state, He is manifesting 
Himself in limited forms. This subtle point alone reveals the difference 
between the illusory and the real. In view of this very reality the 
gnostic of Riim has said: 


“Whether love be from this (earthly) side or from that (heavenly) side; 
In the end st leads us yonder,”’* 


In other words, whether love be of the phenomenal, or of the real, it 
ultimately leads us (i.e., the gnostic) to the love of God. Similarly, Jami 
has said: 


*‘Even from earthly love thy face avert not, 
Since to the real st may serve to ratse thee, 
Eve A, B,C ave rightly apprehended 

How canst thou scan the pages of Qur'an? 
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A sage (so heard I) unto whom a student 

Came craving counsel on the course before hsm, 

Said, ‘If thy steps be strangers to love's path ways, 
Depart, learn love, and then return before me, 

For, shouldst thou fear to drink wine from Form's flagon 
Then canst not dratn the draught of the sdeal. 

But yet beware! Be not by form belated 

Strive rather with all speed the bridge to traverse, 

If to the bourne thou fain wouldst bear my baggage, 
Upon the bridge let not thy footsteps linger.'’! 


(Translated by Professor Browne) 
Emerson sums up the meaning of all this where he says. 


“Beholding in many souls the traits of the divine beauty, and 
separating in each soul that which is divine from the taint which 
it has contracted in the world, the lover ascends to the highest 
beauty, to the love and knowledge of the Divinity, by steps on 
this ladder of created souls.” 


(Quoted by Nicholson in his ‘‘Mystics of Islam,” 
London, G. Bell and Sons Ltd., 1914, p. 110). 


There is also another method of explaining how ‘love of forms’ leads to real 
love: A hero hands a wooden sword to his son to practise with it, and 
then to use a real sword in the battle. Similarly, spiritual love which is 
evoked in a man for another man is like a wooden sword and the same love 
becomes relevant to the Most Gracious when the lover’s trials come toa 
successful end. In the beginning Zulaykha was enamoured of Joseph for 
years. Ultimately, when her love for God was developed, she ignored 
Joseph. In the words of the poet: 
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The hero hands a wooden sword to hts son, 

Who masters fencing and uses tt in the Crusade, 

The love of a man with another ts like a wooden sword, 

When he passes through tribulation, this very love ts developed for God, 
In the beginning Zulaykha loved Joseph for years, 

In the end, her love was transferred to God and she ignored him.* 


It is a common experience that, a refractorv horse is first broken and 
immediately after the saddle is strapped on his back. 


Apart from this intriguing expjanation, if the whole matter is viewed 
through the truth-seeing eyes of the Sufis, there is, in my opinion, no 
difference between earthly love except a hypostatical distinction. All are 
submerged in the sea of reality and all are in love with the Real Beloved, 
or, to quote the words of the Sufis, “Love or affection, truly speaking, is 
the term for the inclination of the Absolute Beauty towards His own 
Beauty, either, in the unitive state (love of the whole as whole, as an 
Essence), or in the state of ‘separation’ (as a particular mode of the 
Essence), The fact that all are enamoured of the love of this Real 
Beloved has been beautifully expressed by a gnostic in the language of 
poetry, thus: 

Every thing ts sliuminated by the beauty of Thy Face alone, 
And every ‘man of heart’ ts destrous of Thee only! 
O Bestower of unique beauty, who bestoweth tt on the deserving 


All are really lovers of Thy Beauty only.” 
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Imam Shaibd&nf says: 
All beauty will, tomorrow, belong to Thy Face alone, 
But today st ts present in detail in the whole world. 


Some candid speaker frankly said : ° 
Wheresoever thou ltkest make thy heart overburdened with love 
Since one loveth only The First Beloved!* 


We can say that real love is dependent on earthly love, or love of ‘forms,’ 
and in truth Reality is manifesting itself in the phenomenal forms. The 
Teason (as explained in detail in Chapter IV) is that, the first Epiphany of 
the Ultimate Reality is due to its desire to manifest itself in phenomenal 
forms, as is stated in the Tradition: “I desired to become known.’ This, 
too, is evident that the Real Beautiful took full advantage of His beauty 
when He beheld his beauty and excellence in the mirror of manifestations. 
Therefore, the Absolute Being from its state of Abstract unity and the 
Absolute Unseen,‘ manifested itself in the mirror of ‘ayan’ (essences of 
things) and saw its beauty reflected in the different mirrors and every 
mirror feflected it in its own way and, thus, appeared the world of 
multiplicity :° 

My Beloved is in possession of thousands of msrrors 

When He turns His Face towards a mtrror, the mirror comes to life.® 


These diverse temporal pluralities do not cause multiplicity in the 
Dhat, or Essence of the Absolute. To understand it, one may reflect on the 
light of the sun, when it falls on the earth, it does not cause multiplicity 
to the extent of its own essence; when it falls on glasses of different 
colours, it manifests itself in the form of the colour of every glass and, in 
reality, is free from all colours; when it falls on unclean things, even then, 
it is free from alf defects. Similarly, the forms of all phenomena are 
manifested by the light of God Almighty alone, though these forms may 
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4. In the terminology of Sufis it means the stage of Unity with which God alone is 
endowed. 


5. By multiplicity the Sufis mean created beings. 
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be either mental or external, perfect or defective. The revelation of the 
Sufis that God alone is manifesting Himself in all the forms of the 
Created things, is supported by the traditions of the Prophet : 


“On the day of the Last Judgment God will manifest Himself 
before the Created beings in an ugly form and say unto them: ‘I 
am your Lord.’ All of them will say; ‘We ask shelter of Allah.’ 
God will, then, manifest Himself according to their beliefs. They 
will then prostrate before Him.”! Similarly, the Prophet said, 
“On the day of the Judgment God will manifest Himself in the 
form of imperfection, people will disregard Him. He will then 
manifest Himself in the form of Perfection, now people will prostrate 
before Him.’? 


The same thought is implied in the following couplet : 
In love, there ts no distinction between the tavern and the convent 
Everywhere there ts a reflection of the Friend’s face.* 


In the terminology of the Sufis ‘convent’ means the transcendent world 
and ‘tavern’ means the world of immanence. It means, whether it be 
transcendence or immanence, love of both is one and the same thing; in 
both of them is found the reflection of the beauty of the Beloved only 
and love is concerned with the beauty of the Beloved alone. 


By grasping this point thoroughly, we understand that the way to 
reality is through phenomenal objects. It is for this reason it is stated 
that the sign of the perfection of the ‘gnosis’ is that one should behold 
Real Beauty in phenomenal forms. Those who possess perfect knowledge 
of Divine Unity consider that person as perfect who beholds with the 
outward eye God's Absolute beauty in worldly sensuous forms, and in the 
same way he observes it with his inward eye in spiritual phenomena, or, 
in other words : ' 
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To understand the meaning of Manifestation more clearly see the Qur’inic 
Sufism : Chapter lV. 
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“They intuit the Absolute Beauty with their inward eye as they 
perceive the formal limited beauty with their external eyes.’” 


There are two aspects of God’s Beauty or Perfection ; 


1. Absoluteness : This is the Essence, per se, of the Absolute Beauty. 
A gnostic beholds this beauty in the state of ‘passing away’ of the 
phenomenal self in the rapture of love. 


2. Determination: It is the effulgence of this Beauty in the 
sensuous and spiritual manifestations 


When the gnostic beholds beauty with his own eyes, he knows that, 
it is the Beauty of God, Who is manifesting Himself in the Created beings. 
One who is not a gnostic, and not gifted with this sight,’ should avoid 
gazing at the lovely forms, otherwise, he will be caught in the seductive 
snares of the Evil One and will fall a victim to self and lust.* This is 
prohibited : 


‘Say to the believing men that they should lower their gaze and 
guard their medesty’ (S. XXIV, 30) 


The above verse clearly insists on lowering the eyes in such cases. 


It is necessary to presume that the great Sufis, such as Shaykh Ahmad 
Ghazali, Shaykh Auhad-ud-din Kirmani and Shaykh Fakhrud-din ‘Iraqi, 
who seemed to indulging in beholding the beauty of the sensuous forms, did 
really behold the Absolute Beauty of God in them and were not interested 
in the forms per se. 


If other eminent Sufis have not approved of this procedure their object 
seems to be that the Vesled (Mahjab) should not make their procedure his 
Vade-mecum, neither should he conceive nis state as theirs and should 
not, thus, be abased to the lowest possible position. 
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‘Passing away :"’ In the terminology of Sufis this phrase means the annihilation 
of the being of the devotee, whether this state may be attained by recollection or 
apprehension of God or by another means, In this atate the distinction between 
temporality and eternity disappears. 

3. Jami's Nafabdt-ul-uns (Urdu translation, pp. «.27-628). 
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It is related from Khwaja ‘Ubaidullah Abrar in Rush-bat! that he 
said : 

“In their terminology, the eminent Shaykhs (May God sanctify their 
honoured spirits) have employed the words, ‘Shahid wa muftin bish 
Shahid,” ie., Beloved and those who are in love with the Beloved. Some 
people take the phrase literally and they think that by ‘Beloved’ is meant 
Beloved ot the phenomenal world and by ‘those who are in love with the 
Beloved’ is meant those who are in love with the manifestations of His 
beauty.’ He added: ‘This interpretation is contemptible, and there 
is an element of self in it, as a saint has said; ‘suppose the self does 
not feel any pleasure in beholding the phenomenal beauty; even so there 
still remains the spiritual pleasure which cannot be denied. As it is indis- 
pensable for the devotee to emerge out of the sensuous pleasures which are 
veils of darkness, so also, it is necessary for him to discard the spiritual 
pleasures which are veils of light.’ 


In the opinion of the writer of this treatise, all these complications 
have arisen due to the literal interpretation of the words of these eminent 
Sufis. If they are truly understood there remains no doubt as to their 
exact meanings. To understand them rightly one may reflect on the 
rational principle which is unanimously conceded by one and all and which 
Sayyid Muhammad Ja‘far Macci, successor of Shaykh Nizam-ud-din 
Mahbib-e-Ilahi, has beautifully presented in his work ‘Bahr-ul-Ma‘ni :? 


“To make friends with any being merely as a means does not cause 
any harm to the perfection of the love of the Real Being. Majnino 
was in love with Layla and he loved the dog, too, that prowled in 
the lane in which lived Layla. Really he did not love the dog, 
but his love for the dog was merely a means of loving Layla. 
Similarly, when once Majniin repaired to Layla’s home he began to 
circumambulate it. On seeing him thus engaged, people said to 
him, ‘‘why dost thou do this’? Majnin said: 


The love of any city hath not made my heart sts abode, 

The love of her hath smitten my heart who liveth tn the ctty. 

I circumambulate the walls of the City of Layla, 

And turn towards the owner of the city and the msstress of the house.* 


1. Translation of Rush-hat: Newal Kishir Press, Lucknow, 1893, p. 212. 
2. ‘Bahbr-ul-Ma‘ni’: By Sayyed Muhammad Nasir-ud-din Ja‘far Mecci, printed at 
Ihteshamia Press, Muradabad, 1307 A.H/{1890 AD. 
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Another lover says : 
In my fatth is comprised the love of the city and sts tnhabstants 


The truth ts, the ways of the people differ in the matter of love with 
thetr beloved! 


One may reflect on another example: If a scholar holds pen, paper and 
ink dear, it cannot be said that he is not a lover of learning. The beloved, 
in itself, should be only one, but love for other things, which are related 
to the beloved, does not interfere with the love of the beloved, neither 
is harmful to his love. Similarly, he, who loves the Almighty God will, 
surely, hold the Prophet Muhammad dear, and will love his Shaykh also 
who leads him to the object desired. Now one may ponder also over the 
fact that, whatsoever is found in the universe is the handiwork of God alone. 
Anything that one may love, will be synonymous with loving His handicraft. 
So the culmination of the stage of the lover and love is that all love is with 
God alone. The phenomenal is out of the picture here. When the lover 
is friendly towards the act and handiwork of the Beloved, this friendship is 
not between him and the other than the Beloved, for all are the creatures 
of the Beloved and an outcome of His handiwork only. Therefore, to hold 
anything dear as a means will not be deemed ‘partnership in love’ and will 
not be considered a veil in the way to the Real Beloved. Here, the author 
of ‘Babr-ul-Ma‘ni’ says: 


“Unders@gnd thoroughly there ts nothing except Him, 
Whether you be engaged tn something, or, with something.’'® 
“In remembrance of Thy face I am intoxicated by the scent of the 


flower ; 
I do not befriend the flower, my only friend ts thy scent alone.'’® 


And he reveals the arcane secret : 
‘Do not be squtnt-eyed for the Named one ts one alone. 
Though we have devised many names for Him.’’* 
. e ¢ ° 
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Now, you reflect a little on the meaning of ‘the phenomenal’: (Majiz) 
The word phenomenal expresses the connection of the heart with sensuous 
manifestations ; love with the beauty of these sensuous manifestations is 
offering thanks for the boon conferred by God, for love is one of the 
greatest blessings of God and the bestowal of the blessing has been spoken 
of in tho Holy Qur’an thus: 


“It is He Who has created you and has given you shape and made 
your shapes beautiful.’ (S. LXIV, z, 3)! 


This verse means that beauty is a great boon which God has bestowed on 
us. Proclamation of the bounty generally takes two forms: 


1. A mean-natured man gives some thing to another and, due to his 
meanness, goes on relating before everyone that he has bestowed this bounty 
on such and such a person and expresses his pride and vanity on his 
generosity. Such a conception cannot be formed about the Almighty God. 


2. A man is in possession of an excellent article and as a special favour 
gives it to somebody and speaks of his bounty. Two points are explained 
by his announcement: The first is ; ‘I have given this nice article to you, 
but you did not appreciate it, and did not hold it dear. You ought to 
be ashamed of yourself, and should thank me.’ The second point, which 
we understand is that, ‘it was a special gift which I have bestowed on 
you, others could not even dream of getting it.’ 


In speaking of this bounty the purpose of God seems to be that human 
beings are distinguished from all other creatures by being blessed with 
beautiful forms, therefore, they must bear in mind this excellence in their 
works and deeds; they should not abuse it and should abstain from all 
indecent acts. Another purpose which seems to be more likely is that, 
man should behold God in this beauty and apprehend His attribute of 
Creation. The reason is that, beholding the beautiful confirms our belief 
that God is Beautiful; beholding beauty creates His love in the heart; this 
love gives rise to gratefulness and gratefulness according to the verse: “If 
ye are grateful I will add more (favours unto you)” (S. XIV, 7) enhances 
love and fondness for Him. With whatever beautiful form the connexion 
may be, its beauty will be considered merely as an effect, out of the effects, 
of the Absolute Beauty; the heart will be inclined towards the Absolute 
Beauty alone, which is manifesting Itself in this form and the devotion to 

this limited beauty will be regarded as the devotion to a ‘‘symbol of God.” 
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As the Qur’én says!: “If anyone wish to magnify symbols of God it would 
come truly from the piety of their hearts’’ (S. XXII, 32)? 


In this sense, love with beautiful forms is regarded as love with the 
Bestower of forms Himself, and this, according to the Sufis, is quite obvious. 


In view of the above some gnostics have said: ‘Love of God with 
His created beings, in truth, returns to Him only,’”? apparently, it seems as 
if the created beings love the created beings alone. Truly speaking, love, 
the lover and beloved are all one. Love of attributes emanates from the 
love of the Essence (Dhdt) and both are co-relative. For this very reason 
gaith God : 


‘They love God and God loves them.’ 


It means they did not love God until He loved them. Therefore, their love 
for God was due to God's love for them: and the reason for this is that, 
God loved them from eternity without cause. When God brought them 
forth from the loins of Adam and when His love manifested itself in their 
hearts and attracted them towards His, some of them knew it and others 
did not. He who became aware of it and reached at Love’s First Source, 
that is, did not stop at the manifestations of His Names and Attributes, 
is regarded as perfect in every way, as has been reported about the 
Prophet of Islam: 


‘His sight never swerved nor did it go wrong.”’ (S. LIII, 17) 


He who knew this stage to the extent of the names, attributes, acts 
and effects and stopped there, ranks lower than the one mentioned above. 
In addition to these two stages, is the stage of the ‘veiled ones,’ who do 
not know their station in the manifestations of the outward and inward 
Names. This is not the stage of the gnostic who beholds God and His 
beauty in the phenomenal manifestations, that is, in the created beings. 
This has been hinted at by Shah Tirab in the following couplet : 
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My attention towards the lovely ones ts not without a cause ; 
I am beholding a different scene in their faces. 
Shaykh Akbar writes in ‘Futfihat-i-Meccia’ : 

“God has created the world on a firm and solid basis, as Imam 
Abia Hamid Ghazall has said: In the sphere of possibility there is nothing 
more novel then this contingent world. ' God announced that He created 
Adam in His form and that man is a comprehensive and composite world 
in himself. The knowledge of the world which God hath is none other than 
the knowledge of His Essence, for nothing exists save Him and His acts. 
Therefore, it is necessary that Adam should be in His form. So, when God 
manifested Himself in the ‘ayn-thabita’ (Essence) of the world this ‘ayn® 
becomes His theatre (Mujla). hus, the world is the beauty of God and 
He is the lover of His own beauty. Now, he who holds the world dear 
with this standpoint, loves the Beauty of God and His form of beauty 
only.”* As a mystic poet has said: 

The whole world ts the theatre of my Beloved ; 
Wheresoever my mind opened sts eyes, beheld the same Beloved.* 

In the introduction to the Commentary on '‘Nazm-us-Sulik” Qushayri 
writes: 
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‘Love is the heart’s inclination to the considering of beauty attentively. 
It is stimulated by sight, or, observation, as has been narrated in the 
Tradition: ‘God is Beautful and loves the beautiful.’ The reason for it is 
that everything is attracted by its own kind. Thus, the attraction of the 
lover for his beloved is due to the beauty which is found in the beloved. 
Real beauty is an eternal attribute of God, which God beholds first in His 
own self. He then desired to behold it outwardly, so He created the world, 
which is like a mirror, in which He beheld His own Beauty. The following 
saying of the Prophet of Islam narrates God’s revelation : 


‘I was a hidden treasure. I desired tou be made known, so I created 
the world.’ 


Therefore, God alone has Real Beauty, and all those who are beautiful in 
the world are the manifestation of His Beauty alone. As God has created 
man beautiful and created the power of seeing (Basir) in His form, so when 
a man beholds some beautiful person, the pupil of his eye turns towards 
him and heart’s attention 1s attracted to him alone. Thus, it becomes clear 
that as God is the lover, the world too is a lover and nobody exists save 
GOD.’ The Outward or the Inward, the First or the Last, It is God, God, 
God and God alonel’’? 


This shows that love is something pure and subtle; nothing can be 
compared with it. One of its attributes is that lovers become absolute and, 
absoluteness demands that they should not be limited to any object, that 
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is, should not stop with that object, alone. That is the reason why gnostics 
do not regard a lover as a sinner. A gnostic, from among the eminent 
Shaykhbs, says: ‘‘It is a miracle of love that the lover is never blameworthy, 
and is not considered worthy of punishment for this sin, for his suffering is 
great and his offence involuntary; he is the object of mercy and deserves 
grace and forgiveness:” 

The stay of him is auspicious and of good augury 

Whom the fire of love has consumed. 

The wailing of the suffering lovers 

Is the torch of fire which burns to ashes all sins.' 

Really, there is no possibility of man reaching the truth, or, reality 
without love. Reality depends on the phenomenal. It is one of the 
self-evident truths that the knowledge of the Divine Decrees was impossible, 
unless, the apostles (Prophets) were sent. Through them only we became 
aware of these decrees and we embraced faith ; and were given chance of 
saving ourselves and of getting admission to the Garden of Paradise. 
Similarly, phenomena! love alone guides us to real love and introduces us to 
reality. It is very difficult to reach real love without the aid of the 
phenomena. 

Here, it is necessary to know that saints have often fallen in love with 
beautiful forms and have said : 

Burden thy heart with love as thou likest, 
For, tn reality one loves the First Friend ( God) alone.* 

In the 177th chapter of his work, ‘‘Futihat’’ Shaykh Akbar writes: 

Shaykh Riz Bahan Baqli fell in love with a woman in Mecca. He 
paid a visit to the Sufis in the Sanctorum and putting off his patched frock 
placed it before them, but atter the state passed off he put it on again: 

The lovers are sad or joyous for Him alone, 

The same ts the wages of work and remuneration for service. 
If a lover cares for any other than the Beloved ; 

It cannot be called love, but, ts only a frivolous venisre.* 
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In his memoirs, Shaykh Najm-ud-din Kubra writes: ‘There is a 
village by the side of the river Nile in Egypt. I fell in love with a woman 
in that village. For several days this love affair continued. I almost 
gave up eating and drinking. I was so overpowered by the fervour of love 
that I exhaled fire from my breath. When fire would come out from my 
breath, a fire emanated from the heavens and faced my breath and both 
of them would unite between me and the sky. I could not understand the 
reason as to why should they meet until I knew that, there was a Beloved 
of mine in the heavens,” 


Shaykh Fakhruddin ‘Iraqi has described this in the following verses : 
Chief of the lovers of the Face of God, 
Najmuddin, who knew the secret of love 
Said, ‘in a village ashore the river Nile, 

My eyes fell on a beautsful woman ; 

I was shot by the shaft of her love, 

My inward and outward was filled with pang. 
In pining for this beloved for days together, 

I gave up cating and drinksng. 

When the spark of her love flared wp into a flame 
The flame of my sigh soared up the heavens 

My breath was (as tt were) a confined fire, 

The feet of which were kissed by the Seven Hells. 
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The fire that emanated from my heart, 
Rose up and joined another fire. 
The second fire which proceeded from the heavens 
Effaced the impression made by the other. 
A crude and tgnoramus has no reason to deny 
The truth of the state of such a one perfect. 
A gnostic has stated the truth in the following couplet : 
Every heart that ts not inclined towards the Beloved 
Has not received any share of tts life. 
The tavern-hunter who discovered the secret of exsstence 
Is not even for a moment oblivious of love-making.* 
Another lover states : 
3So long I am enjoying Thy ruby ltps* 
The dessre® of love ts ever aflame in my heart 
So long as the circle of Thy tresses ts apparently a circle 


There ts a manacle encircling the neck of my life. 
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4. In the terminology of the Sufis ‘‘lips’’ here means the verses of the beloved and 
“ruby lips’ imply the inner meaning of the beloved's speech. 


5. In the terminology of Subs { 3 9 ) or ardour means Divine attraction which 


annihilates the ego of the devotee. It implies that the devotee’s advance towards 
God with fervour and his being is cut off from all objects. 
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Najmuddin Kubra writes at another place: 
“Once in a city in Arabia I fell in love with someone. 1-imposed my 
will-power (himmah) upon him. I caught hold of him and tied him to 
my being and prohibited him from seeing anyone except myself. But there 
was someone who watched him, so he could not speak frankly. He only 
hinted at his present state. I followed him and would speak to him ina 
like manner and he understood it. The affair reached its finale, until I 
became he and he became I and love purified our souls. One night his 
spirit visited me and rubbed its face on earth before me and said, ‘O Shaykh, 
I ask shelter of thee, thou hast murdered me, so do justice to me.’ I said, 
‘What do you want ?’ He said, ‘Allow me to kiss thy feet.’ I allowed him. 
His spirit hfted its face after kissing my feet. I kissed the spirit until it felt 
pleased and satisfied and it embraced my heart.’ 

Since I have seen the path of love and found the way to tread, 

My heart and life have set out on the path. 

I desire for dry lips and wet eyes in the path of love 

For these alone are the signs of the path whsch people tread.* 
‘Iraqi has versified the ‘affatre du coeur’ of Shaykh Najmuddin in the 
following lines : 

70, Thou, whose mart ts oversluwing with lovers, 
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Who am I to claim Thy love ? 

What I am speaking ts not sdle talk. 

One of the lovers of Thy beauty, 

Was he, who was the star among the satnts. 

He was a helpmate of the Sharia‘ of the Prophet. 

He was the companion of the heart and was close to God. 
He was the star in the constellation of the pious ; 

Was the sun of the mystertes and their meanings 

So exalted was he that travellers of the path trod his path, 
And attained perfectson through him. 

A beloved suddenly robbed him 

Of his heart from sts high pedestal. 


His bewstching beauty arrived with the forces of love 
And destroyed his ease and peace of mind. 


Said, ‘O friends bring him to me, 


My life ss turned to him, go fetch his body! 
He was asked whut was the object he isked, 
What was st which the beloved loved. 

When he was thus queried, tt was known 
That he had fondness for playing chess.' 
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The Shaykh sent for Chess-men and allowed time, 

And played chess with him. 

And overpowered him, 

He took away entirely his fondness for playing chess, 
Dispelied the love of chess from hts mind ; 

Only a Isttle game appealed to him. 

He had him closeted with him for a few days, 

And on the slate of his heart revealed the secret of love. 
When he made him snsenssble by the fervour of purity 
He forgot everything sn love. 

Love ss the fire the flames of which 

Consume the Veil of every non-cternal thing in the heart. 
He only remains and nobody knows of st. 

Love and the attrsbute of God ts one, 

The lover of the Beloved, his love and His beauty are all one. 


In the memoirs of Shaykh Fakbrud-din ‘Irdqi it has been narrated in 
“Nafahat-ul-uns :” 


Mu‘in-ud-din Parvana, one of the Amirs of Kam, was a disciple and 
follower of Shaykh ‘Iraqi. He had a monastery built for the Shaykh and 
daily presented himself before him. One day he paid him a visit and brought 
with him money by way of offerings and with humble submission said ; 
‘O Shaykh why do you not entrust me with some service for you and why 

do you not pay any attention to me.’ The Shaykh laughed and said, 
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‘O Amir, you cannot make me enamoured of you by your offerings, send 
some servant of yours to bring Hasan, the singer, to my place.’ This 
singer Hasan was gifted with unique beauty; many people had fallen a 
victim to his love. When the Amir heard of the desire of the Shaykh. 
he sent someone to cali Hasan. When he was brought before the Shaykh, 
after the tumult and interruption by his lovers was over, the Shaykh 
accorded him welcome along with the Amir and other great persons. 
When the Shaykh came closer to Hasan he greeted and embraced him, then 
he called for sherbef and offered it with his own hands to Hasan and his 
friends. After they drank it, he went along with him to the monastery. 
The party assembled, Hasan commenced singing. On that occasion the 
Shaykh recited an ode ; 

‘Who knows what kind of equipment is the equipment of love, 

The string of which has kept the nine heavens in rapid revolution.” 
After the songs were over Hasan took leave of the Shaykh and returned 
home. 


It is said that one day Amir Mu‘in-uddin was going towards a 
playground. He saw Shaykh standing amidst the boys with a bat in his 
hand. The Amir said to Shaykh, “On which side shall we play’? “This 
side’’ was the Shaykh's response and he pointed the way with his hand. 
The Amir left the place. 


When Amir Mu’inud-din passed away, the Shaykh left Ram for Epyt. 

On reaching Egypt he met the Sultan of Egypt who became his follower 
and appointed him to the post of the Chief of the Shaykhs of Egypt. But, 
in spite of his position the Shaykh would loiter freely in the bazaars. 
One day he happened to pass through a bazaar of cobblers. His eyes fell 
on the son of a cobbler and he fell in love with him. He stood before him 
and wished him. He inquired of the cobbler whose son he was. The 
cobbler said: ‘‘Heis my son.” The Shaykh pointed at the youth’s lips and 
said, ‘Is it not cruelty that such lips and teeth should touch the hide of a 
donkey’? The cobbler said: ‘ we are poor folk, and it is our profession, if 
we do not bite the skins of donkeys with our teeth how can we earn our 
bread?” The Shaykh asked how much did the lad earn daily. The 
cobbler said, ‘He earns four drachms.’ The Shaykh said, ‘Do not extract 
this work from him, I shall pay you eight drachms daily.” The Shaykh 
would daily go to the shop of the cobbler and sit there contently together 
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with his followers ; would gaze at the youth, recite couplets and shed tears. 
His adversaries infec rmed the Sultan of this. The Sultan asked: ‘ Does the 
Shaykh take the lad with him day or night?” They replied that he did not. 
Again he asked : ‘Is he sometimes alone in the shop with him?’ ‘No’ was 
the reply. The Sultan sent for pen, ink and paper and issued orders granting 
an increment of five dinars in the salary of the Shaykh. Next day, when 
the Shaykh saw the Sultan, the latter said, I have heard that the cobbler’s 
son is in your good books, I have granted a little increment in your 
allowance ; if it pleases you, you may take the lad into the rnonastery.” 
The Shaykh said, “I must be obedient to him; he cannot be commanded 
to do anything.” 


A few days later the Shaykh decided tu leave Egypt and go to Syria. 
The Sultan of Egypt wrote to the Chief of the Amirs of Syria to receive 
the Shaykh along with al} the, Ulema, Shaykhs and Officers of the State. 
Consequently, the Shaykh was accorded a warm reception. The son of the 
Chief of the Amirs was very handsome. When the Shaykh happened to 
look at him involuntarily he placed his head on his feet. The youth 
also placed his head on the feet of tne Shaykh. The Chief of the Amirs 
also followed his son.? 


In the same work, in the memoirs of Shaykh Aubaduddin Kirmani 
it is Narrated : 


When the Shaykh used to fall in rapture on listening to songs sung in love 
of God, he would tear the tunics of fair youths and place his head on their 
breasts. When he arrived in Baghdad, the son of the Caliph, who was 
very handsome, said, ‘‘He is either an innovator, or an unbeliever. If he 
commits such an act in one of my parties I shall put an end to his life.” 
In one of the parties, where songs were sung in love of God this youth 
was also present. The Shaykh sensed danger and addressing him recited 
the following quatrain: 


It is easy for me to place my head at the point of the dagger, 
And lose st after placing st on the fect of my friend. 
Thow hast come to slay an unbelicver, 


When such a one as thou arta hero it is lawful lo be an undclicver.? 
1. Nafabat-ul-ans, Urdu translation, p. 639, 640. 
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The son of the Caliph put his head on the feet of the Shaykh and 
became one of his followers. 


Jami after relating the above incident, has commented that according 
to those who believed in the oneness of God, that individual is perfect 
who beholds the Absolute beauty of God ir? sensuous forms, but is not hand 
in glove with anyone of them. Inclination towards one particular form 
and intimacy with it, opens the doors of mischief, disappointment, tribula- 
tion and scandal. Hence, regarding holy persons who were wont to 
witnessing the beauty of sensuous forms, we should hold that they used to 
behold the Absolute beauty of God only. 


Consequently, Auhaduddin Kirmani, at the end of his Mathnawi, 
Misbah-ul-Arwah says : 


As long as the hand ts moving, 

Its shadow, too, will be in motson. 
When the shadow exists due to the hand, 
It is, therefore, not a substantial thing. 
It ts folly to name that existence 

Which does not exsst by ttself, 

It does exist, but, the Absolute Being 
To the wise is the Almighty God alone. 
That which exists due to God 

Is really non-existent but has a name.) 
The Designer is in love with his own design, 


°Cheer vourself, no one can come in between. 
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: In trath He Himself said and Himself heard 
The face He Himself showed, beheld st Himself 
So rest assured that by God, 


The real existent is none save God.* 


Jami in one of his works has quoted from ‘Risala-i-I[qb4lia’ that 
Shaykh Rukn-ud-din ‘Al4-ud-dowla has said : “One day when the Caravan 
was in Mina, one of the followers of Shaykh Shah&buddin Siharwardi was 
also there, we went to meet him. We said, ‘it is reported that Shaykh 
used to call Auhad-ud-din Kirmani an innovator and would not allow 
anybody to approach him, is it true?’ He said: ‘Yes, it is true.” One 
day I was seated in the company of the Shaykh, somebody talked of 
Shaykh Auhad-ud-din Kirmani. He said, ‘Do not mention his name in 
my presence; he is an innovator.’ On the next day, too, I was present in 
his company. Someone said to him; ‘Shaykh Auhad-ud-din on hearing 
your verdict said :‘Though he has called me an innovator, I feel proud that 
the Shaykh uttered my name and he recited the following couplet : 

I did not take offence at your speaking ul of me; 
Contrariwise, I am pleased that atleast you thought of me.* 

On hearing this Shaykh Suharwardi praised him for his good manners. 
It is likely that by calling Kirmani an innovator, Shaykh Suharwardi 
meant that in beholding the Reality he employed the phenomenal forms 
as his media and witnessed the Absolute Beauty in the forms of contingent 
things. Shaykh Shams-ud-din Tabrezi once asked him: ‘What are you 
engaged in?” ‘I am looking at the Moon in a plate full of water’ was the 
reply. He said; ‘If there was nothing wrong with your head you would 
have seen her in the heavens.’ Maulana Jalal-ud-din Rimi was oncc 
reported that Auhad-ud-din was a lover of phenomenal beauty but 
was pious. The Maulana said: ‘I wish he has reached real love through 
phenomenal love.’® 
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The following quatrain of Shaykh Kirmani explains his ‘path’: 
I behold the form with my outward eyes, 
For form is tndtcatsve of Realsty. 
This world ts the form and we 
Cannot see the meaning except in form.) 
That is, the attribute of Divine Beauty is manifested in form only, hence it 
is necessary to behold the form; as a gnostic had said: 
“The meaning by stself ts not clear, 
It és not to be gleaned from a dead form. 
When form is the rising place of Beauty 
Necessarily, I behold the form.* 
Jami has narrated some of his affairs of the heart in his work, 


‘Bahar-is-tan-e-Jami.’ Otherwise also there are innumerable tales and 
stories of this kind. Whoever is interested may refer to them. 

Shah Turab used to say: ‘In the hearts of these great persons 
love arose from the inward emotions and from excessive Divine Mercy and, 
not from diabolical suggestions of carnal self. Their object was to have 
pangs of love, it was not the pursuit of pleasure and enjoyment. 

My object in loving Thee ts to be affiscted wth the pang of love 
Else, innumerable are the ways of deriving pleasure under the sky.* 

Persons who are the victims of carnal desires and want to satisfy them 
from the objects of sexual pleasures and still call carnal pleasure as 
spiritual overflowings are entirely out of grace in the creed of love and 
love-making. 

‘Had love not hecn the perfeciton of man’s self, 


Love might have lost tts fame in the world. 
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Those who do not stand the test of love thoroughly, 
Cannot have a place in the sanctum of love, 

The sign of true love is smouldering in the fire of love and abstaining 
from carnal pleasures. This sense has been conveyed beautifully by a poet 
thus: 

The Beloved who ts enamoured of me, 

Said to me ; ‘thou deservest not to be my lover.’ 

Thy object ts union with me, Yea, thou. 

Art the lover of thy object not of me.* 
True lovers sever connections with all things and their only desire is to 
serve the beloved. I have presented earlier the quatrain of Jami which 
aptly expresses the same sense : 

The urge of my life is to serve Thee only 

For the God-conscious a moment without Thee ts verily a sin! 

Everyone asks of Thee what his heart desires, 

What Jami, however, asks of Thee is nothing but Thow alone.* 

It isan undoubted fact that the stimulus of such love is the attraction 
of the Divine Consciousness and, this longing arises from the Eternal 
Beloved only. As Rimi proclaims that the soul’s love of God is God’s love 
of the soul, and that, in loving the soul, God loves Himself, for He draws 
him to Himself who in his essence is divine. If this love is related to 
beautiful phenomenal forms in the outward world and, it does not cause 
any blemish in the lover, it is superior to thousands of acts of austerities 
and self-mortifications; for anninilation is one of the requisites of love 
whether it is achieved by love with the Real, or, phenomenal. Love is 
excessive affection and concentrates the mind on one object. It is a peculiar 
quality of mind that one is dyed in the colour of the selfsame object to 
which one devotes one’s whole attention and on which one concentrates 
one’s love. For this very reason, the path of love, though it may be for 
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worldly ephemeral affairs, has been regarded as preferable, but, on the 
condition that, the lover should not become a slave of the world but, should 
look beyond it, as Rimi had said on one occasion: ‘I wish he had reached 
real love through the phenomenal love.’ 


As I have explained above, love is necessary for a devotee of God, 
because it is a strong stimulus for attaining the proximity of the Almighty 
God. That is why it has been said: ‘No Shaykh can be more perfect than 
love for taking one to the Divine Court of God.’ 


I asked the phystctan to send me some remedy, 

Thinking, perhaps I may recover from my malady. 

He satd, ‘the physictan of the hearts of lovers ts God alone, 

But the love of the beloved can secure the love of God.® 

Keeping in view these realities and subtle points you may read the 

following poem of a ‘lover’: 

I have beheld Thy beauty in the beauty of the lovely ones, 

And I have heard of st from Muhammad, the Prophet, 

That every beautiful 1s beautsful by the beauty of God. 

Such a secret was not revealed to me by any one. 

I have chosen beauty because 

Lovers fall tn love wth the beauty of the beloveds. 

When I beheld the black eye wtth my eye, 

Dost thou not see st become effulgent ?* 
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SENSORY LOVE Igt 


O the light of my eyes! thou art the pupsl of my eye! 
In thyself alone have I seen hidden the light of God. 
Since I was enamoured of my beloved 

I have been severed from all my kith and kin. 

That Beloved offered me a cup of wine with His hand, 
I drained tt as I would honey and sugar. 

As the Hajis circumambulate Ka‘ba, 

For years I have circumambulated Him. 

The Shaykh-lover said with certatnty of sight, 

‘I have seen Thy beauty in the lovely ones.’® 
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CHAPTER VI 
FRUITS OF LOVE 


PROPOSE to present here (in the last chapter of this work) the Divine 

Fruits which grow from essential nature of Love. But before doing this 
it is necessary to mention a few reactions which love creates and which 
have been disclosed by those who have gone through this furnace. 


One of the surest reactions is that the lover becomes austere...he has no 
interest in his food, friends or society. He cannot give up contemplation. 
He is immersed in the thought of the beloved. The more is his soul thus 
purified the deeper he plunges into love and is overpowered by it. 


Another reaction is that the lover is drawn towards lilting notes, sweet 
songs, harmonious melodies, desire-exciting tales and verses. Khawja 
Band-e-Nawaz cites the following saying of his perfect Pir Khawja 
Nasfr-ud-din of Delhi: ‘‘That which is attributed with beauty has a close 
connection with the Sublime World (‘alum-i-‘ulwi ), and the human spirit, 
too, belongs to the same realm When it listens to dulcet song or beholds 
the beauty of some lovely phenomenal form, it recollects its motherland 
and grows somewhat restless. Just as when 4 man who is going on a 
journey experiences strange feelings in his heart when he receives a letter 
from his native-land en route to destination. The same is true of the 
spirit also. If, on such an occasion, one engages his mind in contemplating 
the presence of God, outwardly and inwardly, or, in silent remembrance of 
God, his soul feels elated and soars to higher domains of spirituality. 
Consequently, when Shaykh Farid would listen to sama‘ (audition) he 
would engage himself in contemplation of God, or, in silent remembrance of 
Him. Truly speaking, this alone is lawful sama,‘ (audition) and it is one 
of the strong stimuli of evoking Divine love.’”! 


1. Khatima: ( Urdu translation, p. 126) 

‘Pythagoras and Plato are responsible for another theory, to which the Sufi 
poets frequently allude, that music awakens in the soul a memory of celestial 
harmonies heard in the state of pre-existence, before the soul was separated from 
God. Thus Jalaluddin Romi, 

“The song of the Spheres in their revolutions 

Ia what men sing with lute and voice. 

As we all are members of Adam, 

We have heard these melodies in Paradise, 
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Yet another reaction of love is to make the lover abstain from those 
habits which cause impurity in spirit, such as sleeping too much, habitually 
eating rich food and all such things as are not hidden from experienced 
souls. 


EFFECTS OF LOVE 


There are a number of signs or effects of love. I will mention here 
some of them: 


1. Ardent love demands the tearing of human veils with which the 
soul is covered and the swift flight of the spirit to its source! Conformity 
to any particular law is not in accordance with its nature, whether it be 
the law of self-culture or law of Shari'a. Further, it does not seek the 
pleasure of anybody, whether it be of the Beloved, or, of anyone else than 
the Beloved, neither does it bear the burden o/ submission to anybody, 
whether it be the submission to the Beloved or to His other 


This statement, on no account, implies that the possessors of love and 
wajd (ecstasy) are not bound by the law of shari'g, or that they do not 
seek the conform to the diverse requirements of self-culture, or that they do 
not good pleasure of their Lord. No, this is not what is meant. It means 
only that love, by itself, does not require these things. It merely requires 
that the men of mystic experience should be totally effaced and lost in 
beholding the Beauty of the Lord, and His Majesty, and nothing more. 
Any method by which such a state can be attained does not, in its essential 
nature, admit of any particular procedure. Ifa man of mystic experience 
thinks that he can gain his end by listening to instrumental music, or, by 
falling a prey to phenomenal love, or, by engaging himself in contemplation 
of the “Intermediary Stage’’ (Al-Barzakh,'. or, keeping his time free of set 
forms of litanies, or, prayers, he is, with sincerity of purpose, attracted to 
these things, even though he may be a scrupulous observer of what has 


Though earth and water have cast their veil upon us, 
We retain faint reminiscences of these heavenly songs: 
But while we are thus shrouded by gross earthly veils, 
How can the tones of the dancing spheres reach us?"’ 


(E.H. Whin-field, abridged translation of the Mathnawi, p. 18), quoted by Dr. 
Nicholson, in bis Mystics of Islam, p. 64). 


1. By “Shaghl-i-Burzakh”’ (coe jy) the sufis imply the contemplation of the 
similitudinary forms, which according to their experience, is very effective in 
purifying the heart and dispelling diabolic suggestions from the mind. Mujaddad 
Alf-i-thani, too, to attain this object has emphasised this contemplation, Vide 
his Letters ( Muktubat ). 
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been made lawful and unlawful by Shari‘a and, may not like to disclose his 
thoughts, and, would rather try to conceal them. 


2. Detachment of the soul from all desires and affections : 


Another demand of this love is detachment of the sou! from all desires 
and affections, that is, severing of the worldly relations from all except the 
Beloved, renouncing of all occupations, feeling loath to organizing various 
affairs of the world, e.g., not finding himself equal to look after his family 
or deal with people ; lacking the grit to be a leader, or smam and feeling 
unable to render the kinsmen their dues. This is the reason why the 
lovers have a hatred for marriage which is the source of all worldly 
entanglements and encumbrances. 


3. Negligence in the pursuit of mundane knowledge and non-fulfilment 
of routine of religious observances. Knowledge of observance of routine 
systematizes and organizes disordered affairs, but the lover cannot afford 
to be engaged in these matters as he is fully occupied otherwise. 


4. Failure to understand the relation between the letter of the Law of 
Shari‘a and the spirit thereof, i.e., its outward and inward aspects. 


This brief statement requires explanation. As already stated, there 
are two aspects of Shari‘a : The letter of the spirit, the inward and the 
outward aspects. The spirit is the relation of the heart with the Almighty 
God ; this relation is of different stages and every one of them is termed a 
‘state.’ The letter or the outward aspect of Shari‘a is to obey its commands 
and abstain from things prohibited. Between the letter of the law 
and spirit thereof, there is a subtle relation. The observance of the laws 
of Shari‘a that is the worship of God by the person, who discovers this 
relation by intuition and taste is the purest and best, as in his case, ‘state’ 
and ‘act’ go together. It may be noted that if a person acts in accordance 
with the letter of Shari‘a only he becomes a pure formalist, a man of dry 
austerity. And if he acts in accordance with the spirit only and disregards 
its outward aspects, rank heresy will find its way in his beliefs. However, 
as understanding of this relation between the letter and the spirit of 
Shari‘a is synonymous with bringing the multiplicity of acts under the 
unity of experience and unity of existence, a man submerged in love 
does not find himself free to function. 

Shah IsmA@‘il Shahid has discussed this point in detail in his work 
‘Sirat-e-Mustaqim.’ Drawing upon this epoch-making work I have 
presented in the above paragraphs a summary of his opinions. This book 
may be referred to for further details.* 


1. Sirdt-e -Mustaqim, pp. 12, 13. 
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THe Fruits or Love 


When words cannot describe the fruits of this world-consuming love 
of the Lord, how would it be possible to express the feelings evoked by it 
in conceptual language? They can be known by intuition or taste alone. 
However, the pen-picture drawn by ardent lovers has been presented by 
Shah Ism8a‘il Shahid, somewhat as follows : 

1. When the haze of the visible world and the world of similitudes 
clears up due to the heat and intense fervour of the state of love and by 
the attractive force of Divine Effulgence, the veils of light and darkness 
are torn asunder, the Divine promise made in 


“‘Those who Strive in our (cause ), we will certainly guide them to 
our path (S. XXIX, 60)! 
and “Then you remember Me; I will remember you” (S. II, 152)? 
is fulfilled and, the Beauty of the Eternal, the Absolute, is beheld with the 
inward eye and the meaning of Personal Proximity conveyed in the 
following esotoric Traditions : 
I am with the thought of my servant® 
I am with him when he remembers Me* 
Remember thou God, thou shalt find Him before thee.® 
and that which is interpreted as “Union’’® becomes manifest. The 
hardships, grief and anxiety suffered during disappointment and separation 
are turned to joy and jubilation ; the boon of loving converse with God is 
conferred on the lover, love takes the place of worry and affection replaces 
anxiety. ; 
After speaking of purifying the self and cleansing of the heart, Shaykh 
Bahauddin Ibrahim ‘Ata-ullah Ans&rij, in his treatise, says: 


i5¢ - —=——— Ce Ge) Cae poping Ls Lytle cya 5 
2. (vere) FS G5 Sh 
3. SAS cb ae BI 
4. BF 5 ISI awe bi 
5, Tale ste ai! eae | 


6. In the terminology of Sufis Wisal (Sle 3) (union) means that the devotee should 
be separated from his being and his identity and individuality (which is the cause 
of distinction between God and the created beings) should be united with the 
Divine consciousness, 
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‘Now the spirit is enlightened, and after this sublime stage the rank 
of ‘‘vice-gerency’’ (Khilafat) is attained, as a saint has said: 


“When the sufi is cleansed from the rust of lust and of nature, his heart 
is purified and his spirit emerges out of all mundane relations, in the love 
of God, his affair rests at the disposal of the Almighty. The sufi can do 
anything he likes by the command of God.” 


‘In this state whatever the sufi does he does it by the Command of 
God ; whatever he says, he says it by God's Command ; and whatever he sees 
he sees by His Command. This state has been termed ‘Ittisaf’,* (viz., the 
state of being adorned with the attributes of God) ; for, all the great sufis 
have regarded Unity (Ittihad) and incarnation (buliil) as false.’ 


When iron is put into fire it assumes the attribute of fire; it is even 
called fire; it comes to have the same properties as fire has. It can burn 
other things. Sometimes the sufi is taken out of human nature and is 
transported to the ‘‘world of dominion’ (‘alam ul malakit). Sometimes 
it so happens that the inward (batin) of the sufi lies with the ‘‘world of 
dominion” and his outward (zahir) remains in the external world (‘alam ul 
milk). The following saying of the Prophet of Islam refers to it : 


‘Live with God’s creatures and God. Live thus with the former 
outwardly, and with the latter inwardly, that the creatures may not keep 
thee away from God and God may not keep thee away from His creatures.* 
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2. In the terminology of sufis (5 Laas! ) implies that the ‘abd’ is adorned with 
the Essence and Attribute of God. It isa well-known doctrine of the sufis that, 
truly speaking, the essence and attributes are for God alone and, the essence and 
attributes of ‘abd ure merely suppositional and figurative and, the easence and 
attributes of the ‘abd are the shadow, or, reflection of the Essence and Attributes 
of God. ‘Incarnation’ and ‘unity’ are well-known problems of the sufis. Incar- 
nation implies the entering of one thing into another, just as the filling of water 
in a goblet. Unity means the joining of one thing with another, just as the 
mixing of milk in water. This relation is not found between the Essence of God 
and the essence of ‘abd. The Essence of God neither entera the essence of the 
‘abd nor, is united with it. If someone holds it, it is infidelity ; for, the uniting 
of two species together is unity and incarnation. According to the belief of the 
sufis God and the ‘abd are not two separate species as the ‘abd does not exist, God 
alone exists. 
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This is the stage of ‘‘Iqtida” (leadership) and the rank of ‘saint-ship’* 
(wilayat) and vice-gerency (Mashikhat) cannot be conceived at any other 
stage except at this, as has been said: 


‘He is a Shaykh who is present with God and aloof from His creatures.’* 


The rank of ‘'vice-gerency”’ is superior to that of “‘saint-ship,” for the 
reason that 


“The stage of saint-ship means that one should be dead to one’s self 
entirely and should be lost in God wholly and should pass into Him and 
become one in spirit with Him and should be manifested with the Divine 
Name and Divine attributes. Vice-gerency, however, implies controlling 
the ‘world of dominion’ and the external world by Divine Command.” 


Shah Isma‘il Shahid elaborates the above brief statement thus: 


“When a piece of iron is placed in fire and the flames of fire leaping 
on every side of it surround it and the fine particles of fire enter into the 
substance of the iron piece, make its form and colour like their own and 
permeate heat, which is the property of fire, in the piece of iron, it is then 
regarded as a fire ember. But the reason for this is not that the essence 
(or Dhat) of the iron-piece changed into the essence of fire, for, this is 
clearly and obviously false. On the contrary this piece of iron is in 
reality iron only, but, due to the great numbers of the flames of fire, its 
nature concealed itself along with its properties and effects; the same 
effects and properties began to emanate from it which flow from fire. 
Even this, strictly speaking, will not be right ; what should be said is this 
that these effects are now emanating from the fire alone, which is surrounding 
the iron-piece. But since the fire has made this iron-piece its mount and 
has regarded it as its throne of kingdom, its effects and properties can be 
related with the iron-piece. Consequently the verses : 


“I did it not of my own accord” (S. XVIII, 82:4 
1. In the terminology of the sufis by ‘‘saint-ship’® is implied God's proximity and 


the passing away.of the ego of the devotee and subsisting with God until God 
takes him to the extreme limit of proximity and composure. 
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“So thy Lord desired” (Zbéd.)* 
point to the same state. 


In brief, had this iron-piece been gifted with the power of speech, it 
would bave with a hundred tongues vociferously announced its identifica- 
tion with the very essence of fire, forgetting its reality for a while, while it 
might have cried out, ‘ I am a ember of the blazing fire; I am that alone 
on which depend the works of blacksmiths, cooks and all artisans and all 
technicians.’ Similarly, when the billows of Divine attraction drive the 
perfect self of the devotee into the unfathomable depth of the ocean of 
Unity,? he cries out involuntarily :* 

‘I am God’ (Ana’l Haqq)* 

‘Within my vesture is naught but God’* 
‘Glory to me, how sublime is my majesty’® 
‘I am the Sole Actor in the world’? 

“The holy Tradition : 


‘I am an ear to him with which he hears, am an eye with which he 
sees, am a hand by which he grasps’ (Bukhari) “I am a heart with which 
he understands and am a tongue with which he talks” (Mishk&t)® describes 
the same state. 


1. (ye yrs) ee at 

2. In the terminology of the sufis ‘Abstract Unity’ ( Abadiyyat) is the stage of 
Essence (Db&t) where, even the aspects of attributes, names and determinations 
are disregarded. 


3. The saying : ‘I am the Pen, I am the Preserved Tablet, I am the Throne, I am 
the Footstool and I am the Heavens and the Earth” is ascribed to Hadrat ‘Ali. 
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“The Tradition : 
“Said God through the tongue of His Prophet, 
‘God listened to the praise of him who praised.’ ’”! 
“And the Tradition : 
‘God commandeth whatever He likes through the tongue of His 
Prophet.’? 
refers to the same thing.” 
This is a subtle point and a delicate problem and requires deep 
reflection and contemplation. 
As Ghazali has said: 
I can say nothing else save this, 
As st $s an arcane secret and the speaking tongue is tied here.® 
At this stage Shah ‘Ism&‘il Shahid addressing those who deny the 
truth says: 


“Do not feel surprised at this matter and do not deny it, because when 
from the Sacred Valley of Tiwa was heard the voice: ; 


“Verily, I am God, the Cherisher of all the worlds,* 
Verily, 1 am God, there is no God, but, I.’ 


“Is it then surprising that, the perfect self which is the noblest of all 
creation and a specimen of the Essence of God, should involuntarily 
exclaim, ‘I am God’.”” As Shabistary said : 


The saying, ‘I am God’ was lawful for the bush 
Why is it unlawful in the mouth of a good man ** 
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Every man who as a veil 1s empty of self 
Re-echoes within him the cry, ‘‘I am God” 

He takes the eternal side, ‘‘other’’ persshes 
Travelling, travel, and traveller all become one. 


2. As a necessary corollary of this stage proceed extraordinary 
thaumaturgic gifts and miracles and powerful influences; prayers are 
answered and tribulations and afflictions are dispelled. The following 
Tradition expounds the same meaning : 


“If he asks it of me I shall verily give it to him; if he asks shelter of 
me I shall verily give shelter to him’’ 


3. It is also one of the requisites of this stage that tribulations and 
afflictions are inflicted on the cvil-thinking enemies of such a man of mystic 
state or the favourite of God. 


Consequently, the holy Tradition : 
“I challenge him to war who became the foe of my friend.”® 
informs us of the same thing. 


4." When the seeker receives any unseen spiritual illumination from 
behind the veil, or experiences a fresh mystical state, his perception is 
highly extended due to which all the contingent, created and determined 
beings of the phenomenal world are effaced in the Effulgence of the 
Transcendent Being and appear to be annihilated. he same 
relation which first manifested itself between the self of the seeker and 
the Essence of God is now manifested in everything which is being 
‘manifested in the external world. The seeker beholds that God in His own 
immutable state, Attribute and Being is manifesting Himself through the 
attribute of light in the forms of phenomenal objects which in reality 
are but reflected entities expressing outwardly the essences which subsist 
in the knowledge of God, and the meaning of the holy verse: 


‘He is the First and the Last and the Outward 
and the Inward and the Knower of all things.’’ 


1 Alan 9 Seye gtd PIU) stkeuer ese Sole 


My po yo) ne 3 Ff HK cle ps Bb dey br gt 


2. we gilael Wy sales Se oW 
3. we Pb cial a Wy Dsole Ga 


> 


: Cav e rvs ) pele 9s SR es GhL alll! a doll go 


FRUITS OF LOVE .- 201 


and the Tradition: 
“If you let the rope descend to the lowest depth of the earth even 
there will it assuredly touch God’? 


become clear. 


How beautiful is the effect of ardent love and how wonderful is the 
attraction of the illumination of knowledge by which a clod of earth, on 
arriving at this holy and sacred stage, becomes highly talented and this 
worthless clay attains a high station in the proximity of the Lord. On 
this occasion, the gnostic of Riim has expressed his sentiments thus: 


Through love the earthly body soared to the skies. 

The mountain began to dance and became nimble 
Love inspired Mount Sinas, O lover, 

Sinai was made drunken and Moses fell in a swoon.? 

In other words, such is the attraction of love that it takes the earthly 
body to the skies, as our holy Prophet ascended to the heavens on the 
night of the Ascension, and the same was the case with the prophets 
Jesus Christ and Idris. It was only love which made Mount Sinai dance and 
it became nimble to receive the effulgence of God. | When Mount Sinai 
began to dance due to love and, it is obvious that, the body moves owing 
to the life within—love alone, then, will be called the life of Mount Sinai, 
or, love will have to be regarded as the wine which made Mount Sinai 
intoxicated and made Moses fall in a swoon. 


5. It is also one of the requisites of this stage to utter the cry of the 
“Unity of Being’ and to disclose the arcane secrets of Divinity. 
Consequently, the gnostic of Rum cried out involuntarily : 


*Were I joined to the lip of one in accord with me, 
Ltke the reed wowld tell all that may be told ; 
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(But) whoever is parted from one who speaks his language 
Becomes dusnb, though he have a hendved songs, 

When the rose is gone and the garden faded, 

Thou wilt hear no more the nightingale’s story 

The Beloved ss all and the Lover (but) a veil ; 

The Beloved és living and the lover a dead thing.> 


And Shaykb Farid-ud-din ‘Attar exclaimed : 

I am the secret even of secrets, life even of life; am not a body. 

I do not exsst friends, extst not I. 

I am a ray of uncontaminated light that has penetrated a clod of earth! 

But how can the blind catch us glimpse ? 

I am the source of all light! 

Nesther am I the lamp, nor the wick, nor the ol beneath.? 

The “Unity of Being,” according to Maulana ‘Abd’! ‘Ali, means nothing 

but this that all the created beings are gua being, identical with the Beloved 


(Easence or Dat) and the lover is the veil of the Beloved (the Essence or 
Dhat), or, a mode of this Essence. 


These are the lofty thoughts of those who follow the religion of love, 
expressed in the rapture of divine contemplation, which I considered 
necessary to mention here. The detailed explanation of some of these 
Piercing insights of ardent lovers, especially the stages of ‘Fana’ or 
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Remember, “Unlike Nirvana, which is merely the cessation of individuality, 
‘fand,’ the passing away of the sufi from his phenomenal existence, involves 
‘bagi,’ the continuance of his real existence. He who dies to self, lives in God, 


and fana, the consummation of this death, marks the attainment of baqa, or 
union with the divine life.’ (Dr. Nicholson, the Mysttes of Islam, p. 149). 
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naughting of all that is mot God and ‘Baga’ or union with the Divine 
Consciousness can be learnt to a certain extent by a study of the works of 
the eminent sufis', or, could be understood personally by a perfect gnostic.® 
It may be noted that it is commonly admitted by all mystics that all 
symbolical descriptions of Union with God and theories concerning its 
nature are little better than leaps in the dark. How shall we form any 
conception of that which is declared to be ineffable by those who have 
actually experienced it? As the Mystic of Rim has said ; 

“The story admits of being told up to this point 

But what follows is hidden, and inexpressible in words, 

If you should speak and try a thousand ways to express it, 

‘Tis useless ; the mystery becomes no clearer. 

You can ride on saddle and horse to the sea-coast, 

But then you must use a horse of wood (1.e., a boat) 

It is the special vehicle of voyagers by sea, 

Silence is the horse of wood, 

Silence is the guide and support of men also.’’® 


But the poet’s counsel of silence has not prevented him, as .we know, from 


interpreting the deepest mysteries of Sufism with unrivalled insight and 
power. 


Now I bring this book to an end by quoting the following ‘Loving 
Converse’’ of a God intoxicated devotee : 
*O Thou the light of Whose Beauty has illuminated the beauties of the 
world, 
The reflection of Thy excellence has fallen om them, 


Everywhere ss found the mansfestation of Thy Beauty 
In everyone is found the passion of Thy love. 


1 You will find the details of this brief statement in my work ‘The Qur‘anic Sufism” 
(referred to above ). 


2. Ibid., p. 202. 


3. The Mathnawi of Jalaluddin Rimi. Abridged translation by E.H. Whinfield, 
p. 126 
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1The atoms of the whole world are intoxicated by Thy love, 
And due to Thy love they have become nimble ! 

The beauty of Layla which drove Majnun mad, 

Which made him lose his reason and sense, 

The tresses of ‘Uzra whtch destroyed Wamssq's peace of mind 
And filled his life and heart with grief and fury. 


Shirin's lips by thetr sweetness 


Provided food for Farhad and Vigour for Parvez. 
It was Aydz who stole Mahmud’s heart 

And made him humble and submissive. 

All these were the Creation of Thy Beauty 


Which manifested ttself in various forms. 


Everywhere, it made a captive, a victim of love 


Dispelled peace from his mind and senses from his brain. 


O Sovereign, I too am Thy beggar, 


Am the target of the arrow of Thy command. 


How long wilt thou keep me worrsed like a ball ? 


Wilt keep me running distractedly on all sides ? 
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Sometimes takest me towards the tavern ; 


Sometimes listens to my loving Converse, 


Sometimes slayeth me by peace, sometimes by war ; 
Sometimes killeth me by honey, sometimes by posson ; 
Make my head the dust of their feet ; 

Make their prayers the amulet of my life. 

By the struggle of these lovers make my heart joyous and obedsent to 


Make my time a happy one by listening to thetr tales. 
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them ; 
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